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Most, if not all, manufacturing and service processes use one or more forms
of quality control. That is, they have systems in place to assure a certain level
of acceptable, quality outcome. Formal publications similarly pass through
a variety of quality assurance checks. One of these checks is peer review. By
definition, peer review is performed by individuals who are professional peers
of an author. These reviewers help gauge the accuracy and clarity of an article’s content and the value of its contribution. The Religious Educator also
requires reviews by peers who are qualified to address the doctrinal accuracy
of a submission. Reviewers do not have to completely agree with an author’s
academic assertions, but such assertions do need to be supported with careful
research, methodology, and reasoning.
The RSC has created two review boards for the Religious Educator, one
which considers submissions dealing with ancient scripture and related topics, and one which considers submissions focusing on “modern” topics such
as Church history and scripture, world religions, and pedagogy. Each board
consists of three to four readers judged by us to be professionally and religiously capable to provide quality preliminary assessment of the merits of
articles submitted to the Religious Educator. Only after positive initial assessment by one of these boards will an article be sent out for formal, in-depth
review.
The majority of articles published in future issues of the Religious Educator
will have been screened by one of these two review boards. This represents
one of our efforts to provide ongoing quality assurance for this publication.
Peer review is not always foolproof, but we trust that the efforts of our two
review boards will bear quality fruit in issues to come.

Dana M. Pike
Editor
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I

Elder D. Todd Christofferson

t is general knowledge that serious economic challenges plague much of
the world at present. We see burdensome national debt and slow, even
recessionary economies in several countries of what is termed the euro
zone, in parts of Latin America and Africa, as well as in the United States.
Equally worrisome are the levels of personal and family debt that in too many
instances have already resulted in home foreclosures, bankruptcies, and even
homelessness.
Some years ago, President Gordon B. Hinckley spoke plainly about such
matters in a priesthood session of general conference. At the conclusion of
that address, he summarized his counsel in these words: “I urge you, brethren, to look to the condition of your finances. I urge you to be modest in
your expenditures; discipline yourselves in your purchases to avoid debt to
the extent possible. Pay off debt as quickly as you can, and free yourselves
from bondage.”1 I am certain that those who followed President Hinckley’s
clear direction are today very happy they did, being in a much better position
to weather the storm than they might otherwise have been. Regrettably, there
are many who never heard his words or who, if they did, did not follow them.
1

2
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In May 2005, I clipped an article that appeared in a Salt Lake City newspaper that seemed to portend what has now come to pass. It spoke of record
borrowing in the United States as people used debt to increase the size of
their homes and their standard of living. Among others, it cited the experience of one fairly young couple:
Growing up in a small house crammed with as many as 11 kids, Winford Wayman, a
30-year-old construction worker, longed for privacy and open spaces. But he and his
wife, Kristin, a 26-year-old bookkeeper, fell behind as they borrowed to buy pickup
trucks. Mr. Wayman has purchased or leased four since 1999.
“I like trucks. They make them so . . . good-looking. I see a good-looking truck
and I have to have it,” says the slender, goateed Mr. Wayman.
He keeps his green Ford F-150 SuperCrew in pristine shape, which he
acknowledges is his way of trying to keep up with his wealthier younger brother,
who favors diesel-powered trucks and owns the construction company where Mr.
Wayman works.
Recently, the Waymans got interested in a $125,000 vinyl-side home in Tooele.
. . . They applied for an interest-only loan, but just as the loan was being finalized
Kristin Wayman got cold feet. She feared the couple couldn’t afford the mortgage
payments. “We freaked. We didn’t know what to do,” says Ms. Wayman. They ended
up going through with the house deal, fearing a lawsuit if they tried to back out.
Now the Waymans are trying to figure out how to finish the basement, an
expense that may require additional borrowing. “I don’t think I’m too glad that I
have all these ways of borrowing,” says Mr. Wayman.2

Some may feel quite secure with respect to their employment. Others
have reason to worry or may be among the number forced to look for a new
job. Some may have a more than adequate income stream with little or no
debt. Others may be facing financial demands that grow increasingly unmanageable. Perhaps you are somewhere in between these extremes or, while you
feel relatively secure yourself, you worry about friends or loved ones who face
much greater challenges. Certainly all of us are entitled to feel concern. My
message, however, is that the present and future adversity can serve a healthy
purpose and even be a blessing. It can help us reaffirm and return to sound
values. It can make us more attentive to one another and help us to value relationships over things. It can deepen our spirituality and faith in God.
Consider what we may have lost in the last couple of decades that present
troubles can help us regain. If we did not act sooner, we may now be compelled
to change bad spending habits; stop adding to and begin diminishing debt;
save money; better grasp the difference between wants and needs, luxuries
and necessities; get control of runaway materialism; root out pride; master
the patterns of provident living; better understand the empowerment of work
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over the debilitating influence of entitlement; and spend less time and means
on things we can no longer afford and more time with family and friends.
An interesting article appeared in the October 21, 2008, New York
Times under the heading “Memo from London” and titled “Dear Prudence:
Recession May Bring Return of Traditional Values.” It spoke of the drop in
consumer spending and a feeling of alarm in Britain but then went on to say,
“There is a parallel thought in the air: perhaps the downturn, however painful, will lead to a return to the values of the past. Perhaps the last 15 years or
so will be considered a sort of madness, an anomaly, a strange dream. In a
country whose modern identity was forged in part by postwar principles like
thrift, prudence and living within your means, perhaps people will lower their
widely inflated expectations and go back to making do.”
The writer quotes a sixty-five-year-old retired secretary in London named
Audrey Hurren:
“I think it wouldn’t do any harm at all for some of the younger generation to be less
greedy,” she said. “It’s not a very nice thing to say, but maybe they could behave a
little more sensibly.” Mrs. Hurren was raised just after World War II believing that
if you couldn’t afford it, you didn’t buy it. By contrast, she said, her granddaughters
have more than she ever dreamed of, and are still dissatisfied. “They don’t appreciate
anything,” she said. “It’s easy come, easy go. They get a mobile phone; if they don’t
like it, they throw it away and get a new one.”

The article continues:
“I am happy to observe that the decades of vulgar excess are finally over,” the columnist India Knight wrote in The Times of London. “There is a strong collective
sense of us all coming back down to earth. It’s like a huge national reality check and,
unwelcome as it may be, there is a possibility that it will result in us straightening
out our priorities.” . . .
Organic food was presented as a necessity for good health; supermarkets
emphasized “luxury” ranges of foods. Britons abandoned traditional seashore vacations and began flying to the Continent, ate at trendy new restaurants, went crazy
with new gadgets. In a recent book, the psychiatrist Oliver James complained that
the country was suffering from “affluenza.”3

The Savior spoke with clarity in His Sermon on the Mount. “Lay not up
for yourselves treasures upon earth, where moth and rust doth corrupt, and
where thieves break through and steal: but lay up for yourselves treasures in
heaven, where neither moth nor rust doth corrupt, and where thieves do not
break through nor steal: for where your treasure is, there will your heart be
also” (Matthew 6:19–21). We should ask ourselves, what do we treasure? Are

4
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our hearts set upon what we have and what we covet, or are our hearts set
upon Jesus Christ and His treasure?
Samuel the Lamanite delivered a severe rebuke against those who love
their financial treasure and possessions more than the giver of such largesse:
Hearken unto the words which the Lord saith; for behold, he saith that ye are
cursed because of your riches, and also are your riches cursed because ye have set
your hearts upon them, and have not hearkened unto the words of him who gave
them unto you.
Ye do not remember the Lord your God in the things with which he hath
blessed you, but ye do always remember your riches, not to thank the Lord your
God for them; yea, your hearts are not drawn out unto the Lord, but they do swell
with great pride. . . .
And behold, the time cometh that he curseth your riches, that they become
slippery, that ye cannot hold them; and in the days of your poverty ye cannot retain
them.
And in the days of your poverty ye shall cry unto the Lord; and in vain shall
ye cry, for your desolation is already come upon you, and your destruction is made
sure; and then shall ye weep and howl in that day, saith the Lord of Hosts. And then
shall ye lament, and say:
O that I had repented, and had not killed the prophets, and stoned them, and
cast them out [or we might lament, O that we had not ignored the prophets]. Yea,
in that day ye shall say: O that we had remembered the Lord our God in the day that
he gave us our riches, and then they would not have become slippery that we should
lose them; for behold, our riches are gone from us. (Helaman 13:21–22, 31–33)

When I check the current value of the 401(k) retirement savings account
that I accumulated in my former life as an in-house legal counsel, I understand how riches can become slippery. I have decided that I just won’t retire!
In all seriousness, we must not trifle with the Lord’s counsel, and we must
never overlook His hand in our blessings or be ungrateful for what He has
granted and will yet grant to us individually and as a people. Yes, this is a
season of turbulence, but let it also be for us a season of reflection and reformation. Let it be a time of renewal. We can make it a time of reestablishing
the fundamentals in our lives. “’Tis better far for us to strive / Our useless
cares from us to drive.”4 Perhaps once and for all we can drive materialism
from our lives and replace it with charity and goodness.
I was interested to read in BYU Magazine a report of comments made by
Professor Jason S. Carroll of the School of Family Life at BYU. He and colleagues at Duke University and Texas Tech published some of their research
and analysis on the subject of materialism. BYU Magazine noted that “trying
to define materialism is like a fish trying to describe water, says Carroll: ‘We
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swim in it. It’s all around us. It’s so pervasive that it’s very hard to question it
and think about it clearly.’”
The article continues:
Carroll says we can also become materialistic in an “experience consumer” sense. We
might insist our children take violin lessons, have martial arts training, and compete
in soccer leagues. “People will protest, ‘That’s talent and skill development! Isn’t
that justifiable?’ To a point, sure. But if we take it too far, we have another form of
materialism—the experiences that money and resources can buy.” . . .
Consider, for example, the couple that looks up the economic ladder and
focuses on people who have more. Even if they have plenty of income, typically
they will perceive themselves as not having enough, which in turn fosters a sense
of entitlement, feelings of resentment, and anxiety, says Carroll: “If you see that
so-and-so goes to Europe, you might think, ‘I’ve never been to Europe. Part of the
good life is a vacation in Europe, but we can’t afford that. Something’s not right.’ So
you start to attach your expectations and your sense of quality of life to those higher
on the ladder.’ At its core, looking up also creates a sense of ingratitude, says Carroll.
You lose perspective of what you have.”5

Professor Carroll suggests four strategies that can reduce or eliminate
materialism in our lives. First, he says, be aware of your benchmark and
comparison points. In other words, rather than looking up the economic
ladder with envy, focus with humility and compassion on those who have
less. Be grateful for what you have and share with those less fortunate.
Second, resist parental peer pressure. If you can stand up to the pressure
of seeing other parents giving their children more things, excessive programmed activities, and exotic vacations, your own children will cultivate
less materialistic attitudes. Third, realize that there is often a financial price
to be paid for gospel faithfulness. The article noted, “We tend to think we
can have large families, pay tithing, keep up our food storage, make charitable contributions, and send children on missions without settling for
a lower standard of living. ‘We have expectations based on an American
standard of living that’s largely driven by smaller, two-income families. We
want to replicate that standard of living on a single income and all these
additional expenses.’”6 In all likelihood we cannot, but that’s all right—we
are choosing something of much higher value. Professor Carroll’s fourth
and final suggestion is to refresh our gospel perspective about material possessions. He reminds us, for example, of Book of Mormon patterns and the
Savior’s caution “For a man’s life consisteth not in the abundance of the
things which he p ossesseth” (Luke 12:15).
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Professor Carroll asserts:

If tighter budgets make us slow down because we can no longer afford
to do all we have been doing, we may indeed begin to see needs that we have
been blind to as we have been rushing about. The Lord says that the way He
has ordained that we help one another is “that the poor shall be exalted, in
that the rich are made low” (D&C 104:16). Often we best exalt others as we
draw forth seemingly small offerings from our store—a meal, a conversation,
an expression of love or friendship, a few dollars, a visit, a letter. Perhaps now
more than ever we can look to help others both directly and indirectly, as
when we voluntarily commit time, skills, and other resources to the storehouse that bishops draw upon in fulfilling their special charge to help those
in need. The Church Handbook of Instructions states, “A storehouse is established when faithful members consecrate to the bishop their time, talents,
skills, compassion, materials, and financial means in caring for the poor and
in building up the kingdom of God on the earth.”8
May I remind you of Jacob’s counsel that possessions and wealth are not
ends in themselves but means for achieving much greater objectives: “But
before ye seek for riches, seek ye for the kingdom of God. And after ye have
obtained a hope in Christ ye shall obtain riches, if ye seek them; and ye will
seek them for the intent to do good—to clothe the naked, and to feed the
hungry, and to liberate the captive, and administer relief to the sick and the
afflicted” ( Jacob 2:18–19; emphasis added).
We have spoken about the blessings that this season of difficulty can
bring in its wake if we will reenthrone fundamental values and gospel truths
in our lives and be increasingly attentive to the needs of those around us. But
what will truly give us hope is our faith in Jesus Christ. Sweet indeed will be
the uses of adversity if it binds us closer to Him.

Del Parson, Intellectual Reserve, Inc.

Children who grow up in a non-materialistic household enjoy countless advantages.
They grow up with a deeper appreciation for the things they have, no matter how
modest. They learn to be wise in their spending habits. They develop a strong work
ethic. Perhaps most important, they are part of a family that highly values interaction rather than possessions, which in turn fosters a sense of security and belonging.
It is a gift to give a child a sense of where true value is found. The key is to teach
them to value something they can find regardless of their financial circumstances.
It’s something that’s very, very stable and secure—their relationships.
Resisting a culture that is overwhelmingly materialistic is not easy. Parents will
need to put their children’s welfare above other opportunities, perhaps including
those that would bring greater wealth.7

Jacob counseled that we should only seek for riches “to do good—to clothe the naked, and to feed the
hungry, and to liberate the captive, and administer relief to the sick and the afflicted.”

Remember, you have the Holy Ghost, whose direction and peace are real.
There was a period in my life when economic disaster threatened. There were
matters beyond my control to which I was subject, and at times there was
no other person who could provide the help I needed. Prayer was my only
recourse, and the guidance of the Spirit in answer to my pleading prayers gave
me what I needed. At first, I prayed for a miraculous, instantaneous deliverance from my problems. The answer to that prayer was no. Instead I found
that the Spirit guided my steps a little at a time, opened doors that I could not
open alone, and occasionally brought a bit of help at just the right moment.
I was tutored and guided in a journey that took some years to reach a final,
positive resolution. All through this time, when I could not see my way clear
to the end or even the next step, the Spirit spoke peace to my soul, and I
was enabled to continue on, to fulfill other obligations, and to be an engaged
husband and father. Perhaps in Alma’s words, I was “compelled to be humble”
(see Alma 32:13). In any case, as Alma promised, I was blessed and learned

8
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wisdom. Most importantly, I learned to pray—really pray—and get answers.
That has been more than worth the struggle of those difficult years.
And so I say to you, rely upon Him who is mighty to save, and listen
to the counsel of His servants. “Remember that it is upon the rock of our
Redeemer, who is Christ, the Son of God, that ye must build your foundation; that when the devil shall send forth his mighty winds, . . . yea, when
all his hail and his mighty storm shall beat upon you, it shall have no power
over you to drag you down to the gulf of misery and endless wo, because of
the rock upon which ye are built, which is a sure foundation, a foundation
whereon if men build they cannot fall” (Helaman 5:12).
I know of no other single commandment whose observance produces
such an instant endowment of faith as the law of tithes and offerings. When
one has been honest with God in the payment of tithing, he can call upon
God with confidence, knowing, not merely believing, that God will hear him
and respond. Not only does God promise to open the windows of heaven
and pour out “a blessing, that there shall not be room enough to receive it”
(Malachi 3:10; 3 Nephi 24:10), but He also commits to “rebuke the devourer
for your sakes” (Malachi 3:11; 3 Nephi 24:11) to protect and preserve the
fruit of your labors. I believe that this protection applies to the fruits of your
labors to provide for your family, to rear your children, to cultivate your marriage, and to serve the Lord in Church callings. All of us need that protection
against the adversary, and all of us need the reassurance of blessings without
measure. Tithing, therefore, is a foundation stone in any stable and enduring
financial structure you hope to build.
When the Church was very young—indeed, before the Church was formally established—the Lord spoke to the Prophet Joseph Smith and Oliver
Cowdery in words that teach us why we need not fear. Said He:
Fear not to do good, my sons, for whatsoever ye sow, that shall ye also reap; therefore, if ye sow good ye shall also reap good for your reward.
Therefore, fear not, little flock; do good; let earth and hell combine against
you, for if ye are built upon my rock, they cannot prevail.
Behold, I do not condemn you; go your ways and sin no more; perform with
soberness the work which I have commanded you.
Look unto me in every thought; doubt not, fear not.
Behold the wounds which pierced my side, and also the prints of the nails in
my hands and feet; be faithful, keep my commandments, and ye shall inherit the
kingdom of heaven. (D&C 6:33–37)

Because of the wounds in His side and His hands and feet—that is,
because of His Atonement and the power and grace that flow from it—we
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need not fear. He has overcome the world, and we can rely on Him. We are
engraven on the palms of His hands: He will not, He cannot forget us. His
power to help and bless is infinite. His promise, as one who cannot lie, is
that if we are faithful, He will sustain us, and good will be our reward. I bear
witness that this promise is sure, that it is within the power of Jesus Christ as
divine Redeemer and it is His will to fulfill it.
The trials, difficulties, and experiences of life can all serve a useful purpose
if we will turn to rather than away from the Savior. It is He who can convert
any adversity to our blessing. I conclude with the words of a lovely poem
entitled “May You Have”:
Enough happiness to keep you sweet,
Enough trials to keep you strong,
Enough sorrow to keep you human,
Enough hope to keep you happy,
Enough failure to keep you humble,
Enough success to keep you eager,
Enough wealth to meet your needs,
Enough enthusiasm to look forward,
Enough friends to give you comfort,
Enough faith to banish depression,
Enough determination to make each day better than yesterday.9

This is my prayer for you as I invoke upon each of you the blessings and
tender love of your heavenly and your redeeming Lord.
© Intellectual Reserve, Inc. Revised November 2008 address to the Dallas/Fort Worth
chapter of the BYU Management Society.
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B

To have faith in Christ is to trust in him, to rely completely upon him. The Lord Jesus
extends his arm of mercy towards those who trust in him.

ill and Cindy Larsen have been married for seven years. Bill’s business has
relocated them to a remote spot in Australia, and while Cindy enjoys the
peace and quiet of the area in which they live, she feels lonesome occasionally.
A few members of the local branch of the Church are scattered throughout
the area, but the closest is a couple of hours away. Home teachers manage
to get to them every other month or so, but it is extremely difficult to make
contact with them. Bill is asked by his company to make a one-week trip to
Hong Kong. While he is away, his three-year-old son, Eric, the younger of his
two children, becomes seriously ill. After giving Eric some medicine, Cindy
frantically seeks to make contact with the home teachers or with someone
holding the Melchizedek Priesthood who might be able to give Eric a priesthood blessing. But so far, Cindy has been unsuccessful. Eric’s temperature has
risen to 103 degrees, and Cindy is on the verge of panic. Cindy makes her way
to the bedroom, kneels beside the bed, and begins to pour out her heart in
prayer: “I know, Heavenly Father, that if Bill were here or if the home teachers were available, they could give Eric a blessing, and I have every confidence
that he would be made well. But they are not here, and I cannot find anyone
11
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to help us. I plead with thee, with all my heart, in behalf of my baby boy. Wilt
thou pour out a blessing upon us, upon him, that he may be made well, if it be
according to thy divine will.”
The Cindys of the world often find themselves without the assistance of a
righteous priesthood holder to act in the name of God. They then do the only
thing they can do at the moment—they importune the Lord, they plead with
that Being who has all power, and they pray to their Father in Heaven with
great faith, for they know, as James has instructed, that the “effectual fervent
prayer of a righteous [person] availeth much” ( James 5:16). Such a scenario
raises a number of questions:
1. What is faith?
2. What are some fruits that flow naturally from the exercise of true faith?
3. How is faith related to the will of God?
4. What is the difference between a person acting or praying in faith and
a person turning to or drawing upon the powers of the priesthood? Are we to
understand that these are two distinct powers?
5. How do God’s Holy Spirit and the power of God’s priesthood work
together to accomplish divine purposes?
1. The Nature of Faith

The faith about which we speak in our fourth article of faith is faith in the
Lord Jesus Christ. Faith is the complete trust in, confidence in, and reliance
upon the merits, mercy, and grace of Jesus Christ for salvation. It is a gift of
the Spirit (see Moroni 10:11), a divine endowment that affirms to the human
heart the identity, redemptive mission, and miraculous power of the Savior.
Though one might speak of faith in a broad sense as the underlying reason
why people live and move and go about their daily activities, the faith of
which the scriptures speak is faith in Jesus Christ.
“Faith is the substance [“assurance,” according to the Joseph Smith
Translation] of things hoped for, the evidence [or proof ] of things not seen”
(Hebrews 11:1). Alma declared to the Zoramites that to have faith is “not
to have a perfect knowledge of things; therefore if ye have faith ye hope for
things which are not seen, which are true” (Alma 32:21; see also Ether 12:6).
Sincerity and devotion to a cause are not sufficient; saving faith can only be
exercised in that which is true. Thus no matter how committed the richer
Zoramites were to their unusual liturgy atop the Rameumptom (see Alma
31), their false beliefs concerning God could not result in faith unto life and
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salvation. Their refusal to believe in the coming condescension of God the
Son (Alma 31:16) precluded salvation, no matter how consistently they cried
out to their deity in their weekly rituals.
When we come to know who Jesus is, how great and marvelous his powers and knowledge are, and the nature of his sacrificial offering—when we
gain faith in Christ—then we gain a hope in Christ. No one can attain unto
faith except he shall then have hope. We need not speak of faith as something
one either has in its fulness or does not have, for gaining faith is a process.
And so it is with hope. Individuals begin with the simple hope that there is a
Savior (see Alma 32:27). On the other end of the continuum are those who
know their Lord, have treasured up his word, and have been valiant in their
witness. Their hope is for eternal life, for exaltation in the celestial kingdom
(Moroni 7:40–42). Disciples of Christ have hope, not in the worldly sense
(wishing or yearning), but rather in the sense of anticipation, expectation, and
assurance that through the divine Redeemer we can be cleansed and forgiven,
empowered, and eventually saved in the highest heaven. We are motivated
and directed not by self-confidence but by our confidence or hope in Christ.
To have faith in Christ is to believe in Christ, to “believe that he is, and
that he created all things, both in heaven and in earth; [to] believe that he
has all wisdom, and all power, both in heaven and in earth” (Mosiah 4:9).
The Nephite prophets labored diligently to invite their people “to believe in
Christ, and to be reconciled to God” (2 Nephi 25:23), “for the Lord covenanteth with none save it be with them that repent and believe in his Son, who
is the Holy One of Israel” (2 Nephi 30:2). The Nephites were called upon to
“believe in Christ, and view his death, and suffer his cross and bear the shame
of the world” ( Jacob 1:8). Truly, “whosoever shall believe on the Son of God,
the same shall have everlasting life” (Helaman 14:8). In summarizing the first
principles and ordinances of the gospel, Mormon wrote, “And if it so be that
ye believe in Christ, and are baptized, first with water, then with fire and with
the Holy Ghost, following the example of our Savior, . . . it shall be well with
you in the day of judgment” (Mormon 7:10).
In addition, to have faith in Christ is to trust in him, to rely completely
upon him. The Lord Jesus extends his arm of mercy towards those who trust
in him; “the same shall be lifted up at the last day” (Mosiah 23:22). Of the
two thousand stripling warriors, Helaman noted, “Now this was the faith of
these of whom I have spoken; they are young, and their minds are firm, and
they do put their trust in God continually” (Alma 57:27). Nephi explained
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that the Saints of God were able to come unto Christ through “relying wholly
upon the merits of him who is mighty to save” (2 Nephi 31:19). Moroni likewise wrote that people are nourished by the good word of God, “to keep them
in the right way, . . . relying alone upon the merits of Christ, who was the
author and the finisher of their faith” (Moroni 6:4). Jacob added the sobering
conclusion to the matter: only those who have “perfect faith in the Holy One
of Israel”—meaning, presumably, a wholehearted belief in, a complete trust in,
and a total reliance upon his redeeming blood—can be saved in the kingdom of
God (see 2 Nephi 9:23). Again, because we cannot save ourselves, our absolute
dependence cannot be on ourselves, no matter how impressive our accomplishments, but in him who bought us with his blood. Like Jacob, we are redeemed
“because of the righteousness of [our] Redeemer” (2 Nephi 2:3).
2. Fruits of Faith

Faith and knowledge build upon one another. A certain degree of knowledge is necessary in order to exercise faith, even “a particle of faith” (Alma
32:27). Then, after one has begun to develop faith, new and added knowledge comes—new feelings and desires, new insights, new perspectives. After
a person obtains a testimony of a particular principle, we could in a sense say
that his or her faith is replaced by knowledge, as Alma said to the Zoramites
(see Alma 32:34; see also Ether 3:19). In reality, however, faith has not disappeared but has instead been added upon. Faith is a principle of power and is
thus a divine attribute possessed by God in perfection; God is the embodiment of faith, just as he is the embodiment of love and justice and judgment
and mercy.1 And so mortals are not working toward that day when they will
no longer live and act by faith, but rather toward that day, beyond the resurrection, when they operate by perfect faith.2
The final great fruit of faith is eternal life. In the first estate, we walked by
sight and by faith. Those who were valiant in the premortal existence demonstrated “exceeding faith and good works” there and were foreordained and
foreappointed to significant assignments here (Alma 13:3; see also 13:1–2,
4–6). In this life, we walk by faith (see 2 Corinthians 5:7). That is, we proceed
through life with the Spirit-given assurance that our actions are approved of
God and will result in the salvation of our soul. To see with an “eye of faith”
(Alma 5:15; 32:40) is thus to act according to the witness of the Spirit, to act
as though one had seen and therefore had perfect knowledge. The Saints of
God view things with an eye of faith in this life, until one day, because of their
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faithful endurance, they see “with their eyes the things which they had [previously] beheld with an eye of faith” (Ether 12:19).
“The very name of the kind of life [God] lives,” Elder Bruce R. McConkie
explained, “is eternal life, and thus eternal life consists in living and being as
he is. In other words, eternal life is to gain the power of God, which power
is faith, and thus to be able to do what he does and to live as he lives. And
the great and eternal plan of salvation that he has ordained and established
consists of those laws, ordinances, and powers whereby faith is acquired and
perfected until it is possessed in the same degree and to the same extent that
it exists in Deity. Faith will thus dwell independently in every person who
gains eternal life.”3
The Prophet Joseph Smith taught that “when men begin to live by faith
they begin to draw near to God; and when faith is perfected they are like him;
and because he is saved they are saved also; for they will be in the same situation he is in, because they have come to him; and when he appears they shall be
like him, for they will see him as he is.”4 In this sense, the plan of salvation is “a
system of faith—it begins with faith, and continues by faith; and every blessing
which is obtained in relation to it is the effect of faith, whether it pertains to this
life or that which is to come. To this all the revelations of God bear witness.”5
3. Faith and the Will of God

It is sometimes surprising to observe how some of us use the word faith in our
daily walk and talk. A missionary in Vienna says to his companion, “Come
on, Elder, where’s your faith? Why, if we had the faith we could baptize this
whole city!” Occasionally, well-meaning but insensitive souls explain to a
grieving mother and father that if the family had sufficient faith, their fifteenyear-old daughter, who has struggled with multiple sclerosis for five years,
would not be forced to suffer longer. Faith is not the power of positive thinking, although it is certainly better to be optimistic than cynical. Faith is not
the personal resolve that enables us to will some difficult situation out of existence. Faith is not always the capacity to turn tragedy into celebration. We do
not generate faith on our own, for it is the gift of God, a gift of the Spirit (see
1 Corinthians 12:9; Ephesians 2:8; Moroni 10:11). We do not act ourselves
into faith, for faith is given by God to suit his purposes and bless the body of
Christ, the Church.
People act in faith when they act according to the will of God. To say
that another way, I have sufficient faith to move Mount Timpanogos to the
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middle of Utah Lake only when I know that the Lord wants it moved! I have
faith or power to touch the hearts of men and women with my testimony of
the truth only when they are prepared and readied for the word. That is, to
exercise great faith is not to violate another’s moral agency. Even the Master
could not perform miracles in the midst of a people steeped in spiritual indifference: “A prophet is not without honour,” Jesus said in speaking of his own
reception in Nazareth, “but in his own country, and among his own kin, and
in his own house. And he could there do no mighty work, save that he laid his
hands upon a few sick folk, and healed them” (Mark 6:4–5; emphasis added).
Similarly, the prophet-leader Mormon loved his people and poured out his
soul in prayer in their behalf; “nevertheless, it was without faith, because of
the hardness of their hearts” (Mormon 3:12; emphasis added). Someone
watching from the sidelines, unaware of what faith really is, might have cried
out: “Come on, Mormon, where’s your faith?”
I remember very well one warm June evening in Louisiana, only a few
months after I had returned from my mission. I was watching television with
my mom and dad when the phone rang, and my father was quickly summoned to the hospital to give a priesthood blessing. A sixteen-year-old boy, a
friend of my younger sister, had suddenly collapsed on the softball field and
had been rushed to the hospital. My dad was told that the boy had been diagnosed with some strange degenerative nerve disease, and that if something
didn’t happen soon he would die. We rushed to the hospital, took the elevator
to the fifth floor, and hurried through the doors that opened into the waiting room. We were greeted with the news that the young man had passed
away. We did our best to console the mourners and then made our way home.
As we walked in the back door of our house, my sister asked, “How is he?”
I answered that her friend had died. She came right back with, “Well, why
didn’t you raise him from the dead?” Being the seasoned returned missionary that I was, having most of the answers to life’s questions, I stuttered for a
second and then turned to my father: “Yeah, why didn’t we raise him from
the dead?” Dad’s answer was kind but firm. It was also terribly instructive.
“Because the Spirit of the Lord didn’t prompt us to do so,” he said. I have to
admit that at that moment such a reply seemed like a kind of spiritual copout. But in the years that followed, I came to know something about my dad’s
faith—that he had been with his father once many years before when in fact
the Spirit had prompted and the dead had been raised to life again. He knew
when to move and when not to move. He had faith.
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Wilford Woodruff was traveling to Zion to assume his new assignment
to the Quorum of the Twelve. On the journey, his wife, Phoebe, was overcome with a high fever and lay upon the point of death. “I alighted at a house,”
Brother Woodruff wrote,
and carried my wife and her bed into it, with a determination to tarry there until she
either recovered her health or passed away. This was on Sunday morning, December 2nd.
After getting my wife and things into the house and wood provided to keep
up a fire, I employed my time in taking care of her. It looked as though she had but
a short time to live.
She called me to her bedside in the evening and said she felt as though a few
moments more would end her existence in this life. She manifested great confidence
in the cause she had embraced, and exhorted me to have confidence in God and to
keep his commandments.
To all appearances she was dying. I laid hands upon her . . . , and she soon
revived and slept some during the night.
December 3rd found my wife very low. I spent the day in taking care of her. . . .
She seemed to be gradually sinking, and in the evening her spirit apparently left her
body, and she was dead.
The sisters gathered around her body, weeping, while I stood looking at her in
sorrow. The spirit and power of God began to rest upon me until, for the first time
during her sickness, faith filled my soul, although she lay before me as one dead.
I had some oil that was consecrated for my anointing while in Kirtland. . . . I
then bowed down before the Lord and prayed for the life of my companion, and I
anointed her body with the oil in the name of the Lord. I laid my hands upon her,
and in the name of Jesus Christ I rebuked the power of death and the destroyer, and
commanded the same to depart from her, and the spirit of life to enter her body.
Her spirit returned to her body, and from that hour she was made whole; and we
all felt to praise the name of God, and to trust in him and to keep his commandments.
While this operation was going on with me (as my wife related afterwards) her
spirit left her body, and she saw her body lying upon the bed, and the sisters weeping.
She looked at them and at me, and upon her babe, and, while gazing upon this scene,
two personages came into the room. . . . One of these messengers informed her that
she could have her choice: she might go to rest in the spirit world, or, on one condition she could have the privilege of returning to her tabernacle and continuing her
labors upon the earth. The condition was, if she felt that she could stand by her
husband, and with him pass through all the cares, trials, tribulations and afflictions
of life which he would be called to pass through for the Gospel’s sake unto the end.
When she looked at the situation of her husband and child she said: “Yes, I will do it!”
At the moment that decision was made the power of faith rested upon me, and
when I administered unto her, her spirit entered her tabernacle, and she saw the
messengers [go] out the door.”6

The Prophet Joseph Smith taught that working by faith is working by
the power of mental exertion rather than physical force.7 I am persuaded that
the mental exertion of which he spoke is not merely a cognitive exercise, but
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rather a strenuous effort, a spiritual search to know the will of God and then
to accept and abide by that will. “Working by faith is not the mere speaking of a few well-chosen words,” Elder McConkie has written; “anyone with
the power of speech could have commanded the rotting corpse of Lazarus to
come forth, but only one whose power was greater than death could bring life
again to the brother of Mary and Martha. Nor is working by faith merely a
mental desire, however strong, that some eventuality should occur. There may
be those whose mental powers and thought processes are greater than any of
the saints, but only persons who are in tune with the Infinite can exercise the
spiritual forces and powers that come from him.” In short, “Faith cannot be
exercised contrary to the order of heaven or contrary to the will and purposes
of him whose power it is. Men work by faith when they are in tune with the
Spirit and when what they seek to do by mental exertion and by the spoken word
is the mind and will of the Lord.”8
The Lord asks us to move forward on the path of life on the basis of what
has been made known through prophets. We cannot always see the end from
the beginning. We cannot always act in the face of the observable or the
demonstrable. In many cases, believing must precede seeing. Indeed, the revelations affirm that as we search diligently, pray always, and believe, all things
shall work together for our good (see D&C 90:24). We are further counseled
to dispute not because we see not, for we receive no witness until after the
trial of our faith (see Ether 12:6). This is the nature of the leap of faith, a leap
from the safe and the secure to the anticipated and the hoped for (see Alma
32:21). The disciples of Christ are not called upon to proceed wholly in the
dark, to leap from the precipice without evidence of deliverance. Rather, we
are asked to rely upon the unseen, to trust in the quiet but persistent whisperings of the Spirit, to lean upon the prophetic promises. In the words of
President Harold B. Lee, we must “learn to walk to the edge of the light, and
perhaps a few steps into the darkness, and [we] will find that the light will
appear and move ahead of [us].”9
4. Priesthood and Faith

The priesthood is the power of God delegated to man on earth to act in all
things pertaining to the salvation of his children. It is conferred by ordination,
through the laying on of hands of those authorized to exercise it. It is God’s
power. In addition, as President John Taylor explained, it is “the government
of God, whether on the earth or in the heavens, for it is by that power, agency,
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or principle that all things are governed on the earth and in the heavens, and
by that power that all things are upheld and sustained.”10 Further, President
Taylor explained: “The power manifested by the priesthood is simply the
power of God, for he is the head of the priesthood, with Jesus as our President
and great High Priest; and it is upon this principle that all the works of God
have been accomplished . . . ; and any manifestation of power through the
priesthood on the earth is simply a delegated power from the priesthood in
the heavens, and the more the priesthood on the earth becomes assimilated with
and subject to the priesthood in the heavens the more of this power shall we possess.”11 This discourse is similar to the inspired words penned by the Prophet
Joseph in Liberty Jail, that “the rights of the priesthood are inseparably connected with the powers of heaven, and that the powers of heaven cannot be
controlled nor handled only upon the principles of righteousness” (D&C
121:36).
What then is the difference between a man who holds the priesthood
administering to the sick and a person who prays with great faith? We have seen
often enough that the outcome may not be different at all: the sick are healed
by the prayer of faith (see James 5:14–15; D&C 46:20), and the sick are healed
by the power of the priesthood (see Mark 6:13; D&C 42:44). In speaking of
the former group, those who pray with great faith, Elder Dallin H. Oaks taught:
We know that the prayer of faith, uttered alone or in our homes or places of worship,
can be effective to heal the sick. Many scriptures refer to the power of faith in the
healing of an individual. . . . Many Latter-day Saints have experienced the power
of faith in healing the sick. We also hear examples of this among people of faith
in other churches. A Texas newspaperman described such a miracle. When a fiveyear-old girl breathed with difficulty and became feverish, her parents rushed her
to the hospital. By the time she arrived there, her kidneys and lungs had shut down,
her fever was 107 degrees, and her body was bright red and covered with purple
lesions. The doctor said she was dying of toxic shock syndrome, cause unknown. As
word spread to family and friends, God-fearing people began praying for her, and
a special prayer service was held in their Protestant congregation in Waco, Texas.
Miraculously, she suddenly returned from the brink of death and was released from
the hospital in a little over a week. Her grandfather wrote, “She is living proof that
God does answer prayers and work miracles.”12

Well then, what is the difference between a prayer and a priesthood ordinance? When one operates by and through the power of the priesthood, he is
acting in the name and by the sacred power of God; that is, he is standing in
the place of God, is acting for and in his behalf. There has been given to this
man—and again, this comes by ordination—what might be called a divine
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investiture of authority. God is the Principal, and the human servant is the
agent—the servant’s speech and actions cannot, must not, be independent
of the one whom he represents. “Wherefore, as ye are agents, ye are on the
Lord’s errand; and whatever ye do according to the will of the Lord is the
Lord’s business” (D&C 64:29). If there were cause to do so, if the heavens
were in agreement, and if the priesthood holder were prompted and properly
directed to do so, he could pronounce in the name of the Lord that a specific
consequence should come to pass, in this case a healing. His words would not
be in the form of a prayer or a request. This would not entail asking God to
bless the suffering one. It would be in the form of “We bless you that. . . .”
But what if no clear impression comes as to what to say or do? What if
it is unclear whether our Father intends that this person be made well? In
other words, what if the man performing the ordinance simply doesn’t know
whether the person being administered to is “appointed unto death” (D&C
42:48)? Then it would certainly be unwise to presume upon the mind of God
or the powers of God. “Ideally, the elder who officiates will be so in tune with
the Spirit of the Lord,” Elder Oaks instructed, “that he will know and declare
the will of the Lord in the words of the blessing. President Brigham Young
taught priesthood holders, ‘It is your privilege and duty to live so that you
know when the word of the Lord is spoken to you and when the mind of the
Lord is revealed to you.’ When that happens, the spoken blessing is fulfilled
literally and miraculously. On some choice occasions I have experienced that
certainty of inspiration in a healing blessing and have known that what I was
saying was the will of the Lord.” Elder Oaks then acknowledged the reality:
“However, like most who officiate in healing blessings, I have often struggled
with uncertainty on the words I should say. For a variety of causes, every elder
experiences increases and decreases in his level of sensitivity to the promptings of the Spirit. Every elder who gives a blessing is subject to influence by
what he desires for the person afflicted. Each of these and other mortal imperfections can influence the words we speak.” He then went on to explain that
the words spoken within the blessing “are not essential to its healing effect. If
faith is sufficient and if the Lord wills it, the afflicted person will be healed
or blessed whether the officiator speaks those words or not.”13 Why is this
the case? Because it is through the ordinances that the power of godliness is
manifest (see D&C 84:21).
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5. God’s Spirit and Power

In setting forth briefly how the Nephites had been instructed to perform
various ordinances, Moroni added the following interesting detail: “And after
this manner did they ordain priests and teachers, according to the gifts and
callings of God unto men; and they ordained them by the power of the Holy
Ghost, which was in them” (Moroni 3:4; emphasis added). A similar comment
is made in a revelation given at the time of the organization of the restored
Church: “Every elder, priest, teacher, or deacon is to be ordained according to
the gifts and callings of God unto him; and he is to be ordained by the power of
the Holy Ghost, which is in the one who ordains him” (D&C 20:60; emphasis
added). This cannot mean that the power of the Holy Ghost is exactly the
same as the power of the priesthood; if such were true, then any person—man,
woman, or child— who had been baptized and confirmed could perform the
ordinances, which we know is not the case (see Articles of Faith 1:5). Then
what do Moroni and the Lord mean?
First of all, the one doing the ordaining must be a member of the Lord’s
Church, must have been baptized by water and then confirmed, thus receiving
the gift of the Holy Ghost. Then he must have had the priesthood conferred
upon him—the Aaronic and possibly the Melchizedek also, depending on
which is the power necessary to perform the specific ordinance. Second, the
enjoyment of the Spirit in our lives is a sign of our Father in Heaven’s approval,
an indication that our sins have been forgiven (Mosiah 4:3) and that our lives
are on track, that we are indeed worthy to act in the name of the Lord. A century and a half before the birth of the Savior, a chastened and repentant Alma
the Elder taught the gospel to all who would receive it and then baptized
many at the Waters of Mormon. Before performing the very first baptism,
“Alma took Helam, he being one of the first, and went and stood forth in the
water, and cried, saying: O Lord, pour out thy Spirit upon thy servant, that he
may do this work with holiness of heart” (Mosiah 18:12; emphasis added). As
we have already observed, worthiness is essential to the receipt of power in
the priesthood.
As Elder David A. Bednar declared: “The power of the priesthood is
God’s power operating through men and boys like us and requires personal
righteousness, faithfulness, obedience, and diligence. A boy or a man may
receive priesthood authority by the laying on of hands but will have no
priesthood power if he is disobedient, unworthy, or unwilling to serve. . . .
Priesthood holders young and old need both authority and power—the
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necessary permission and the spiritual capacity to represent God in the work
of salvation.”14 The Prophet Joseph Smith thus pointed out that “the Holy
Ghost is God’s messenger to administer in all [the] priesthoods.”15 In short,
the greater the faith, the greater the priesthood power. As we cultivate the gift
of the Holy Ghost in our daily lives, we become a fit vessel by which heavenly
power is conveyed to men and women on earth.
The gifts of the Spirit are available to every member of the Church who
lives worthy of the companionship of the third member of the Godhead. That
is to say, spiritual gifts are not gender specific. Interestingly, however, two of
the gifts—the ministry of angels, and the gift of faith to heal—are connected
with God’s priesthood. Because the Aaronic Priesthood was restored to the
earth by John the Baptist in May 1829 (see D&C 13), the right to enjoy the
ministry of angels is available to all, based upon the mind and will of God,
for angels “minister according to the word of [Christ’s] command” (Moroni
7:30). And, as we have seen, while all members of the Church—and all of
God’s children, for that matter—may and should pray with great faith for
the blessing and recovery of the sick or afflicted, administration to the sick
may be done only by those who have received the Melchizedek Priesthood
by ordination.
Now while it is necessary and appropriate to draw some distinctions, it
may be less helpful to do so when it comes to delineating what portion of the
Lord’s power is utilized at a given time. For example, can we always discern
whether an individual was influenced by the Light of Christ rather than the
Holy Ghost? Can we clearly and accurately explain the difference between
the Holy Spirit of Promise and the spirit and power of Elijah? Do we suppose, for example, that our Father in Heaven and his Son Jesus Christ use
one power for one situation and then somehow shift gears for another? Does
the Lord grant “faith power” to the Cindys of the world whose hearts are
pure and desires are earnest, but send “priesthood power” when an elder or
high priest is involved in the administration? In writing of the Light of Christ,
Elder Bruce R. McConkie explained: “It has neither shape nor form nor personality. It is not an entity nor a person nor a personage. It has no agency, does
not act independently, and exists not to act but to be acted upon. As far as
we know, it has no substance and is not material, at least as we measure these
things. It is variously described as light and life and law and truth and power.
It is the light of Christ; . . . it is the power of God who sitteth upon his throne.
It may be that it is also priesthood and faith and omnipotence, for these too are
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If the power of faith and the power of the priesthood are both God’s power, why perform priesthood administrations when a prayer of faith might accomplish the same result?

the power of God.”16 Later in that same work, Elder McConkie pointed out
that “in the broadest sense, priesthood and faith, the two welded together as
one, constitute the power by which the worlds were and are and everlastingly
shall be made.”17
If, then, the power of faith and the power of the priesthood are both God’s
power, why should we concern ourselves with both? Why perform priesthood administrations, for example, when a prayer of faith might accomplish
the same result? Thank goodness for those prayers of faith that call down the
powers of heaven, for the noble men and women, boys and girls, who offer up
their petitions in great earnestness, who have learned to attune their minds
and hearts to the will of God and thereby ask “in the Spirit” (D&C 46:30).
Miracles are wrought by such persons. As long as time lasts and the earth shall
stand, we will need and rely upon such actions.
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And yet there is an additional measure of blessing, a value added when the
holy priesthood is exercised. The priesthood of Almighty God is intended to
do more than repair that which is broken, far more than to heal the sick and
even raise the dead. The priesthood is, in the language of the Prophet Joseph
Smith, “the channel through which the Almighty commenced revealing His
glory at the beginning of the creation of this earth, and through which He has
continued to reveal Himself to the children of men to the present time, and
through which He will make known His purposes to the end of time.”18 In a
revelation given to Joseph Smith in September 1832, the Lord explained that
the “greater priesthood administereth the gospel and holdeth the key of the
mysteries of the kingdom, even the key of the knowledge of God. Therefore, in
the ordinances thereof, the power of godliness is manifest. And without the ordinances thereof, and the authority of the priesthood, the power of godliness is
not manifest unto men in the flesh; for without this [the power of godliness]
no man can see the face of God, even the Father, and live” (D&C 84:19–22;
emphasis added). A righteous man who honors his priesthood and magnifies his callings blesses his family in ways that do not require the laying on of
hands. Because that man worthily holds the priesthood, he stands as an agent
in the place and stead of his glorious Principal. There is a light, a power, a
lifting influence, a peace and security felt by family members. The priesthood
administers the gospel; it reveals God’s glory; it prepares us to see his face; it
opens channels of divine communication. We look forward to that glorious
day when every home enjoys the sweet fruits of the priesthood, when every
son and daughter, mother and father, sense powerfully that their home has
begun to mirror that heavenly home we once knew.
Now of course there are those times when, in spite of prayers, fasting,
and priesthood blessings, the desired result—in the case of the sick, a healing
blessing—is not realized. Because we don’t know the end from the beginning
and do not always possess the Lord’s view of things as they are and as they will
be, we would of course wish that nearly all priesthood blessings and prayers
of faith would be rewarded with a miracle. The words of Elder Spencer W.
Kimball from a now-classic message are instructive: “The power of the priesthood is limitless,” he said, “but God has wisely placed upon each of us certain
limitations. I may develop priesthood power as I perfect my life, yet I am
grateful that even through the priesthood I cannot heal all the sick. I might
heal people who should die. I might relieve people of suffering who should
suffer. I fear I would frustrate the purposes of God.”19 Though it may be
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difficult for mortals to comprehend, from God’s point of view, death passes
upon all men and women “to fulfil the merciful plan of the great Creator” (2
Nephi 9:6).
Elder Oaks reminded the men called to bear the priesthood that
the first principle of the gospel is faith in the Lord Jesus Christ, and faith means
trust. I felt that trust in a talk my cousin gave at the funeral of a teenage girl who had
died of a serious illness. He spoke these words, which first astonished me and then
edified me: “I know it was the will of the Lord that she die. She had good medical
care. She was given priesthood blessings. Her name was on the prayer roll in the
temple. She was the subject of hundreds of prayers for her restoration to health.
And I know that there is enough faith in this family that she would have been healed
unless it was the will of the Lord to take her home at this time.” I felt that same trust
in the words of the father of another choice girl whose life was taken by cancer in her
teen years. He declared, “Our family’s faith is in Jesus Christ and is not dependent
on outcomes.”20

Miracles take many forms, and it is no doubt just as powerful a miracle for
a man or woman to acquire this kind of trusting perspective as it is for the sick
to be healed. Faith is, we remember, a gift of the Spirit, a heavenly endowment
that provides, at least momentarily, a glimpse of what John Henry Newman
called “the distant scene.”21
Conclusion

During the time that I was bishop of our home ward, Theron Baird, one of
the men in our ward—a delightful fellow who had served as our home teacher
and had endeared himself to our children—was diagnosed with cancer. This
man had served years before as a bishop himself, and so he was particularly
sensitive to all of the little details that needed to be handled at Church, all of
the i’s that needed dotting and the t’s that needed crossing. Throughout sacrament meeting, for example, he could frequently be seen helping latecomers
to find a seat, and he was the first to jump up and open the curtains to the
cultural hall when the number of attendees exceeded what the chapel could
hold. It was his truck that was used to tote the supplies to scout camp, and it
was he who volunteered to be a priesthood chaperone during the annual girls’
camp. I knew him quite well, for I was his home teacher as well as his bishop.
I had said to my wife on a number of occasions that every ward (and every
bishop) needed a Theron Baird. And then suddenly he was in danger of being
snatched away from us by death.
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It was decided (against Theron’s modest wishes) that we as a ward would
devote ourselves to a period of fasting and prayer in his behalf, and that we
would meet together late on a Sunday afternoon to end the fast formally and
unitedly as a congregation. We sang several hymns. Using Isaiah 58 as a scriptural text, I spoke and bore testimony of the power of fasting and prayer to
“undo the heavy burdens” and to “break every yoke,” in this case the yoke of
impending death. We then called upon one of our beloved old high priests to
lead us in prayer, a man of great faith and devotion, one who spoke tenderly
and pleadingly with God our Father as a child speaks to his earthly parent.
After the close of the brief meeting, the members of the ward surrounded
Theron, embraced and reassured him of their love, and eventually left the
building. When all had departed, Theron and his wife, Jennifer, accompanied the members of the bishopric into the bishop’s office. Theron was then
anointed with consecrated oil and was given a priesthood blessing. There was
with us in that small room, as there had been in the chapel, a great outpouring
of the Spirit of the Lord, and we knew on that occasion that God was in his
heaven, that we were following the prescribed order of things in his Church
and kingdom, and that our prayers and petitions and priesthood ordinances
would not go unnoticed by a gracious God. Under inspiration, promises were
made to Theron, assurances that his time to leave us was not yet, and that he
still had a significant labor to perform in the Church and in his family before
his graduation into the next life.
Within a matter of weeks, I felt a very strong impression to call Brother
Baird to serve as the ward Young Men president. It was counterintuitive, for
I knew it to be an assignment that would require an appreciable amount of
time and energy. He accepted the call and served marvelously, blessing the
young men in our ward in ways that few other leaders or advisers could have.
In looking back on that sweet season, I recall that at one time our ward had as
many as twenty-two young men and women laboring as full-time missionaries at the same time, and much of the credit for that accomplishment belongs
to Theron—his sensitivity, his devotion, and his unselfish love. Theron was
called home a few years later, but his legacy lives on among his family members as well as those whose lives were touched by his.
This experience seems to demonstrate how faith, prayers, and priesthood ordinances work together in blessing the Saints of the Most High and
building the kingdom of God on earth. Just as it would not seem needful
or appropriate to try to tease apart what portion of Theron’s healing could
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be attributed to our faith or our fastings and what portion traced to the
priesthood blessing, so it seems fruitless to try to do so in everyday life. Each
dimension—faith, prayer, and priesthood blessing—is an avenue to the
power of the Almighty, a channel of his divine grace, a sacred means by which
frail, mortal men and women may make contact with and be enabled by an
immortal, glorified, omnipotent Being, who just happens to be the Father of
our spirits. Our God and his Beloved Son are “touched with the feeling of
our infirmities” and have opened to us the means by which we may approach
them, know them, and grow in spiritual stature so as to become like them.
“Let us therefore come boldly unto the throne of grace, that we may obtain
mercy, and find grace to help in time of need” (Hebrews 4:15–16).
Notes
1. See Lectures on Faith (Salt Lake City: Deseret Book, 1985), 1:15–17; 7:2.
2. See Bruce R. McConkie, A New Witness for the Articles of Faith (Salt Lake City:
Deseret Book, 1985), 209.
3. McConkie, New Witness, 169.
4. Lectures on Faith 7:8.
5. Lectures on Faith 7:17.
6. Wilford Woodruff, “Leaves from My Journal,” Millennial Star, October 3, 1881,
639; emphasis added.
7. Lectures on Faith 7:3.
8. New Witness, 191–92; emphasis added.
9. Cited in Boyd K. Packer, The Holy Temple (Salt Lake City: Bookcraft, 1980), 184.
10. The Gospel Kingdom: Selections from the Writings and Discourses of John Taylor (Salt
Lake City: Bookcraft, 1964), 129.
11. Gospel Kingdom, 130; emphasis added.
12. Dallin H. Oaks, “Healing the Sick,” Ensign, May 2010, 47–48.
13. Oaks, “Healing the Sick,” 49; the quotation from President Brigham Young is found
in Teachings of Presidents of the Church: Brigham Young (Salt Lake City: The Church of Jesus
Christ of Latter-day Saints, 1997), 68.
14. David A. Bednar, “The Powers of Heaven,” Ensign, May 2012, 49.
15. History of the Church of Jesus Christ of Latter-day Saints, 7 vols., ed. B. H. Roberts
(Salt Lake City: Deseret Book, 1957), 5:555.
16. New Witness, 257; emphasis added.
17. New Witness, 309.
18. History of the Church 4:207; emphasis added.
19. Spencer W. Kimball, “Tragedy or Destiny?,” address delivered at Brigham Young
University on 6 December 1955, in Faith Precedes the Miracle (Salt Lake City: Deseret Book,
1972), 99.
20. “Healing the Sick,” 50.
21. “Lead, Kindly Light,” Hymns (Salt Lake City: The Church of Jesus Christ of Latterday Saints, 1985), no. 97.

Created in the “Image
and Likeness of God”:
Apprentices in the
Master’s Workshop
david rolph se e ly

David Rolph Seely (drseely7@gmail.com) is a professor of ancient scripture at BYU.

Frans van Mieris, An Alchemist and his Assistant in their Workshop, seventeenth century.

From a devotional address given at BYU on January 29, 2013.

B

rother Hugh Nibley, one of the great teachers at Brigham Young
University, used to say our lives are like going to a Broadway play. Arriving
late, we miss the opening—and, leaving early, we miss the ending. To complicate matters, instead of being spectators when we arrive at the play, someone
pushes us onstage and we hear a voice saying, “Do something intelligent.” His
point was that in order to “do something intelligent” with our lives on stage,
we need to know the beginning and the ending of the play—and we only get
that information through revelation.
In the Beginning

In the spirit of Brother Nibley’s parable, let us sketch out, based on the scriptures, the beginning, the middle, and the end of the play in order to help us
“do something intelligent.”

Just like an apprentice in a workshop, our first step is to get to know the Master.
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In the beginning, the crown of Heavenly Father’s creative work was
the creation of the man and the woman: “So God created man in his own
image, in the image of God created he him; male and female created he them”
(Genesis 1:27). This statement teaches us of our divine origins and that from
the beginning “the measure of [our] creation” is to be like God (D&C 88:19;
see also D&C 49:17).
Biblical scholars explain the two Hebrew terms behind the words image
and likeness as references to being created in the form of God as well as to
having His divine attributes.1 President Dieter F. Uchtdorf summarized what
we have learned from modern revelation when he taught, “We are created in
the image of our heavenly parents; we are God’s spirit children.”2 Whereas in
ancient Near Eastern temples it was common to have the image of the god
in that god’s temple, in the Garden of Eden the image of God is found in
the man and the woman. The biblical story further explains Adam and Eve’s
purpose. As bearers of the divine image, Adam and Eve were to be representatives of God in his creation—to “multiply, and replenish the earth”—and
they were to care for the earth and the creatures therein (Genesis 1:28).
The effects of the Fall made it possible for Adam and Eve to experience
mortality with agency—through which they could be tested and tried in
order to become like their Creator. Armed with the knowledge of good and
evil, Adam and Eve were able to exercise faith and obedience in discerning
between good and evil and in choosing the good. According to Mosiah 3:19,
we too must discern and choose either “the natural man,” which “is an enemy
to God,” or yield “to the enticings of the Holy Spirit” to become “a saint
through the atonement of Christ” (Mosiah 3:19).
Mosiah 3:19 is one of my favorite scriptures. In the summer of 1968 I
was sitting with my Grandmother Payne at the Manti Pageant. I was fourteen,
and it was the day that she would ruin my life. We had arrived early, so we had
time to visit.
Grandma Payne was always interested in our lives, and she asked me,
“David Rolph, what are you planning to do with your life?”
Being a child of the sixties, I thought long and hard before revealing my
well-thought-out plans to a grown-up—a member of the Establishment. But
I took the risk, and I carefully began to explain how I planned to leave our
warlike and corrupt and materialistic society and retire to the woods to study
the outdoors and to learn to play the guitar and to write poetry. I concluded
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my short sermon, declaring somewhat innocently, “I am going to be the natural man.”
She smiled at me, almost incredulously, and said, “Boy, are you in trouble! Don’t you know that the Book of Mormon teaches that the natural man
is an enemy to God?”
I have never forgotten that day. It changed my life. I always read this passage with a smile—and I learned that it is risky to tell your plans to an adult.
Throughout history the Lord has commanded his children to be like him.
In the Old Testament he commanded, “Ye shall be holy: for I the Lord your
God am holy” (Leviticus 19:2). In the meridian of time, Jehovah, the God of
the Old Testament, came to earth to show us the way, to live among us, and
to accomplish the Atonement and make it possible for us to return to our
Heavenly Father. Jesus repeated the commandment to be like God, in whose
image and likeness we were created: “Be ye therefore perfect, even as your
Father which is in heaven is perfect” (Matthew 5:48; see also 3 Nephi 12:48).
In the final scene of our play, the Savior returns in his glory to judge us,
to see if we have “filled the measure of [our] creation” (D&C 88:19). Elder
Dallin H. Oaks has taught, “The Final Judgment is not just an evaluation of a
sum total of good and evil acts—what we have done. It is an acknowledgment
of the final effect of our acts and thoughts—what we have become.”3
Let us now turn to another scripture. In Moses 1, God dramatically
introduced himself to Moses by showing him the splendor and glory of his
creations. And then he said, “And I have a work for thee, Moses, my son;
and thou art in the similitude of mine Only Begotten” (Moses 1:6). Here
the Lord teaches Moses (and us) that he is God’s son and reminds him of his
divine potential, being created in the similitude of the Son. He then reveals to
Moses the ultimate purpose of creation: “For behold, this is my work and my
glory—to bring to pass the immortality and eternal life of man” (Moses 1:39).
These passages remind us that creation as described in the Bible is not just
an event but a process that continues to this day. This was eloquently stated
in a BYU devotional years ago by one of my good friends, Professor George S.
Tate: “Wasn’t the Creation completed a very long time ago? Yes, in a sense it
was. . . . But in another sense, creation is ongoing, since its aim has not been
fulfilled. If it is God’s ‘work and [his] glory’ to ‘bring to pass the immortality
and eternal life of man’ (see Moses 1:39), creation is not complete until we
have fulfilled the measure of our creation.”4
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The scriptures record God’s continued creation of his children through
covenant, and covenant is very important. I am reminded of a Jewish midrash
on Exodus 19, which recounts how the children of Israel were gathered at
the foot of Mount Sinai, prepared to receive the law. The midrash describes
how God impressed upon the children of Israel the weight of the covenant
they were about to enter into. He uprooted Mount Sinai and lifted it in the
air, where it hovered like a barrel over the children of Israel. And then God
emphasized the crushing weight of the mountain and said, “If you accept
the Torah, all is well; if not, here will be your grave.”5 As I walked into the
Marriott Center today, I looked up, and I want to tell you that, to me, this has
felt like the weight of Mount Sinai.
The Lord uses covenant in the process of the spiritual creation of his children. Adam and Eve were required to be born again through water, the Spirit,
and blood (see Moses 6:58–60). Ancient Israel is collectively described as
“the work of mine hands” created at Mount Sinai (Isaiah 29:23; see also Isaiah
43:21) and, throughout its history, as being shaped and formed as the clay in
the hand of the potter (see Isaiah 45:9; Jeremiah 18:1–12). And Jesus taught
that we must be born again “of water and of the Spirit” ( John 3:5). Our lives,
then, are about creation. They are about what it is we are becoming.
The Master and His Apprentices

Several years ago I began a discussion with the Lord that has proven to be
a pivotal point in my life. One day, in a moment of serious self-reflection—
which we commonly call a midlife crisis (and which for some of us began the
day after our missions and continues to the present)—I sat down to determine if I had done anything significant with my life. I asked myself and the
Lord this simple question: “What is my masterpiece? What is the culmination of all of my years of training and hard work?” As a young person I longed
to be an artist or a musician, but after years of study and practice I concluded
that my talents lay elsewhere. But still I continue to think of producing in my
life a “masterpiece.”
The Lord responded to my question with three thoughts.
First, he said to me that my task was to fulfill the measure of my creation—to be in the image and likeness of God, to be holy and perfect like
him. I walked over and looked into my spiritual mirror, and the result was
not encouraging.
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He then told me that my greatest work was to be my wife, Jo Ann, and
my children.
And then the Lord said to me, “But you are not a master, so why do
you think you can produce a masterpiece? You are just an apprentice in my
workshop.”
Having always been a lover of great art (my son who is here today has
walked every hall of the Louvre with me—it took us three days), I am familiar
with the institution of the apprentices that worked in the shops of the master artists and craftsmen. Especially during the Renaissance the great artists
had workshops in which they employed apprentices to help them produce
their masterpieces. Leonardo da Vinci served as an apprentice in the studio
of Verrocchio, Michelangelo in the studio of Ghirlandaio, and Raphael in the
studio of Perugino. The apprentices sought engagement in the workshops to
do three things.
First, they came to get to know the master, his values, and his personality
and to see up close how he produced his masterpieces.
Second, they came to learn from the master by doing. They began by
doing the mundane jobs: sweeping the shop and preparing the pigments and
the panels. As they progressed in skill, they were given more responsible tasks:
painting backgrounds or minor figures, thus participating in the creation of
great masterpieces.
Third, the apprentices came because they aspired to become like their
masters. They hoped that by knowing the master and working by his side,
they could one day become masters themselves.6
Remember the Lord’s conversation with Moses: “And I have a work for
thee, Moses, my son; and thou art in the similitude of mine Only Begotten”
(Moses 1:6). In Heavenly Father’s workshop, we, like Moses, are both God’s
masterpieces in process—“in the similitude of mine Only Begotten”—as well
as his children, his sons and daughters, whom he has engaged in his workshop
as apprentices, saying, “I have a work for you.”
How Do We Become in the “Image and Likeness of God”?

I believe the metaphor of the master and his apprentices can help us better
understand how we can become God’s masterpieces—his children in the
“image and likeness of God.”7 Just like an apprentice in a workshop, our first
step is to get to know the Master. The Prophet Joseph Smith taught, “It is the
first principle of the gospel to know for a certainty the character of God”8 and
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to have “a correct idea of his . . . perfections, and attributes.”9 We know that we
can come to know the Lord by studying the scriptures, through prayer, and by
associating with others who know him.
In order to help us to know the Master, Heavenly Father sent his Only
Begotten Son to earth to reveal to us the Father: “The Son can do nothing
of himself, but what he seeth the Father do” ( John 5:19). Thus Jesus Christ
came to earth as Heavenly Father’s masterpiece in his image as well as in the
image of a man, and through his Atonement Jesus Christ became the Master
of the workshop. What we learn from the life of the Savior is that his primary
attribute is love. He loves his Father and he loves us, and he expects us, as his
creations and as his apprentices, to love one another: “By this shall all men
know that ye are my disciples, if ye have love one to another” ( John 13:35).
Through reading the accounts of the life of the Savior we can learn what
he is like, what he values, and how he treated others. The Apostle Peter gave
us an example of the power of knowing the Savior. Recall with me the account
in Matthew when the Savior, who was walking upon the stormy sea, invited
Peter to walk on the water with him. When Peter left the boat and began to
go to Jesus, the text records: “But when he saw the wind boisterous, he was
afraid; and beginning to sink, he cried, saying, Lord, save me. And immediately Jesus stretched forth his hand, and caught him, and said unto him, O
thou of little faith, wherefore didst thou doubt?” (Matthew 14:30–31).
Later, after the death and resurrection of the Savior, Peter found himself the head of the Church. Fearless in the face of persecution, Peter was
teaching at the temple with John when a lame beggar asked for alms. Peter,
following the example of the Savior, stretched out his hand and said: “Silver
and gold have I none; but such as I have give I thee: In the name of Jesus
Christ of Nazareth rise up and walk. And he took him [following the example of the Savior on the Sea of Galilee] by the right hand, and lifted him up”
(Acts 3:6–7).
The second step is learning in the workshop by doing. Latter-day Saints
are familiar with the gospel of doing: we do good works, we do our home
teaching and visiting teaching, and we even call temple worship “temple
work.” The scriptures are replete with commandments of doing or not doing.
The Savior simply said, “Come, follow me” (Luke 18:22; see also Matthew
4:19). By imitating the life of Jesus we learn obedience, compassion, love, and
how to treat our fellows as if they were the Master: “Inasmuch as ye have
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done it unto one of the least of these my brethren, ye have done it unto me”
(Matthew 25:40).
As we become skilled apprentices, we come to realize that the Master
has given us a breathtaking responsibility in the workshop. In the beginning, Adam and Eve were commanded to “multiply, and replenish the earth”
(Genesis 1:28), and they were given the gift of procreation—to create the
bodies for the spirit children of our heavenly parents, in the image of God.
This sacred gift of procreation is one of the greatest gifts imaginable and gives
us the power to work as co-creators with God.
Elder Jeffrey R. Holland described this role as follows: “You will never be
more like God at any other time in this life than when you are expressing that
particular power. Of all the titles he has chosen for himself, Father is the one
he declares, and Creation is his watchword—especially human creation, creation in his image. ”10
Genesis 5:3 records, “And Adam . . . begat a son in his own likeness,
after his image.” Here is where the fun begins, as Heavenly Father has given
us the privilege of creating these children in our image as well. The results
can be both spectacular and comical. When we first held our babies, we
would greet each new spirit with wonder, and then we would begin to note
the distribution of the genes from our families. As we raise our children in
the image and likeness of God, we are shocked as they assume our image
and likeness as well. One morning, a few days after I finished a grueling
two years working on my dissertation, we were lying on our bed when our
darling two-and-a-half-year-old son raced into the room and began jumping on the bed, gleefully shouting, “I am sure glad that darned dissertation
is done!” But he didn’t say “darned”!
Several years later our family was living in New York City for the summer,
and we were attending a scholarly workshop together with lots of other aspiring scholars. Many of my colleagues were Christian, and one week we decided
to perform an ecumenical gesture by attending the Riverside Church with
my Christian colleagues. We got up in the morning and announced to our
children that we were going to the Riverside Church, and our little boy said,
“Wow, I really don’t want to put on my crunchy clothes today, and I really
don’t want to go to that church.” First I pleaded. Then I just grabbed his arm
and dragged him out the door. As we got to the Riverside Church and went
through the entrance, we looked in and realized that people had not brought
their children to this meeting. The two thousand people in the church were
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sitting there quietly, waiting for the beginning of the meeting, and my fiveyear-old son shouted out, “But Daddy, this isn’t even the true church!” So
much for the ecumenical gesture of the Seelys that week.
One of the most exhilarating jobs in the workshop is to work with
Heavenly Father’s children in the creation of families. And it is here that
our family has experienced the grandest of adventures. But helping to create Heavenly Father’s children in his image and likeness is not confined to
parenthood. Throughout our lives we become co-creators with the Master in
our relationships with all of those around us: our families, friends, mission
companions, roommates, colleagues, teachers, and students, as well as those
we visit teach and home teach.
Let me share with you several important things that I have learned in the
workshop as we have worked as co-creators with the Master. I have learned
that the image and likeness of God is not to be found in outward appearances—it is to be found in our hearts. In our modern culture, especially in the
media, there is overwhelming attention and concern given to “image,” which
is almost always a reference to outward appearances. A powerful story in the
scriptures addresses this issue. When the prophet Samuel was sent to find the
Lord’s anointed among the sons of Jesse in Bethlehem, he examined the seven
eldest sons of Jesse, expecting to find among them the next king of Israel. He
was disappointed to find that none of them was the one the Lord had chosen, and he finally had Jesse send for his youngest son, David. The Lord then
taught us a lesson that should pierce our souls: “For the Lord seeth not as man
seeth; for man looketh on the outward appearance, but the Lord looketh on
the heart” (1 Samuel 16:7). The Lord wants us to learn to see ourselves and
each other as he sees us: not looking on outward appearances but looking
on the heart. In our search for friends, associates, and, most important, our
spouses, we need to learn to see each other “not as man seeth” but as “the Lord
[who] looketh on the heart.”
Another thing I have learned in the workshop is that being created in
the image and likeness of God does not mean that we are all the same. As
spirit children of Heavenly Father, we come to earth with our individuality.
Heavenly Father tells us that he has blessed us with different spiritual gifts:
“For all have not every gift given unto them; for there are many gifts, and to
every man is given a gift by the Spirit of God. To some is given one, and to
some is given another, that all may be profited thereby” (D&C 46:11–12; see
also 1 Corinthians 12).
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President James E. Faust taught, “We do not lose our identity in becoming members of this church. . . . We say to all who have joined the Church, keep
all that is noble, good, and uplifting in your culture and personal identity.”11
As we look through the scriptures, we see the way that the Lord has made
use of many different individuals: in the Old Testament there was a Moses
and an Aaron, a Ruth and an Esther; in the New Testament a Peter and a Paul,
a Mary and a Martha; and in our day a Joseph Smith and a Brigham Young, a
Gordon B. Hinckley and a Thomas S. Monson.
In the workshop we come to appreciate that the Lord’s masterpieces are
created through a great price. Abraham demonstrated the ultimate faith in
God when he took his son Isaac to sacrifice him on Mount Moriah. The Lord
exclaimed, “Now I know that thou fearest God, seeing thou hast not withheld thy son, thine only son from me” (Genesis 22:12). On that day Abraham
showed us the image of God the Father when he, like his Heavenly Father,
demonstrated his willingness to sacrifice his beloved son, and Isaac showed
us the image of God the Son as he willingly submitted to the will of his father.
We are surrounded by many who have taught us by example the principles of faith, obedience, and sacrifice. In the Lectures on Faith we are taught,
“The faith necessary unto the enjoyment of life and salvation never could be
obtained without the sacrifice of all earthly things.”12
My grandfather J. Leo Seely received a mission call in 1914 to serve the
Lord in Ireland. He left his wife and little children for two years. The depth
of his sacrifice has become clear to us as we have read their letters. Upon his
return he grabbed my grandmother in an embrace, and his little daughter Ina,
who hadn’t seen her father for years, raced out to chastise this unfamiliar man,
shouting, “You naughty man, leave my mother alone!”
Because of the power of this man’s example and that of my noble grandmother, my father served a mission, and then over fifty of his grandchildren
and now his great-grandchildren have gone forth to serve the Lord in missions
that cover the world. Great-Great-Grandfather Bramall crossed the plains
seven times and served five missions to England. And Great-Grandmother
Sumsion began a great tradition of sister missionary service followed by her
daughter, her granddaughters, and now her great-granddaughters. As we
watch our children—and as you watch your friends and families—open mission calls, we see the image of God in a person who is willing to follow in the
footsteps of the Savior to sacrifice for the salvation of His children. They have
the faith and the courage to go wherever the Lord calls them.
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Esau is an unheralded example of one who showed us how to shape
our lives in the image of God. When his brother, Jacob, tricked him out of
the birthright, Esau was enraged to the point of seeking to kill his brother.
After many years of avoiding each other, there was a dramatic moment when
Jacob encountered his brother. Jacob, fearing for his life, prepared gifts for his
brother. When the moment of the encounter came and Jacob met his brother,
Esau unexpectedly forgave him. Looking into Esau’s forgiving face, Jacob
exclaimed, “For therefore I have seen thy face, as though I had seen the face
of God” (Genesis 33:10).
The image of God is forgiveness. As Brother Nibley always used to remind
us, “The two things you can do in life are to repent and forgive.”13
The third step of our apprenticeship is the most important and perhaps
the most difficult. Ultimately we are commanded to “be holy” and to “be
perfect” like the Master. As we live the gospel and fill our lives with knowing
and doing, something miraculous happens to us: we begin to become like the
Savior and like our Father in Heaven. But we cannot complete the process
of becoming like God on our own. Only the Master can make a masterpiece,
and only he can make us in his own image.
Let me tell you about something I love. There is a fragment of a Dead Sea
scroll from Cave 4 at Qumran that I had the privilege to work on several years
ago. It is a piece of a hymn called Barkhi Nafshi—“Bless, O My Soul.” One
cold winter day I was in the workroom at the Shrine of the Book in Jerusalem
examining this fragment. It had not yet been mounted in a protective frame,
and a gust of wind came through the window and blew the fragile fragment
onto the floor. Horrified, I quickly got a large piece of paper and knelt down
to scoop it up. As I stood to put it back onto the table, I was overcome with
emotion—holding in my hands this precious piece of the past, a piece of
leather that contained the hymn of praise from a Jewish author two thousand
years ago. In this fragment of text the ancient hymnist expressed the mystery
of acquiring the attributes of God: “Bless, O my soul, the Lord. . . . He has
been gracious to the needy, and he has opened their eyes to see his ways, and
their ears to hear his teaching. And he has circumcised the foreskins of their
heart” (4Q434 1.i.1–4).14 Paraphrasing from Deuteronomy (10:16–17; 30:6),
another sacred text that I love, the ancient author of this poem acknowledges
that it is only God who can, through his grace, open our eyes and ears and
change our hearts.
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This doctrine is taught throughout the scriptures. The Lord says in
Ezekiel, “A new heart also will I give you, and a new spirit will I put within
you” (Ezekiel 36:26). And Paul describes the death of “our old man” and the
birth of the new that we experience at baptism (Romans 6:6; see verses 1–6).
Occasionally things go wrong in the workshop, and we, as the Master’s
masterpieces in progress, become distorted or deformed. Sometimes the
problem is sin—giving in to the enticings of the natural man. Sometimes
it is discouragement, disappointment, sickness, or death. The Master of the
workshop came to earth and, as explained by Alma, experienced mortal
“infirmities, that his bowels may be filled with mercy, according to the flesh,
that he may know according to the flesh how to succor his people according
to their infirmities” (Alma 7:12). He has the power to cleanse us, to heal us,
and to restore us to his image and likeness, for the Atonement “bring[s] about
the bowels of mercy” that “can satisfy the demands of justice, and encircles
them in the arms of safety” (Alma 34:15–16).
I testify that the power of the Atonement is real and that the Lord’s “grace
is sufficient for all” (Ether 12:27). As we call upon our Father in Heaven in
repentance, through the power of the Savior’s Atonement we can find forgiveness. Through the Holy Ghost he can send encouragement and comfort. We
as apprentices in the workshop should remember that, as my daughter says,
“often the Holy Ghost needs helpers.” We can help the Master by reaching out
to those around us, offering forgiveness, encouragement, and comfort.
Conclusion

At this very moment in our lives we are in the process of creation—of choosing between the natural man and between becoming, through the power
of the grace of our Savior, individuals in the image and likeness of God. As
apprentices in the Lord’s workshop, we have been called by him to work with
him in producing his masterpieces—his children in his own image. We do
so as families, as mothers and fathers, as sons and daughters, as brothers and
sisters in the gospel, as missionaries, as teachers and students, and through
service to each other. There is great joy in the workshop as we see the miraculous growth and the changes of heart that occur through the power of the
Atonement. The eternal and enduring masterpieces that we produce in our
lives are not works of art or music or scholarly books or articles—they are
the people around us. As we help the Master with his masterpieces, we are
engaged in his work and his glory: “the immortality and eternal life of man.”
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I find joy in being an apprentice in the Savior’s workshop, and I aspire to
be like him. As we work in the Lord’s kingdom, serving his children, we can
become like him.
I love the Lord Jesus Christ. I testify that he lives and he loves us, and I
pray “that when he shall appear we shall be like him, for we shall see him as he
is” (Moroni 7:48). In the name of our Master, Jesus Christ, amen.
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Brent Top discusses how “the early Brethren emphasized the nearness of the spirit world, the

Jensen: In 2012 you published What’s on the Other Side? What the
Gospel Teaches Us about the Spirit World. Why did you write this book, and
how does it relate to some of your previous publications on the subject, such as
Glimpses Beyond Death’s Door?
Top: I have been researching and writing on the subject of death and the
spirit world for over twenty years. In 1993, I published (with my wife, Wendy,
as coauthor) Beyond Death’s Door. A new edition of that book was recently
published by Covenant entitled Glimpses Beyond Death’s Door. Because of
that research and earlier publications, I was asked to give lectures and teach
classes on the subject at BYU Education Week and in other venues. In addition, I was invited in 1997 to team teach with Dr. David Busath, a medical
doctor and professor of physiology and biology, a semester-long honors colloquium entitled “Life after Life—A Multi-Disciplinary Examination of the
Near-Death Experience Phenomenon.” That was a great experience because
we had LDS and non-LDS scholars and experiencers provide our BYU students with unique perspectives on the subject.

relationship between the two realms, and the fact that spirits continue to be interested and
intimately involved in the Lord’s work on both sides of the veil.”
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A few years ago, Deseret Book asked me to do a series of lectures on
Latter-day Saint teachings about the spirit world. It was published in a twoCD set entitled What’s on the Other Side? Not long after those came out, I was
asked by BYU Continuing Education to give a Campus Education Week presentation that would be broadcast on BYUTV entitled “What Is This Thing
That Men Call Death?” The broadcast and the CDs became quite popular,
and both Deseret Book and BYUTV received many requests for the quotes
and sources that I used in these talks. I received so many requests for the talks
and for references from people who wanted to share them with someone who
had lost a loved one. So that is how the book What’s on the Other Side? came
to be. Deseret Book asked me to put those talks in book format so that people could have the sources. I organized the content into fairly short chapters
and included some new material. It is primarily on the teachings of latterday prophets and apostles, with some fascinating and important non-LDS
sources also intertwined. The purpose for the book is twofold: (1) to inform
by providing some of the very best LDS and non-LDS sources on the subject
together in one reader-friendly volume, and (2) to inspire and comfort those
who mourn the loss of loved ones and to strengthen individual testimonies
regarding the plan of salvation.
Jensen: You said you have been researching and writing on this subject for
over twenty years. How did you become interested in the subject of death and the
spirit world?
Top: I think we are all interested in the subject in some way or another.
In fact, the older we get, the more interested we become! My interest in the
subject was first piqued probably in the late 1970s and early 1980s with the
publications of two national bestsellers, Return from Tomorrow by George
Ritchie and Life after Life by Dr. Raymond Moody. From there, I started to
examine the LDS literature on the subject and became familiar with some
rather famous near-death experiences and spirit-world encounters by Church
leaders and members. In the 1990s, the public interest in the near-death phenomenon exploded, even within Latter-day Saint circles. There were television
programs, movies, and numerous books on life after death. I remember sitting
in a Sunday School class during that time and hearing Church members quoting from a very popular book that recounted the near-death experience of a
Church member. This person even had been on the Oprah Winfrey show,
which we all know is the “validation of all truth”! As a result, some members
unwittingly viewed and used such experiences as doctrine. That is what drew
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me to the subject and motivated my research—not so much the experiences
themselves, but rather the doctrines of the Church. I love the scriptures and
words of the prophets which establish the doctrines of the kingdom. The
spirit-world stories or near-death experiences are interesting, but the doctrine
is imperative. That became the guiding principle in my research. My whole
approach in writing the books Glimpses Beyond Death’s Door and now What’s
on the Other Side? is based on these questions: What does our doctrine teach,
and how does that help us to better understand and discern these experiences? How can these experiences illustrate, highlight, or help us to better
understand our unique doctrines concerning death and the spirit world?
Jensen: What do you mean by “our unique doctrines”? How are Latter-day
Saint teachings different from other Christian doctrines regarding the afterlife?
Top: Let me address that question with a couple of experiences. In 1990,
Robert Millet (who has also written a great deal on LDS teachings regarding
life after death) and I attended the annual conference of the International
Association of Near-Death Studies, held that year in Washington, DC. We
didn’t quite know what to expect. Was the conference going to be comprised
of those we might call “kooks”—“UFO chasers,” people with aluminum foil
hats, and the like? But it was not like that at all. There were scientists, medical
doctors, scholars from many different academic disciplines, theologians and
clerics from diverse faith traditions, and many good women and men who had
experienced some sort of encounter with the spirit world and sought to make
sense of it all. As impressive as this gathering was, what had a greater impact
on me was that most of these people were generally familiar with Latter-day
Saint beliefs about the afterlife. As Bob and I sat at dinner with a group of
the conference attendees, we were peppered with sincere questions and had
interesting discussions about our beliefs. It made me realize that we possess
unique, profound doctrines concerning the role of the spirit that perhaps we
take for granted. The second experience occurred several years later, when
Brother Millet and I were visiting with a Disciples of Christ pastor who was
also a professor of theology at a college in Nashville, Tennessee. The man was
writing a book about what various Christian denominations taught about
the afterlife. We had an interesting discussion. What I remember most was
his characterization of Latter-day Saint theology as “sophisticated and profound.” He stated that Mormons may not realize how profound and unique
their beliefs about the spirit world are. That really struck me. Recently I read a
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statement that confirms it. Authors Colleen McDannell and Bernhard Lang,
in their book Heaven: A History, published by Yale University Press, wrote:
Expressions of the eternal nature of love and the hope for heavenly reunion persist
in contemporary Christianity. Such sentiments, however, are not situated within a
theological structure. Hoping to meet one’s family after death is a wish and not a
theological argument. . . . Priests and pastors might tell families that they will meet
their loved ones in heaven as a means of consolation, but contemporary thought
does not support that belief as it did in the nineteenth century. There is no longer a
strong theological commitment to the modern heaven.1

Here is the part that grabbed my attention and once again confirmed the
power of doctrine:
The major exception to this caveat is the teaching of The Church of Jesus Christ
of Latter-day Saints, whose members are frequently referred to as the Mormons.
The modern perspective on heaven—emphasizing the nearness and similarity of the
other world to our own and arguing for the eternal nature of love, family, progress,
and work—finds its greatest proponent in the Latter-day Saint (LDS) understanding of the afterlife. While most contemporary Christian groups neglect afterlife
beliefs, what happens to people after they die is crucial to LDS teachings and rituals.
Heavenly theology is the result not of mere speculation, but of revelation given to
past and present church leaders. . . .
There has been . . . no alteration of the LDS understanding of the afterlife since
its articulation by Joseph Smith. If anything, the Latter-day Saints in the twentieth
century have become even bolder in their assertion of the importance of their heavenly theology. . . . In the light of what they perceive as a Christian world which has
given up belief in heaven, many Latter-day Saints feel even more of a responsibility
to define the meaning of death and eternal life.”2

I find that statement very interesting, and it helps to explain why I feel
a sense of responsibility to teach this important doctrine. Each of us should
likewise feel a sense of responsibility to learn as much as we can about it—not
only because of how this doctrine can enrich our own lives, but also because of
how it can bless the world and inform those who seek for truth but “know not
where to find it” (see D&C 123:12–14). The Prophet Joseph Smith taught:
All men know that they must die. And it is important that we should understand
the reasons and causes of our exposure to the vicissitudes of life and of death, and
the designs and purposes of God in our coming into the world, our sufferings here,
and our departure hence. . . . It is but reasonable to suppose that God would reveal
something in reference to the matter, and it is a subject we ought to study more than
any other. We ought to study it day and night, for the world is ignorant in reference
to their true condition and relation. If we have any claim on our Heavenly Father for
anything, it is for knowledge on this important subject.3
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Jensen: From your years of research and teaching, what doctrinal misconceptions or potential pitfalls in teaching about the spirit world have you encountered
among Latter-day Saints? What suggestions would you give for dealing with
those concerns?
Top: Let me share three guiding principles, if you will, that I try to follow.
These principles apply not only to teaching, researching, and writing about
the spirit world, but also more broadly to all we study and teach about the
gospel. First, I would say, teach what the scriptures say, not what they don’t say.
Let me illustrate that with one of the most cited scriptural passages concerning the spirit world, Alma 40:11–14. Alma says in verse 11, “Now, concerning
the state of the soul between death and the resurrection—Behold, it has
been made known unto me by an angel”—that’s a pretty good authoritative
source—“that the spirits of all men, as soon as they are departed from this
mortal body, yea, the spirits of all men, whether they be good or evil, are taken
home to that God who gave them life.”
Alma clearly teaches us that there is a waiting period from the time of
death until the Resurrection. That’s “take it to the bank” doctrine. There is no
room for misinterpretation on that one. Alma states it clearly and definitively.
But it’s the next part of the passage that is often misinterpreted. In verses 12
through 14, Alma says:
Then shall it come to pass, that the spirits of those who are righteous are received
into a state of happiness, which is called paradise, a state of rest, a state of peace,
where they shall rest from all their troubles and from all care, and sorrow. And then
shall it come to pass, that the spirits of the wicked, yea, who are evil . . . these shall
be cast out into outer darkness; there shall be weeping, and wailing, and gnashing
of teeth. . . . Now this is the state of the souls of the wicked, yea, in darkness, and a
state of awful, fearful looking for the fiery indignation of the wrath of God upon
them; thus they remain in this state, as well as the righteous in paradise, until the
time of their resurrection.

Many times I’ve heard people interpret this passage this way: “See, it
shows in the scriptures there that the righteous are in paradise and the wicked
are in spirit prison.” However, you’ll notice that Alma never uses the term
spirit prison anywhere. Nor does he define who the righteous are. Yet we
often make our own assumptions and say, “Well, those are members of the
Church, and it is only members of the Church that can be in paradise.” But
Alma doesn’t say that. The point I want to make here is that the words we
use a lot when we talk about the spirit world in the context of Latter-day
Saint doctrine are paradise, prison, and hell. We create in our own minds clean,
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clear, and concrete definitions of and delineations among those terms, but the
scriptures don’t.
Scripturally, all three of those terms can be applied to any or all of the
spirits in the spirit world, depending on the specific context of how the scriptures use them. For example, President Joseph F. Smith teaches in Doctrine
and Covenants 138 that all departed spirits view their death as a bondage or
“prison” until the glorious reunion of body and spirit at resurrection. Likewise,
we learn from the scriptures that all people—righteous, wicked, and everything in between—are released from many of the conditions of our fallen,
mortal world. Thus, when they die, they are going to be in a state of rest. In
this context, all spirits experience a degree of paradise. In fact, in the King
Follett discourse, the Prophet Joseph Smith stated that when Jesus said to the
man on the cross, “To day shalt thou be with me in paradise” (Luke 23:43), he
was referring to the spirit world. So paradise can be applied to all spirits, and
prison applies to all spirits.
As for the word hell, people can experience hell right here in mortality.
The hell that Alma is talking about, however, is not experienced by those who
have not heard the gospel or haven’t been as faithful to their degree of knowledge as perhaps they should have been. He is talking about the spirits of the
wicked who “have no part nor portion of the Spirit of the Lord; for behold,
they chose evil works rather than good; therefore the spirit of the devil did
enter into them, and take possession of their house—and these shall be cast
out into outer darkness” (Alma 40:13). He’s talking about sons of perdition.
That verse doesn’t tell us anything about the vast majority of the spirits who
have ever lived on the earth. Alma is talking about the righteous (remember he doesn’t define that term for us) on one end of the continuum and the
wicked on the other end of the continuum; he’s not telling us anything about
those in between. Yet we take this passage in Alma 40 and try to say that it is
the definitive declaration concerning conditions of the spirit world. I don’t
believe that’s what Alma is saying or intending to imply. I think Alma is only
explaining these two extremes. So when we ask ourselves what we know about
the spirit world from the standard works, the answer is “not as much as we
often think.”
Where we sometimes get into trouble—and I certainly have done this
as well—is when we try to make sense of limited scriptural information by
putting it into a diagram or on a PowerPoint, thinking that it fully reflects
what the scriptures teach about the spirit world. In reality, the scriptures don’t
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give us a diagram, a chart, a map, photos, or a Google Earth screenshot of the
spirit world.
Clearly the ancients had some understanding of the spirit world. In the
Old Testament, the author of Ecclesiastes wrote that after we die we “return
unto God” (Ecclesiastes 12:7). Jesus, speaking to the thief on the cross, said,
“To day shalt thou be with me in paradise” (Luke 23:43). There are other New
Testament allusions to an afterlife. When Jesus walked on water to his disciples, they feared, thinking they had seen a ghost or spirit (see Matthew 14:26).
Peter clearly taught that Christ went to preach the gospel in the spirit world
(see 1 Peter 3:18–20; 4:6), but he doesn’t give us any description of what it is
like or where it is. So they believed in some form of life after death, but the
Old and New Testaments don’t give us much detail.
We shouldn’t take these or other passages to say something the author
isn’t necessarily saying. For example, Doctrine and Covenants 138 gives revelation on the spirit world, but President Joseph F. Smith is focusing on the
redemptive work of the spirit world, not giving us a definitive declaration of
who is there, where they are, or if all the wicked spirits are in the northern
hemisphere and the righteous are in the southern hemisphere or vice versa.
The scriptures don’t do that. Alma chapter 40 does not give us everything
there is to know, and neither does Doctrine and Covenants 138. It takes modern revelation—and modern prophetic commentary—to teach that. That
leads to my second point: know what is doctrine and what is not.
Official Church doctrine comes to us through the standard works and
from prophets, seers, and revelators. “There is an important principle that
governs the doctrine of the Church,” Elder Neil L. Andersen taught in the
October 2012 general conference. “The doctrine is taught by all 15 members of the First Presidency and Quorum of the Twelve. It is not hidden in
an obscure paragraph of one talk.”4 Likewise, Elder D. Todd Christofferson
taught in the conference just before, “It should be remembered that not every
statement made by a Church leader, past or present, necessarily constitutes
doctrine. It is commonly understood in the Church that a statement made by
one leader on a single occasion often represents a personal, though well-considered opinion, not meant to be official or binding for the whole Church.”5 It
is important that we remember that doctrine will be found in official declarations of the Brethren, as well as Church publications and manuals, and will be
taught openly and repeatedly in general conference. With regards to the spirit
world, the official doctrine is fairly narrow.
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There are plenty of other things that have been said and published by
Church leaders and faithful members—particularly in the nineteenth century—that are interesting, informed, and in many cases inspired, but that
are not necessarily official doctrine. Some of my favorite statements from
Brigham Young and Parley P. Pratt and others would probably fall into that
category. That doesn’t mean that we don’t use them in our teaching or that
they are not true, but we and our students need to recognize the proper hierarchy of authoritative sources. I think Robert Millet’s article “What Is Our
Doctrine?”6 is an excellent resource. That leads me to my third guiding principle. It is what I call the Apocrypha principle.
When the Prophet Joseph Smith was working on translating the Bible
(the Joseph Smith Translation), the Lord responded to his inquiry about
whether or not to translate the Apocrypha (see D&C 91). I love the principle
that was taught. Even though it was specifically relating to the Apocrypha, I
think it has application to our study and teaching of the gospel in general
and the doctrine of the spirit world in particular. The Lord says, “There are
many things contained therein that are true.” And then he says that there are
other things which are not true and “are interpolations by the hands of men”
(see D&C 91:1–2). Interpolations is an interesting word that we don’t use
much now. Is it the same as interpretations or opinions? No, it really means
unauthorized insertions or additions to the scriptures. Whether we’re reading insertions, additions, speculation, interpretation, or opinion, the Lord’s
words should guide us. “Therefore, whoso readeth it, let him understand, for
the Spirit manifesteth truth; and whoso is enlightened by the Spirit shall
obtain benefit therefrom; and whoso receiveth not by the Spirit, cannot be
benefited” (D&C 91:4–6). I think that same principle applies perfectly to
teachings about death and the spirit world. There are some things included in
the statements of early Brethren that are speculation, interpretation, or opinion but are not necessarily false. And we have to be guided and directed by
the Spirit to know what is true, what is doctrine, and how to apply it to our
own lives.
Jensen: You mentioned that we don’t have an extensive amount of information regarding the spirit world in the scriptures. How much do we learn from the
teachings of latter-day prophets? Can you give us some examples?
Top: I am amazed at how much and how often the early Brethren taught
about the spirit world. The Prophet Joseph Smith taught a great deal about
death and spirit world, what he called the “principles of consolation.”7 In fact,
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some of the Prophet’s greatest doctrinal discourses were at funerals. I think
this is because it was on his mind after the loss of his father, his brothers, his
children, and many of his close friends and also because he was deeply concerned for many of the early Saints who had also lost loved ones. Virtually
every family in Nauvoo had been touched by death—particularly deaths
of children. So of course the Saints were worried about what was going to
become of their deceased ancestors and loved ones. They wondered if their
predecessors would be able to gain exaltation as the Prophet Joseph had
taught—and he taught about it a great deal. I love this statement from the
Prophet. It’s recounted by Benjamin F. Johnson, describing a time when the
Prophet Joseph Smith came to visit the Johnson family in Ramus, Illinois.
Benjamin says that the Prophet, “with a deep-drawn breath, as a sigh of weariness, . . . sank down heavily in his chair, and said, ‘Oh! I am so tired—so
tired that I often feel to long for my day of rest. For what has there been in
this life but tribulation for me?’”8 When you think about what the Saints
had gone through, particularly in Missouri, and how after they came to what
they assumed would be a place of peace and rest in Nauvoo, the storm clouds
began to gather again. You know they must have wondered, “When will we
ever find rest?” It reminds me of the words of the classic Mormon pioneer
hymn “Come, Come, Ye Saints” that states, “And should we die before our
journey’s through, / Happy day! All is well.”9 This promise of eventual peace
and rest is at the very heart of the Prophet’s teachings on death, the spirit
world, and consolation. He repeatedly testified that to the faithful, “all is well”
at death—or as an earlier revelation declared, “Those that die in me shall not
taste of death, for it shall be sweet unto them” (D&C 42:46). In that visit
mentioned earlier, he told Benjamin F. Johnson, “From a boy I have been persecuted by my enemies, and now even my friends are beginning to join with
them, to hate and persecute me! Why should I not wish for my time of rest?”
And then he said, “I would not be far away from you, and if on the other
side of the veil I would still be working with you, and with a power greatly
increased, to roll on this kingdom.”10
I think this story highlights another important doctrine of the restored
gospel repeatedly taught by prophets and apostles, and that is that the spirit
world is right here on earth and the spirits of our departed loved ones are
in reality among us. To me, this is also a vital principle of consolation. This
doctrine is as comforting to the Saints as it is unique among Christian beliefs
of the afterlife. Our deceased family and friends are not gone, neither are they
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far, far away in some distant heaven. The Prophet Joseph Smith taught, “They
are not far from us, and know and understand our thoughts, feelings, and
motions, and are often pained therewith.”11 Brigham Young taught that the
spirit world is right here on this earth,12 and Parley P. Pratt gave an extensive
explanation for how and why that is the case.13 Joseph F. Smith said: “I believe
we move and have our being in the presence of heavenly messengers and of
heavenly beings. We are not separate from them. . . . We are closely related to
our kindred, to our ancestors, to our friends and associates and co-laborers
who have preceded us into the spirit world.”14 I think it is the unique doctrine
of salvation for the dead that really gives personal meaning to the doctrine of
the spirit world. The teachings of the early Brethren emphasized the nearness
of our family, the nearness of the spirit world, the relationship between the
two realms, and the fact that spirits continue to be interested and intimately
involved in the Lord’s work on both sides of the veil.
Jensen: In your opinion, why do you think the early Brethren taught so
much about the spirit world? Did they talk about it more than we do today in
the Church?
Top: I am not sure that the early Brethren spoke more often or more
extensively on the subject than leaders today, but clearly there are some very
fascinating teachings by Brigham Young, Heber C. Kimball, Jedediah Grant,
Orson and Parley Pratt, and others. I am convinced, as are some other scholars, that Brigham Young had near-death experiences, one of which happened
right before the Saints entered the Salt Lake Valley in July of 1847. That may
be one of the reasons he talked so much about the spirit world. I think you
see evidence of his personal encounter with the spirit world in this particular
statement:
I can say with regard to parting with our friends, and going ourselves, that I have
been near enough to understand eternity so that I have had to exercise a great deal
more faith to desire to live than I ever exercised in my whole life to live. The brightness and glory of the next apartment is inexpressible. It is not encumbered with
this clog of dirt we are carrying around here so that when we advance in years we
have to be stubbing along and to be careful lest we fall down. . . . But yonder, how
different! . . .
Here, we are continually troubled with ills and ailments of various kinds, . . .
but in the spirit world we are free from all this and enjoy life, glory and intelligence.15

There is another very well-documented near-death experience of an early
LDS Apostle that was also an important contribution to the doctrinal teachings regarding the spirit world. It is the experience of Jedediah M. Grant,
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counselor to President Brigham Young. It was recounted by President Heber
C. Kimball at President Grant’s funeral. President Grant spoke of the incredible light and love he experienced in the spirit world. “He also spoke of the
buildings he saw there, remarking that the Lord gave Solomon wisdom and
poured gold and silver into his hands that he might display his skill and ability, and said that the temple erected by Solomon was much inferior to the
most ordinary buildings he saw in the spirit world.” President Grant said that
it was the greatest dread of his life to come back to earth because mortality
paled in comparison to what he had experienced beyond the veil.16
There are a couple of passages in the Doctrine and Covenants that I think
are profound in helping us to understand what the spirit world is like and
how it compares to our mortal existence. The first is found in section 77. The
revelation doesn’t specifically use the term spirit world or directly address the
doctrine of life after death, but it teaches a principle that we can then apply
to our understanding of those things. Addressing the symbolism of the book
of Revelation, the Lord told the Prophet Joseph, “That which is spiritual
[is] in the likeness of that which is temporal; and that which is temporal in
the likeness of that which is spiritual.” Then he specifically applies it to the
spirit body and said, “The spirit of man in the likeness of his person.” That
is an important principle not only because it tells us that we have within our
earthly tabernacle an immortal spirit that generally looks like our bodies, but
also because it tells us that to a large degree the spirit world looks and is organized like the earthly world. “That which is spiritual is in the likeness of that
which is temporal,” Brigham Young said. He emphasized this when he taught,
“When you are in the spirit world, everything there will appear as natural as
things now do. Spirits will be familiar with spirits in the spirit world—will
converse, behold, and exercise every variety of communication one with
another as familiarly and naturally as while here in tabernacles. There, as here,
all things will be natural, and you will understand them as you now understand natural things.”17
This, to me, is not only an important contribution to our understanding
of the doctrine but also another “principle of consolation.” It teaches us that
not only are our deceased loved ones near us but that they are engaged in
familiar activities. Some may think that all spirits do in the spirit world is float
around on clouds, playing harps. Others may think that the only thing that
goes on there is missionary work. I sometimes joke in my classes that if you
find yourself in the spirit world being preached to, that’s not a good sign. But
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we know that isn’t true either. We will be teaching and being taught, serving
and being served—just like here. That leads me to the other scriptural passage
that is so vital to our understanding of the doctrine of the spirit world and the
activities that go on there. The Prophet Joseph Smith taught that the “same
sociality which exists among us here will exist among us there” (D&C 130:2).
While he was speaking specifically of life after the Resurrection, I believe this
applies in some measure to life in the spirit world. There we will converse,
laugh and cry, and engage ourselves in meaningful and productive activities—
just like here.
I must admit, however, that I have wondered how the spirit world will,
as Brigham Young taught, appear just as natural as do things here on earth
when I read about “inexpressible glory,” buildings that surpass the grandeur
of Solomon’s temple, gardens that are incomparable in their beauty and colors. I jokingly say that earthly life might be compared to regular television as
it was first invented by Philo Farnsworth, and the spirit world is more like
high-definition television, enhanced with incredible resolution and beautiful detail. There is a phrase in that same statement from the Prophet Joseph
where he spoke of the “same sociality” that may illustrate this principle: “only
it will be coupled with eternal glory, which glory we do not now enjoy” (D&C
130:2; emphasis added). Again, as I mentioned before, I’m applying the concepts in this text to the spirit world. Righteous spirits, at least, will possess a
level of glory that provides capacities and allows experiences that we cannot
have in quite the same way in this fallen world with mortal, physical bodies.
That explains some of the most remarkable teachings of the early Brethren.
For example, Brigham Young taught that when enter into paradise we will
be “free to travel with lightning speed.” He compared this spiritual movement, including what we today call “time travel,” to lightning or electricity (or
perhaps we could add fiber optics, satellites, and internet). These, Brigham
said, “furnish a fine illustration of the ability and power of the Almighty. . . .
When we pass into the spirit world we shall possess a measure of this power.”18
Perhaps this is what the Prophet Joseph meant when he described the righteous spirits as being “enveloped in flaming fire.”19 Here is another example of
enhanced capacities of the spirit bodies.
Elder Orson Pratt spoke extensively of the mode of communication in
the spirit world. There, he said, communication isn’t dependent upon sound
waves and auditory nerves in our ears. Instead, we communicate mind to
mind, spirit to spirit. In my research I came across many accounts of non-LDS
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near-death experiencers who spoke of this telepathic communication. That
may sound like something out of Star Trek, but in reality the scriptures and
prophets describe it as the “spirit of revelation”—that is, God speaks to our
minds and hearts (see D&C 8:2–3). Joseph Smith taught spiritual communication is “independent of affinity of this mortal tabernacle, but [is] revealed
to our spirits precisely as though we had no bodies at all.”20 That is perfect
communication.
There is another aspect of this enhanced capacity of righteous spirits in
the spirit world that I really look forward to—increased ability to learn and
retain knowledge. President Brigham Young stated, “I shall not cease learning
while I live, nor when I arrive in the spirit-world; but shall there learn with
greater facility.”21 Elder Orson Pratt also taught that spirits’ ability to learn
would be “greatly enlarged,” almost as if we had fifty senses instead of five.
“Instead of thinking in one channel,” Pratt declared, “knowledge will rush
in from all quarters; it will come in like the light which flows from the sun,
penetrating every part, informing the spirit, and giving understanding concerning ten thousand things at the same time; and the mind will be capable of
receiving and retaining all.”22 Wow! Doesn’t it make you almost want to die?
These are but a few of the teachings of prophets and apostles about the spirit
world. They are like snowflakes on the tip-top of the iceberg. Can’t you now
see that what the restored gospel—through scriptures and prophets—teaches
about the spirit world and plan of salvation is far more comprehensive and
profound than what can be illustrated with a chalkboard diagram or on a
PowerPoint slide?
Jensen: In your books you also cite many sources and experiences of people
who are not of the LDS faith. One in particular you quote often is Emanuel
Swedenborg. Who is he, and what can we learn from him?
Top: Swedenborg was an eighteenth-century Swedish scientist, engineer,
and religious philosopher who was also a faithful, Bible-believing Christian.
He claimed to have been allowed to visit what we would call the spirit world
(he called it “heaven and hell”) on a frequent and prolonged basis. He
described what he saw and learned from those experiences in his classic work,
Heaven and Hell, which was first published in Latin in 1758 and in English in
1812. Ralph Waldo Emerson called him one of “the mastodons of literature”
and one of the brightest minds in human history.23 The reason why I quote
him and others like him who were blessed with spiritual insight and experiences goes back to the Apocrypha principle that I talked about earlier. Using
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When Jesus said to the man on the cross, “To day shalt thou be with me in paradise,” he was referring to
the spirit world.

the Spirit to discern truth, we can learn from others, and apply the truths we
learn from them.
I love this statement from President Howard W. Hunter: “All men share
an inheritance of divine light. God operates among his children in all nations,
and those who seek God are entitled to further light and knowledge, regardless of their race, nationality, or cultural traditions.”24 Brigham Young says,
“‘Mormonism’ includes all truth.” He goes on to say, “If the infidel has got
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truth it belongs to ‘Mormonism.’ . . . There is no truth but what belongs to
the gospel.”25 As Latter-day Saints, we recognize that we have very defined
parameters for establishing official doctrine, but we don’t believe that we
have a corner on the market of truth or inspiration. We believe that all people
on earth are God’s beloved children and that he communicates with them
too, wanting all to return to him and enjoy the blessings of the fulness of his
glory. He gives experiences and insights and revelation to all kinds of people.
Sometimes that is “translated” or interpreted according to their own culture
and faith traditions, and that’s where we have to be particularly discerning.
In 1978, the First Presidency wrote, “The great religious leaders of the world
such as Mohammed, Confucius, and the Reformers, as well as philosophers
including Socrates, Plato, and others, received a portion of God’s light. Moral
truths were given to them by God to enlighten whole nations and to bring a
higher level of understanding to individuals.”26 Consistent with these truths,
we believe that God has given and will give to all people sufficient knowledge
to help them on their way to eternal salvation, either in this life or in the life
to come. So we shouldn’t be troubled for a second! We should rejoice that the
Lord gives them a portion of his truth regarding the world beyond.
Emanuel Swedenborg, in my estimation, was one of many whom the Lord
helped to know greater truths about the gospel. He was a Renaissance man in
the truest sense of the term. Did he get some things wrong? Absolutely. But
he also got a lot of things right, and I am convinced that the Lord inspired
him and helped him to understand things within the context of the world in
which he was living, which was long before the gospel was restored.
Swedenborg’s teachings about the spirit world are profound in so many
ways. In a way reminiscent of C. S. Lewis (who is so often quoted by Latterday Saints), Swedenborg has a unique way of saying things that illuminate and
inform our understanding of doctrine. That’s why it’s important to keep the
Apocrypha principle in mind as we read and study other people’s experiences.
In the book Glimpses Beyond Death’s Door, we use many non–Latter-day
Saint experiences. They are valuable because most of them don’t include any
“baggage” or particular religious interpretation. They merely describe their
near-death experience. That was refreshing and what I was looking for as an
author because I didn’t want stories with an angle or an agenda. I just wanted
them to describe their experiences. Such narratives allow us to look at the
experience and ask, how does this correspond to what we know by revelation
and by the standard works? I do not in any way want a person who reads my

58

Religious Educator · vol. 14 no. 2 · 2013

books to think that a person’s near-death experience or spirit world encounter
establishes doctrine—because it doesn’t. Other people’s experiences may help
us to understand, or provide an interesting “gee-whiz” moment, but, as I have
emphasized before, the scriptures and the words of the prophets and apostles
establish the doctrine of the Church.
Jensen: My grandfather had a near-death experience, and he said that he
was given the opportunity to choose to return to his family or stay in the spirit
world. Is that a common thing in the accounts you have read?
Top: Yes, it is quite common in the near-death experience literature.
Probably every one of us has an ancestor, relative, friend, or acquaintance
that has had a near-death experience or some sort of glimpse beyond the veil.
There are probably at least a couple of reasons why we don’t hear about them
more. In our LDS culture, some would view such experiences as too sacred or
personal to speak of casually. At the other end of the continuum, others who
have these kinds of experiences may think they are crazy or have been told
by doctors or others that what they experienced were hallucinations or reactions to medications (although true near-death experiences are dramatically
different from those). A Gallup poll conducted many years ago found that
one in eighteen people in the United States had had a near-death experience.
That tells me that they are far more common than we would think. If these
statistics are even somewhat accurate, that would mean that well over a halfmillion members of the Church have had such an encounter with the afterlife.
That is a staggering thought!
My own father-in-law had such an experience before his death. He never
spoke about being given a choice to return to earth, but there was no doubt in
our minds that he “returned” to complete his mission in mortality. Why some
get a choice to return and others do not, I don’t have a clue. But I find that
concept fascinating because it is often stated that the Prophet Joseph Smith
taught that we have an appointed time for our death and that no righteous
man dies before his time.27 I think that indicates that the appointed hour for
death is a relative window of time rather than a specific date; the work is of
such importance on both sides of the veil that sometimes it may not matter
exactly when you die, and so you may be allowed to choose.
Jensen: What would you say are the two or three most important things
that you have learned from your years of research on the spirit world and related
doctrines?
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Top: That is hard—like asking me which of my grandchildren is my
favorite. One of the reasons why I have done all of this research and why I’ve
been working on this for over twenty years is that not only is it interesting
research in helping me to better understand the doctrine of death , but I also
find it extraordinarily motivating. The more I study and learn about the spirit
world, the more it enriches my life. Our knowledge of what it will be like
then and there helps us to know what we should be like here and now. Gospel
insights about dying teach us a great deal about living.
Shakespeare shared this sentiment when he said, “Be absolute [or, we
could say, “prepared”] for death; either death or life shall thereby be the
sweeter.”28 There is that direct link between this life and the next. Some
people may think that studying death and spirit world is morbid, but in reality, it is so inspiring. Epictetus, the first-century Greek philosopher taught,
“Keep death . . . daily before thine eyes. . . . Then wilt thou never think a mean
thought, nor covet anything beyond measure.”29 It may seem distasteful to
say “Let death be always before your eyes,” but isn’t that what we are doing
when we do what the Lord has admonished—“Let the solemnities of eternity
rest upon your minds” (D&C 43:34)? Remembering that we will all someday
cross over the threshold of death and make an accounting for our lives helps
keep us focused on eternity and those things that matter most. Elder Orson
Pratt perhaps said it best:
And do not forget to look forward to those joys ahead, if we do, we will become
careless, dormant, and sluggish, and we will think we do not see much ahead to be
anticipated, but if we keep our minds upon the prize that lays ahead—upon the vast
fields of knowledge to be poured out upon the righteous, and the glories that are to
be revealed, and the heavenly things in the future state, we shall be continually upon
the alert; we are beings that are only to live here for a moment, as it were. Let these
things sink down in our minds continually, and they will make us joyful, and careful
to do unto our neighbors as we would they should do unto us. Lest we should come
short of some of these things is the reason I have touched upon the future state
of man the two Sabbaths past, to stir up the pure minds of the Saints that we may
prepare for the things that are not far ahead, and let all the actions of our lives have
a bearing in relation to the future.30

Another one of my favorite discoveries from my research is related to that.
It is the concept of a life review. One of the most common observations of
people who have had a near-death experience, or an encounter with the spirit
world in some way, is that they talk about how their life passed before their
eyes—that they undergo some type of a judgment. I find this very fascinating
in light of the scriptures and doctrine that we have.
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Many non–Latter-day Saint experiencers not only relive their lives and
see specific events, but they also actually experience the implications of the
choices they have made, which sometimes includes seeing how their choices
affected the lives of other people. That’s kind of scary to think about. When
I die, not only will I see my life but I will experience what impact, whether
good or bad, my life and my choices had on other people. That is very interesting to me—especially in light of Alma 41, where Alma teaches his son
about the doctrine of restoration. He says in essence, “What we have said and
done and thought will be restored unto us.” I’ve always wondered how that
is possible. If you have done evil, how will evil be restored unto you? If you
have done good, how will good be restored unto you? The Apostle Paul calls
it the law of the harvest—that which you sow, you will eventually reap (see
Galatians 6:7, 9).
We see how this works in life to a limited degree. But in the spirit world,
this facet of the law of restoration is an absolutely perfect and just return for
our actions in life. We get what we gave. We experience all the effects of our
own choices. The first question that pops up in response to this is, what about
repentance? And will I still have to have that life review if I have repented?
The answer is that when we repent, the Atonement of Jesus Christ cleanses
and purifies us; we are made new creatures. So, yes we will have a life review,
but the life review will be of the new creature, or the new life that Christ has
created in us. That is another one of the great doctrines of the spirit world that
inspires and motivates me.
I would say that the other major doctrine that I have learned—or at least
in this specific case has been powerfully reinforced—is the incredible work
of salvation that goes on in the spirit world. Of course I knew of the doctrine, but now I have an even greater appreciation for the merciful work of
the Lord done there. It has a direct application to all of us, for we will all be
involved in some way in that work. President Wilford Woodruff taught that
the priesthood and offices we hold in this life go with us into the spirit world.
We engage in the same types of service and ministry there that we use our
priesthood for here. “Every man who is faithful is in his quorum there,” he
taught, “every apostle, every seventy, [every high priest], every elder, etc., who
has died in the faith, as soon as he passes to the other side of the veil, enters
into the work of the ministry, and there is a thousand times more to preach
there than there is here.”31
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Also, President Joseph F. Smith taught that women play an important
role in the spirit world. Half the world’s population is women, and who will
be teaching and ministering to them? Faithful women, of course! They will
be, President Smith taught, “fully authorized and empowered to preach the
gospel and minister to the women while the elders and prophets are preaching it to the men.” I particularly like the next sentence in President Smith’s
statement: “The things we experience here are typical of the things of God and
the life beyond us.”32 I like to think of the temple as a perfect model of how
the work of the Lord operates in the spirit world. Think of the order and the
organization there—men and women engaged in the work of the Lord, blessing lives and bringing people closer to our Father in Heaven, serving together
in the House of the Lord in complementary and vitally important roles. We
have an important work to do here, but there is an enormous work to be done
on the other side. Prophets have repeatedly taught the urgency of the work
of salvation for the dead in this last dispensation. When we understand the
critical need for people on this side of the veil to do family history and temple work, we also get a glimpse of the critical needs on the other side. Elder
Neal A. Maxwell made this interesting observation: “On the other side of the
veil, there are perhaps seventy billion people. They need the same gospel, and
releases occur here to aid the Lord’s work there. Each release of a righteous
individual from this life is also a call to new labors. Those who have true hope
understand this.” I find this part especially comforting and consoling:
Therefore, though we miss the departed righteous so much here, hundreds may feel
their touch there. One day, those hundreds will thank the bereaved for gracefully
forgoing the extended association with choice individuals here, in order that they
could help hundreds there. In God’s ecology, talent and love are never wasted. The
hopeful understand this, too. 33

Elder Maxwell has also said:
A mortal life may need to be “shortened” by twenty years as we might view it—but
if so, it may be done in order for special services to be rendered by that individual in
the spirit world, services that will benefit thousands of new neighbors with whom
that individual will live in all of eternity.34

I recently had a very touching experience related to this. One of my missionaries, a young sister, was stricken with cancer and in a short period of time
passed away. She was only twenty-six years old. As I spent some time with
her in the days shortly before her death, she wanted to know about the spirit
world. What an incredible consolation both to her and to me, to her family,
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and to all of our missionaries was the doctrine of the spirit world and the plan
of salvation as taught by prophets and apostles. We know that death isn’t the
end. Even though her mortal life was shortened, she will not be deprived of
any joys, privileges, or opportunities. As she prepared to leave mortality for
the spirit world, she told me she was excited to continue being a missionary,
to continue preaching the gospel and sharing her testimony; and to have as a
missionary companion a brother who had preceded her in death. She was a
great example of hope in Christ and “hope for a better world” (Ether 12:4).
As difficult as it is for us to lose someone in mortality, we must remember
they can be such an incredible blessing to those on the other side. And someday, those that are blessed and brought into the gospel through the efforts of
our loved ones will thank us, and all of the grief and loneliness we felt will
pale in comparison to the joy that will come. That is a powerful “principle of
consolation.”
If I were to capsulize in conclusion why this doctrine is so critical to me,
I would say that it informs me of the great blessings that await us on that side
of the veil. It powerfully reminds me to live my life fully and purely, and to be
found in service to my fellow men. It teaches me I will receive more spiritual
blessings in my life—both here and hereafter—by blessing those around me.
When I understand this, I am motivated to give more. I have been reminded
again and again: Preparing for dying affects my living, but my living prepares
me for dying. That, to me, is one of our greatest doctrines. To me that explains
why the Prophet Joseph Smith said that in the context of the plan of salvation,
this is a doctrine that we ought to study more than any other. As he said, it is a
doctrine that should be on our minds both day and night. That is why I have
spent a third of my life studying death and the spirit world. It has been my
intent and hope that my writings and teaching will comfort those who mourn
and to inspire all to live the gospel more fully.
Notes
1. Colleen McDannell and Bernhard Lang, Heaven: A History (New Haven: Yale
University Press, 1988), 312–13.
2. McDannell and Lang, Heaven: A History, 313, 322.
3. Joseph Smith, in History of the Church of Jesus Christ of Latter-day Saints, ed. B. H.
Roberts, 2nd ed. (Salt Lake City: Deseret Book, 1978), 6:50.
4. Neil L. Andersen, “Trial of Your Faith,” Ensign, November 2012, 41.
5. D. Todd Christofferson, “The Doctrine of Christ,” Ensign, May 2012, 88.
6. See Robert L. Millet, “What Is Our Doctrine?,” Religious Educator 4, no. 3 (2003):
15–33.

What’s on the Other Side? A Conversation with Brent L. Top on the Spirit World

63

7. Joseph Smith, in History of the Church, 6:306.
8. Encyclopedia of Joseph Smith’s Teachings, ed. Larry E. Dahl and Donald Q. Cannon
(Salt Lake City: Deseret Book, 1997), 644.
9. William Clayton, “Come, Come, Ye Saints,” in Hymns (Salt Lake City: The Church
of Jesus Christ of Latter-day Saints, 1985), no. 30.
10. Encyclopedia of Joseph Smith’s Teachings, 644.
11. Joseph Smith, in History of the Church, 6:52.
12. See Brigham Young, in Journal of Discourses (London: Latter-day Saints’ Book
Depot, 1854–86), 3:369.
13. Parley P. Pratt, Key to the Science of Theology, 3rd ed. (Salt Lake City: Deseret News,
1874), 126–27.
14. Joseph F. Smith, in Conference Report, April 1916, 2–3.
15. Brigham Young, in Journal of Discourses, 14:231.
16. Heber C. Kimball, in Journal of Discourses, 4:135–36.
17. Brigham Young, in Journal of Discourses, 7:239.
18. See Brigham Young, in Journal of Discourses, 14:231.
19. Joseph Smith, in History of the Church, 6:52.
20. Encyclopedia of Joseph Smith’s Teachings, 453.
21. Brigham Young, in Journal of Discourses, 8:10.
22. Orson Pratt, in Journal of Discourses, 2:246–47.
23. Ralph Waldo Emerson, Representative Men: Seven Lectures (London: George
Routledge, 1850), 60.
24. Howard W. Hunter, “The Gospel—A Global Faith,” Ensign, November 1991, 19.
25. Brigham Young, in Journal of Discourses, 11:375.
26. First Presidency statement, February 15, 1978.
27. See, for instance, Ezra Taft Benson, “Spencer W. Kimball: A Star of the First
Magnitude,” Ensign, December 1985, 33.
28. William Shakespeare, Measure for Measure, 3.1.5–6.
29. Epictetus, Golden Sayings, trans. Hastings Crossley (New York: Macmillan, 1912),
Saying CLXI, 136.
30. Orson Pratt, in Journal of Discourses, 3:105.
31. Discourses of Wilford Woodruff (Salt Lake City: Bookcraft, 1946), 77.
32. Joseph F. Smith, Gospel Doctrine (Salt Lake City: Deseret Book, 1986), 461; emphasis added.
33. Neal A. Maxwell, Notwithstanding My Weakness (Salt Lake City: Deseret Book,
1981), 55.
34. Neal A. Maxwell, All These Things Shall Give You Experience (Salt Lake City:
Deseret Book, 1979), 99.

Using The Joseph Smith
Papers in the Classroom
k enneth l. alford
Kenneth L. Alford (ken_alford@byu.edu) is an associate professor of Church History and
Doctrine at BYU.

This page from the Book of Commandments and Revelations (Revelation Book 1), includes portions of four
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he Joseph Smith Papers project began in 2001 with the goal of finding and
publishing all of the papers “created by, or written under the direction
of ” the Prophet Joseph Smith.1 Commenting on the wealth of materials that
are now being made available, Elder Marlin K. Jensen, then Church Historian
and Recorder, stated, “We believe the Joseph Smith Papers will be the most
important Church history project of this generation.”2 What a wonderful set
of resources are being placed into our hands as teachers and students of the
scriptures!
The Joseph Smith Papers can inform and enliven the way we teach the
Doctrine and Covenants. At the beginning of each new Doctrine and
Covenants course, I introduce students to the Book of Commandments and
Revelations, the Kirtland Revelation Book (designated in The Joseph Smith
Papers as Revelation Books 1 and 2, respectively), the Book of Commandments,
and the various editions of the Doctrine and Covenants. I will not include a
detailed explanation and history of these revelatory books, because several
excellent summaries already exist.3 Appendix 3 contains a brief description.

1830 revelations: (a) D&C 23:4, (b) D&C 23:5, (c) D&C 23:6-7, and (d) an unpublished revelation regarding securing
the Book of Mormon copyright.
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The purpose of this article is to share possible ways that The Joseph Smith
Papers can be used in the classroom to help students increase their understanding of the Doctrine and Covenants, gain insights into the process of
receiving revelation, and strengthen their testimony of the scriptures. Images
of the original manuscript pages referenced throughout this essay are available online at The Joseph Smith Papers website. If a classroom projector is
available, you may want to include images in your lesson slides. If you teach
without a projector, you can print copies of the manuscript pages and share
them with your class.
Increase Understanding

The Joseph Smith Papers will not radically change the way that you teach
the Doctrine and Covenants, but they can provide you and your students
with numerous insights and updates regarding the dates, places, and events
connected with the receipt of those wonderful revelations. As we study the
doctrines of the Restoration together, I want to give my students the opportunity to consider some of the most recent information we have regarding
Joseph Smith’s revelations. One of our challenges as teachers, though, is to
recognize the difference between useful information and interesting gospel
trivia; we must allocate class time accordingly in order to provide a balanced
emphasis and remain focused on the things that matter most. As President Ezra
Taft Benson once observed, “All knowledge is not of equal value.”4 (Appendix 1
summarizes many of the corrections brought to light by The Joseph Smith Papers.
In the classroom, I generally share recently updated sectional information when
we discuss that section’s historical background.) Both Revelation Books contain information that can increase our appreciation for the revelations. Here
are a few insights from the Revelation Books you may consider sharing with
your students.
D&C 20

Unlike other sections recorded in Revelation Book 1, which generally begin
with a number and the word “Commandment” written in large letters,
D&C 20 was identified by John Whitmer in large handwritten letters as the
“Church Articles and Covenants” (see fig. 1). Joseph apparently received the
initial revelation that we know as D&C 20 around June 1829, but it is unclear
whether or not he created a written draft of the revelation at that time. As
Joseph’s 1838 history explains:
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Figure 1. Revelation Book 1 identifies D&C 20 as the “Church Articles and Covenants” and shows that it was
probably finalized on April 10, 1830.

In this manner did the Lord continue to give us instructions from time to time,
concerning our <the> duties which now devolved upon us, and among many other
things of the kind, we obtained of him the folowing, by the Spirit of Prophecy and
revelation; which not only gave us much information, but also pointed out to us
the precise day upon which, according to his will and commandment, we should
proceed to organize to organize [sic] his Church once again, here upon the earth.
[An early copy of D&C 20 immediately follows.]5

Although drafts of section 20 may have been in progress since June 1829,
Revelation Book 1 dates this revelation as April 10, 1830—following the
formal organization of the Church by four days.6 As noted in volume 1 of
Joseph Smith Histories, “the term ‘articles and covenants’ applied originally to
the statement of church principles and practices . . . approved at the church
conference held 9 June 1830” at the home of Peter Whitmer, Sr., which now
appears (with some later modifications) as section 20 in the Doctrine and
Covenants.7
The importance of the doctrines, ordinances, and procedural information
contained in D&C 20 can be illustrated by the fact that these “articles and covenants” were one of the first scriptural texts published in this dispensation. An
early version appeared on the cover page of the premier issue of the Church’s
first newspaper, the Evening and the Morning Star (published in June 1832
at Independence, Missouri); it was also the only revelation published there
twice.8 As further evidence of the esteem in which this section was held, D&C
20 was published as section 2—appearing immediately after the Lord’s Preface
(D&C 1)—in both the 1835 and 1844 editions of the Doctrine and Covenants
(which were the only editions printed or planned during the lifetime of the
Prophet Joseph Smith).9
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Figure 2. The copy of D&C 21 included in Revelation Book 1 identifies Fayette, New York as the site where

Courtesy of Church History Library, © Intellectual Reserve, Inc. (2)

the Church was organized on April 6, 1830.

Figure 3. In Revelation Book 1, John Whitmer added additional information regarding the circumstances
surrounding the receipt of D&C 29.

D&C 21

Revelation Book 1 helps to answer the question “Where was the Church
organized?” Some people (including W. W. Phelps and Orson Pratt) have
suggested that the traditional site of Fayette, New York, is incorrect and that
the Church was actually organized in Manchester, New York. In a February
1989 Ensign article, Elder John K. Carmack of the First Quorum of the
Seventy addressed the confusion regarding the birthplace of the Church.
“The Evening and Morning Star (March and April 1833) and Orson Pratt’s
pamphlet Interesting Account of Several Remarkable Visions, and of the Late
Discovery of Ancient American Records,” he wrote, “both suggest Manchester,
New York, as the place the Church was organized.”10 Chapter XXII in the
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Book of Commandments (now D&C 21), which was received during the
organizational meeting of the Church, also incorrectly lists the location as
Manchester, New York.11 “Because of these and similarly confusing statements,” Elder Carmack continued, “I have examined the pertinent historical
documents in their context in an effort to confirm the time and place of the
Church’s legal organization. I have firmly concluded that there is no reason
to doubt that the Church was organized in Fayette, New York, on 6 April
1830 in accordance with divine directive and existing governmental laws.”12
Through the work of The Joseph Smith Papers project, we now have an additional confirmation that the Church was organized in Fayette. Revelation
Book 1 clearly records “Fayette Seneca County State of New York” as the
location where the “17th Commandment” (D&C 21) was received on April
6, 1830.13 (See fig. 2.)
D&C 29

The heading for D&C 29 in the 1981 and 2013 editions of the Doctrine and
Covenants state that it was a “revelation given through Joseph Smith the
Prophet, in the presence of six elders, at Fayette, New York, September 1830.
. . . This revelation was given some days prior to the conference, beginning
September 26, 1830.” The 1981 section heading referred readers to History
of the Church (volume 1, pages 111–15), which provides limited additional
information about the September 1830 Church conference but contains no
additional insights into the origin of this section.
In Revelation Book 1, prior to the first verse of the “29th Commandment,”
John Whitmer added information regarding a disagreement among Church
members that contributed to Joseph Smith’s receiving this revelation.
Whitmer confirmed the presence of the six elders mentioned in the current
section heading, added that there were also three members present, and then
noted that “they understood from Holy Writ that the time had come that the
People of God should see eye to eye & they seeing somewhat different upon
the death of Adam (that is his transgression).”14 (See fig. 3.) In September
1830, when D&C 29 was received, every member of the Church—including
the Prophet—had been a member six months or less. They had only recently
left their previous religious denominations to join the restored Church. It
is no wonder that disagreements arose regarding the Fall of Adam and the
doctrines surrounding it. Did Adam sin, or did he transgress? What about
original sin? John Whitmer, who recorded this revelation in the spring

70

Religious Educator · vol. 14 no. 2 · 2013

of 1831, explained how the Church members resolved their disagreement:
“therefor they made it a subject of Prayer & enquired of the Lord & thus came
the word of the Lord through Joseph the seer.” How beneficial it is—then as
well as now—to recognize that prophetic revelation can answer important,
and otherwise unanswerable, questions.
Knowing that a disagreement regarding the Fall of Adam was an important catalyst in Joseph’s receiving section 29 helps us better understand this
revelation.15 Adam is mentioned more times in D&C 29 (vv. 34, 36, 40, 42)
than in any other section in the Doctrine and Covenants—with the exception of D&C 107, which mentions him twelve times. D&C 29 contains a
sweeping view of the plan of salvation—from our premortal existence (vv.
31–32, 36–38) through Adam and Eve’s experience in the Garden of Eden (vv.
40–42) to conditions preceding Christ’s Second Coming (vv. 14–21) and a
brief discussion of the Millennium and after (vv. 11–13, 22–29). Adam plays
a pivotal role, of course, in the plan of salvation, and section 29 provides an
overview of not only Adam’s role but the entire plan. Thoughtful questions
regarding the Savior’s Atonement and Adam’s Fall can be a catalyst to our
gaining an increased testimony of Heavenly Father’s great plan of happiness
just as it was for those early Saints.
D&C 29 is the first time that the words “agent” (v. 35), “agency”
(v. 36), and “agents” (v. 39) appear within the Doctrine and Covenants.
Understanding that questions regarding the Fall of Adam played an important role in the receipt of D&C 29 provides an opportunity for a meaningful
classroom discussion regarding agency and the plan of salvation. Your students can recognize, as Elder David A. Bednar outlined in October 2006, that
“in the grand division of all of God’s creations, there are things to act and
things to be acted upon (see 2 Nephi 2:13–14). As sons and daughters of
our Heavenly Father, we have been blessed with the gift of moral agency, the
capacity for independent action and choice. Endowed with agency, you and
I are agents, and we primarily are to act and not just be acted upon.”16 After
introducing the concept of agency, the Lord returns to answering the question that evoked this revelation. In verses 36 through 42, the Lord explains
how Adam and Eve used their agency to advance the plan of salvation and
the consequences that came from exercising that agency. D&C 29 “sets forth
the plan of redemption with clarity that belies its theological sophistication.
The greatest teachers strive to similarly set forth the gospel accessibly without
diminishing its depths and vast dimensions.”17
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D&C 39 and 40
James Covel was a minister who “covenanted with the Lord that he would
obey any command that the Lord would give to him through Joseph the
Prophet” (D&C 39 section heading).18 Section 39 contains guidance and
commandments to James Covel from the Lord. In that revelation—received January 5, 1831—the Lord told Covel that “thine heart is now right
before me” (D&C 39:8; emphasis added). Section 40, which is listed in
the 1981 edition of the Doctrine and Covenants as having been received
on an unspecified day in January 1831, is also about James Covel. In verse 1,
the Lord states that “the heart of my servant James Covel was right before
me” (D&C 40:1; emphasis added) but that “Satan tempted him; and the
fear of persecution and the cares of the world caused him to reject the word.
Wherefore he broke my covenant, and it remaineth with me to do with him as
seemeth me good” (D&C 40:2–3). What we learn from Revelation Book 1 is
that section 40 was dated January 6, 1831—just one day after section 39 was
received. Instead of enduring to the end, James Covel apparently didn’t even
endure twenty-four hours. The poor example of covenant keeping provided by
James Covel becomes even starker with the additional information added by
Revelation Book 1.
D&C 41

In D&C 41:7, the Lord instructs that a home be built for Joseph Smith in
which he could “live and translate” (D&C 41:7); in the following verse, Sidney
Rigdon is told that he may “live as seemeth him good, inasmuch as he keepeth
my commandments” (D&C 41:8). The heading for section 41 (in the 1981
edition of the Doctrine and Covenants) provided no insight into why counsel regarding housing may have been given by the Lord, but Revelation Book
1 does and that information has been included in the 2013 section heading.
An introductory comment written by John Whitmer states that “there was a
man by the name of [Leman] Copl[e]y in the Township of Thompson who
had requested Brother Joseph & Sidney [Rigdon] {&/to} live with him &
he would furnish them houses & provisions &c then {By\Joseph} enquired
of the lord & Received as follows.”19 While this is a small insight, it provides
new information to help us better understand the content of this revelation.
The Lord’s counsel that Joseph Smith should have a home built in Kirtland
instead of accepting an invitation from Leman Copley to move to Thompson,
Ohio, takes on added significance when we remember the difficulties that the
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appears certain about the date of receipt is that it was not received in March
1831 or during 1832. The possible date change does nothing, of course, to
affect the value of the doctrines and explanations provided within the revelation, but it does imply that Joseph Smith pondered and prayed regarding the
meaning of 1 Corinthians 7:14 prior to turning his attention to translating
the New Testament (as he was commanded in D&C 45:60–61, which itself
has been dated as “circa March 7, 1831” by The Joseph Smith Papers project25).
The section heading in the 2013 D&C edition reflects information learned
from The Joseph Smith Papers.

Church (and especially the Saints from Colesville, New York) had just a few
months later because of Leman Copley’s actions in Thompson (see D&C 54).
As explained in the History of the Church:
The Saints comprising the Colesville branch, when they arrived at the gathering
place, in Ohio, were advised to remain together and were settled at Thompson, a
place in the vicinity of Kirtland. . . . the Saints of the Colesville branch were to be
organized under the law of consecration and stewardship. . . . some of the brethren already living at Thompson, had agreed to enter into the law of consecration
and stewardship with the Saints from Colesville; and that afterwards they broke
this covenant. Among them were Leman Copley and Ezra Thayre. . . . Of this matter, John Whitmer, then the Church Historian, writes: “At this time [the early part
of June] the Church at Thompson, Ohio, was involved in difficulty because of the
rebellion of Leman Copley.”20

D&C 94 and 97

The opening words of D&C 94—“And again, verily I say unto you”(v. 1)—
sound as if this revelation opens in the middle of a conversation between
Joseph Smith and the Lord, and now we know the reason why. Both
Revelation Book 1 and Revelation Book 2 confirm that sections 97 and 94 in
the Doctrine and Covenants were actually received on August 2, 1833, apparently as one continuous revelation. D&C 94 is actually the “second half ” of
D&C 97. In Revelation Book 1, there are no breaks, headings, or changes in
the text between D&C 97:28 and D&C 94:1, except the beginning of a new
paragraph. (See fig. 4.) Revelation Book 2 records D&C 94 immediately after
D&C 97, but there is a handwritten line drawn between the two portions.26
In D&C 97, the first portion of this revelation, the Lord addresses several
concerns of the Saints in Missouri and provides guidance for their resolution, including instructions that “a house should be built unto me in the land
of Zion” (D&C 97:10) so that Zion could “prosper, and spread herself and

Knowing that Leman Copley would become disaffected from the
Church within a few short months, the Lord counseled Joseph Smith so that
he could avoid becoming entangled in events that would shortly occur in
Thompson, Ohio.

Courtesy of Church History Library, © Intellectual Reserve, Inc.

D&C 74

It has long been generally accepted that D&C 74—which is an explanation
of the Apostle Paul’s advice regarding circumcision found in 1 Corinthians
7:14—“was given as a result of Joseph Smith’s revisions in the Bible.”21 The
section heading in the 1981 edition of the Doctrine and Covenants dated
the revelation as January 1832 and linked D&C 74 with Joseph Smith’s New
Testament work on the Joseph Smith Translation of the Bible. Revelation
Book 1, though, records this revelation between sections 40 ( January 1831)
and 41 (February 1831), implying a much earlier date.22 Lined-out text in
Revelation Book 1 records the date of this revelation as 1830. The editors of
The Joseph Smith Papers assigned D&C 74 a “circa December 1830” date—
during which time, as confirmed by the Book of Moses in the Pearl of Great
Price, Joseph Smith was working on translating Genesis in the Old Testament
and not 1 Corinthians in the New Testament.23 There is no definitive evidence from its placement in Revelation Book 1, the Book of Commandments,
or the first edition of the Doctrine and Covenants to clearly indicate when
it was received. Confusion regarding the dating of D&C 74 may have partially been created by Revelation Book 2, in which D&C 74:2–7 is recorded
twice—once after D&C 41 (February 4, 1831) and again following D&C
106 (November 25, 1834). Both instances are undated.24 All that currently
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Figure 4. As originally received, D&C 94 followed D&C 97 without a break.
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Figure 5. As shown in Revelation Book 1, the word “wicked” in D&C 104:18 was originally “Dives”—a Latin
word meaning “rich.”

Figure 6. This text of D&C 78, from Revelation Book 1, shows changes that were made to protect the United Firm.

become very glorious, very great, and very terrible” (D&C 97:18). In the last
portion of this revelation, D&C 94, the Lord provides similar guidance for
the Saints in Ohio, including instructions to construct “a house for the presidency” (D&C 94:3) and “a house unto me, for the work of the printing of
the translation of my scriptures” (D&C 94:10) that were to “be wholly dedicated unto the Lord” (D&C 94:12; see also v. 6). This knowledge has altered
the order in which I teach these sections; I now teach D&C 94 immediately
following D&C 97, which provides a clearer perspective on the ambitious
requirements that the Lord placed upon his fledgling Church as its members
sought to build Zion in Missouri and Ohio.
D&C 104

Some insights from The Joseph Smith Papers involve only a word or two in
the scriptural text, but they can make a profound difference in the principles
taught. For example, D&C 104:18, as it currently reads in the Doctrine and
Covenants, states, “Therefore, if any man shall take of the abundance which
I have made, and impart not his portion according to the law of my gospel,
unto the poor and the needy, he shall, with the wicked, lift up his eyes in hell,

Courtesy of Church History Library, © Intellectual Reserve, Inc. (2)

being in torment” (D&C 104:18; emphasis added; see fig. 5). I am indebted
to historian Steven C. Harper for identifying that in Revelation Book 2 the
word Dives appears in place of “the wicked.” As Harper explains:
This potent passage draws on the New Testament story of Lazarus and the rich man
in Luke 16. . . . Dives is the Latin word for rich and, drawing on Latin translations
of the Bible, was adopted as the name of the rich man in Christ’s story of the rich
man and Lazarus in Luke 16:19–31. In the account recorded in Luke, the rich man
“fared sumptuously” (v. 19) in life while a “beggar named Lazarus” (v. 20) waited in
vain for some of his table scraps. When the two men died, angels carried Lazarus
into Abraham’s bosom while the rich man went to hell. “And in hell he lift up his
eyes, being in torments” (v. 23), ironically begging Lazarus to relieve his suffering.
Doctrine and Covenants 104:18 evokes that story and applies it to Latter-day Saints.
When the Church published this revelation as section 98 in the 1835 Doctrine and
Covenants, the name Dives was changed to “the wicked,” perhaps because the name
is not found in the New Testament but comes from later lore, or perhaps because
the meaning of Dives may not have been well known among Latter-day Saints. Even
so, the presence of Dives in the earliest manuscripts makes the essential meaning
of this passage unmistakable, namely that stewards of the Lord’s abundance who
do not impart to the poor of the substance they possess will, like the rich man in
Christ’s story, someday regret that use of their agency.27

The United Firm

The section headings for D&C 78, 82, 92, and 104 in the 2013 edition of the
Doctrine and Covenants restore information about the United Firm. As the
section heading for D&C 78 states:
This revelation originally instructed the Prophet, Sidney Rigdon, and Newel K.
Whitney to travel to Missouri and organize the Church’s mercantile and publishing
endeavors by creating a “firm” that would oversee these efforts, generating funds for the
establishment of Zion and for the benefit of the poor. This firm, known as the United
Firm, was organized in April 1832 and disbanded in 1834 (see section 82). Sometime
after its dissolution, under the direction of Joseph Smith, the phrase “the affairs of the
storehouse for the poor” replaced “mercantile and publishing establishments” in the revelation, and the word “order” replaced the word “firm.”

The 2013 section heading for D&C 104 adds that “Under Joseph’s direction, the phrase ‘United Firm’ was later replaced with ‘United Order’ in the
revelation.” John Whitmer’s handwritten copy of D&C 78, in Revelation
Book 1, makes it straightforward to show students where changes were made
in the text.28 You can also show students how code names were used to replace
the names of United Firm members (in Doctrine and Covenants editions
published prior to 1981) in order to disguise their identity (see fig. 6).
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In June 1829, Oliver Cowdery was directed to “rely upon the things which
are written” in order to “build up my church” (D&C 18:3, 5). Relying upon
the Book of Mormon in 1829 meant reading and reviewing hundreds of
handwritten pages, a daunting task.29 Oliver “set about to use the as-yetunpublished manuscript of the Book of Mormon, along with several early
manuscript revelations, to compose a statement on Church procedure and
organization.”30 The first volume of the Documents series of The Joseph Smith
Papers notes that Oliver Cowdery’s Articles of the Church of Christ are
“textually related to Joseph Smith’s ‘Articles and Covenants’” and that the
“content and tone are similar to JS [ Joseph Smith’s] April 1830 ‘Articles and
Covenants’ [D&C 20] . . . Both texts relied on the same Book of Mormon passages and both were written to govern believers, but Articles of the Church of
Christ was superseded and never ratified by the membership once the church
was established. John Whitmer seemed to recognize the two as independent
documents by including both in Revelation Book 1, as if they were discrete
revelatory texts.”31 It is likely that the Articles of the Church of Christ was
“intended to guide believers before the organization of the church.”32
How literally Oliver took the Lord’s injunction to rely upon the scriptures is shown throughout a two-page version of the Articles of the Church
of Christ copied into Revelation Book 1 in which Oliver relied heavily on
the Book of Mormon as the Lord had directed (see fig. 7).33 Two examples
usually suffice to make this point with students. First, near the end of that
manuscript, Oliver paraphrased Moroni (from Ether 5:6) when he wrote, “if
I have not authority to write these things Judge ye Behold ye shall know that I
have authority when you & I shall be brought to stand before the Judgement
seat of Christ.” Then, in a crossed-out section that follows the previous quotation, Oliver echoed both the introductory greeting of the Apostle Paul (“Paul,
an apostle of Jesus Christ by the will of God”) that is found in many of his
epistles34 and the words of Moroni (“Behold, I have written”; Ether 4:4) when
he wrote, “Behold I am Oliver I am an Apostle of Jesus Christ by the will
of God the Father & the Lord Jesus Christ Behold I have written.”35 This
unpublished document shows the seriousness with which Oliver approached
the assignment he received from the Lord. The 1829 date also demonstrates
that Oliver acted quickly to obey the Lord. A discussion of these pages from
Revelation Book 1 is an excellent opportunity to show students copies of the
original handwritten pages and encourage them to decipher and read small

Courtesy of Church History Library, © Intellectual Reserve, Inc.

Articles of the Church of Christ

Figure 7. Oliver Cowdery’s “Articles of the Church of Christ” was compiled circa June 1829. This later copy,
from Revelation Book 1, is in the handwriting of John Whitmer. These articles were used to guide believers
before the Church was organized.

selections during class. Several of my students have commented that seeing
handwritten manuscript pages helps them to better visualize and understand
the time in which Joseph Smith lived.
Additional Revelations

While teaching Doctrine and Covenants courses, I find that students occasionally ask questions regarding additional revelations that Joseph Smith
received that were not canonized. The Revelation Books make it easier to
answer those questions, as they contain several revelations on a variety of
topics—from securing a copyright for the Book of Mormon to disposing
of properties and settling United Firm debts—that were not published in
either the Book of Commandments or the Doctrine and Covenants.36 (See
Appendix 2 for a list of noncanonized revelations and writings included in
Revelation Books 1 and 2. Figure 8 shows one example.)
Revelation Insights

One of the key contributions of Revelation Book 1 and the other Joseph
Smith Papers volumes is the fact that they can help members learn about the
nature of the revelations, how they were received, what their value was in the
past, and how to better understand the doctrines that are found within those
texts.
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Figure 8. This is one example of several noncanonized revelations and writings that were recorded in
Revelation Books 1 and 2. This revelation, dated April 28, 1834 (five days after D&C 104 was received)
concerns “the division and settlement of the United Firm.”

Elder David A. Bednar has compared the spirit of revelation to two
different experiences with light—the immediate lighting of a dark room by
turning on a switch as contrasted with watching a dark night gradually give
way to daylight. “Some revelations are received immediately and intensely,”
he noted, while others “are recognized gradually and subtly.”37 Both types of
revelation are illustrated in the Revelation Books—D&C 76 represents the
former and D&C 107 illustrates the latter, as numerous changes, edits, and
additions were made over the course of several years.
The Doctrine and Covenants stands as a witness to the reality of modern
revelation. The Joseph Smith Papers can help us acquire an increased appreciation and understanding of the process of revelation—both in the early
history of the Church and in our individual lives. Revelation Book 1, for
example, illustrates that revelation can be received in many forms and circumstances. While most sections are recorded as a “Commandment,” section
42 is identified as “The Laws of the Church.” Section 45 is listed as “a prophecy.” Section 87 is titled as a “Prophecy or Commandment.” Section 77 is
identified as “Revelation Explained.” Section 74 is “an explanation.” Section
76 is “A Vision.” Sections 1, 4, 64–68, 70–73, 75, 78–84, 86, 88–89, 99, the
1831 portion of 107, and 133 are each designated as a “Revelation.” Section
97 is the “word of the Lord,” and Sections 69 and 98 are unlabeled. They were
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all recorded, though, as scripture—“the will of the Lord, . . . the mind of the
Lord, . . . the word of the Lord, . . . [and] the voice of the Lord” (D&C 68:4).
Joseph Smith once commented that it was “an awful responsibility to
write in the name of the Lord.”38 The instances of editing and wordsmithery that appear within the Revelation Books should not trouble us or our
students—as they bothered William McLellin during the November 1831
conference in Hiram, Ohio (see D&C 67). By examining early handwritten
copies of the revelations of God and the minor text editing that appears on
those pages, students can better appreciate that Joseph Smith did not receive
every revelation from the Lord as a completed and polished product. Joseph
and his associates worked hard to understand the mind and will of the Lord
as he communicated with them—not unlike what each of us must learn to do
as we seek to recognize and act upon revelation received from our Heavenly
Father. As explained in D&C 93, even the Lord “received not of the fulness
at first, but continued from grace to grace, until he received a fulness” (D&C
93:13). Here are a few examples to illustrate how the Revelation Books might
be used by students to glean some insights into the process of receiving
revelation.
D&C 4

The section 4 heading in the 1981 edition of the Doctrine and Covenants
notes simply that it was a “revelation given through Joseph Smith the Prophet
to his father, Joseph Smith, Sen., at Harmony, Pennsylvania.” Joseph Smith Sr.
was willing to travel over one hundred miles on rough roads during the winter
in an effort to obtain the word of the Lord. Additional explanatory text in
Revelation Book 1 written by John Whitmer adds the important insight that
this revelation was received because Joseph Smith Sr. “desired to know what
the Lord had for him to do & this is what he Received.”39 This additional
information provides a perfect springboard for a discussion with students
regarding their personal desire and commitment to learn what the Lord has
in store for them and how prayer, scripture study, their patriarchal blessing,
and continued obedience can play a similar role in their lives to what section
4 did for Joseph Smith’s father. Recognizing that the majority of revelations in
the Doctrine and Covenants were received because Joseph Smith or someone
close to him had a question and Joseph inquired of the Lord to receive an
answer can be a powerful motivator for students to take their questions to
the Lord in prayer.
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While we generally associate sections 8 and 9 with Oliver Cowdery’s attempt
to translate from the Book of Mormon plates, introductory comments preceding D&C 6 in Revelation Book 1 suggest that revelation was received
because Oliver was “desirous to know whether the Lord would grant him the
gift of Translation.”40 Supplementing the information found in our current
section heading, the introduction to Section 9 in Revelation Book 1 adds that
the revelation was received because Oliver “was [desirous] to know the reason why he could not Translate & thus said the Lord unto him.”41 Again, the
Revelation Books attest the key role that questions and honest inquiry can
play in obtaining personal revelation. The Lord’s answer to Oliver’s question
regarding his failed attempt to translate ancient documents provides some of
the most direct guidance in the scriptures regarding how to receive revelation:
Behold, you have not understood; you have supposed that I would give it unto
you, when you took no thought save it was to ask me.
But, behold, I say unto you, that you must study it out in your mind; then you
must ask me if it be right, and if it is right I will cause that your bosom shall burn
within you; therefore, you shall feel that it is right.
But if it be not right you shall have no such feelings, but you shall have a stupor
of thought that shall cause you to forget the thing which is wrong. (D&C 9:7–9)

D&C 20 and 107

Revelation Book 1 visually demonstrates the role that continuing revelation
played in the early years of the Restoration. Some students are troubled by the
fact that Section 20 makes reference to priesthood offices that had not been
restored in 1830—such as bishops, high councilors, and high priests (see v. 67,
for example). As expected, the text of section 20, as recorded in Revelation
Book 1 (dated April 10, 1830), contains no references to those later priesthood offices. Verses in D&C 20 that refer to those priesthood offices were
added later after additional knowledge had been revealed to the Prophet. It
may also be helpful to show students a copy of D&C 20:65 from the 1876
Doctrine and Covenants in which an asterisk was placed before verse 65 with
a footnote explaining that “verses 65, 66, and 67 were added sometime after
the others.” (See fig. 9.)
The section heading in the 1981 edition of the Doctrine and Covenants
stated that “various parts” of D&C 107 were received prior to 1835, with
some being received “as early as November 1831.” Both Revelation Books

Courtesy Kenneth L. Alford

D&C 6 and 9

Figure 9. The 1876 edition of the Doctrine and Covenants clearly identified that portions of D&C 20 were
added after 1830.

include the portions of D&C 107 that were received in November 1831.42
The current text of D&C 107 represents several additional revelations and
insights that Joseph Smith received after the original kernel of text for that
section was received in 1831. Using information from The Joseph Smith Papers,
the 2013 section heading for D&C 107 notes that “Although this section was
recorded in 1835, the historical records affirm that most of verses 60 through
100 incorporate a revelation given through Joseph Smith on November 11,
1831.” Our Church is centered on continuing revelation; like early Church
members, we too must recognize and understand that “the process of revelation was not static and that the Lord sometimes commanded Joseph to revise,
update, or correct the written revelations.”43
D&C 23 and 30

The current organization of D&C 23 has led some students to incorrectly
surmise that the revelations in that section must have been given at the same
time to the five individuals mentioned. Revelation Book 1 and the Book of
Commandments clearly show that was not the case. While the History of the
Church also groups D&C 23 together as a single revelation,44 that scriptural
text was originally received as five separate revelations. (Those five revelations
are listed in Revelation Book 1 as the 18th through the 22nd Commandments.
They are designated by The Joseph Smith Papers project as manuscripts “April
1830-A” through “April 1830-E” and were printed separately as chapters XVII
to XXI in the Book of Commandments.45)
D&C 30 contains three very different mission calls that were extended
to brothers John, David, and Peter—three sons of Peter Whitmer Sr. While
currently included within a single section, those verses were also originally
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received as three separate revelations (labeled as the 31st through 33rd
Commandments in Revelation Book 1) and were printed separately in the
Book of Commandments (as chapters XXXI to XXXIII).
By studying the origins of sections 23 and 30, students can better recognize the principle that the Lord knows each of us as individuals and tailors the
revelation we receive according to our individual needs and righteous desires.

Sharing pages and text from Revelation Book 1 and Revelation Book 2 in the
classroom can, in a visual and visceral way, strengthen students’ testimonies
that Jesus is the Christ and that Joseph Smith was a prophet of God. From the
opening words on page 1 of Revelation Book 1, which bear testimony that it
is a “Book of Commandments & Revelations of the Lord given to Joseph the
Seer & others by the Inspiration of God & gift & power of the Holy Ghost
which Beareth Re[c]ord of the Father & Son,” to the closing words of the
appendix (D&C 133:74), which declares that “behold the Lord your god
hath spoken it Amen,” Revelation Book 1 stands as a tangible testimony to
the truthfulness of the Restoration.
Likewise, Revelation Book 2 begins (after a single index page) with “The
Vision” (D&C 76). A brief preface to the vision recorded by Frederick G.
Williams (that is not included in the current section heading for D&C 76)
notes that “The Vision” contains what Joseph Smith and Sidney Rigdon
“saw concerning the church of the first born and concerning the economy of
God and his vast creation throughout all eternity.”46 The scriptural text in
Revelation Book 2 ends with a copy of section 17—the final words of which
declare, “And I, Jesus Christ, your Lord and your God, have spoken it unto
you, that I might bring about my righteous purposes unto the children of
men. Amen” (D&C 17:9).47 From beginning to end, both of the revelation
books testify of Christ. Seeing the handwritten words on the manuscript
pages and struggling to read them provides another opportunity for students
to connect with the scriptures. Some students will find it a challenge to read
the cursive writing but will pay added attention to the message of the text
after they have successfully done so.
After the introduction and immediately before the Chronological Order
of Contents, the 2013 edition of the Doctrine and Covenants includes an
infrequently read “Testimony of the Twelve Apostles to the Truth of the Book
of Doctrine and Covenants” which bears “testimony to all the world . . . that

Courtesy of Church History Library, © Intellectual Reserve, Inc.

Strengthen Testimony

Figure 10. This testimony to the truthfulness and importance of Joseph Smith’s revelations, found in
Revelation Book 1, was probably written in conjunction with a November 1831 conference in Hiram, Ohio.

these commandments were given by inspiration of God, and are profitable
for all men and are verily true.” (See fig. 10.) Revelation Book 1 contains a
similar affirmation regarding the Book of Commandments that was written
and signed by attendees during the November 1–3, 1831, Church conference
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held at Hiram, Ohio, in John Johnson’s farmhouse.48 It states, in its entirety
(original spelling and punctuation, as they appear in The Joseph Smith Papers,
have been preserved):
The Testimony of the witnesses to the Book of the Lords commandments
which he gave to his church through Joseph Smith Jr who was appointed by the
voice of the Church for this purpose
We the undersigners feel willing to bear testimony to all the world of mankind
to every creature upon the face of all the Earth & upon the Islands of the Sea that
god hath born record to our souls through the Holy Ghost shed forth upon us that
these commandments are given by inspiration of God & are profitable for all men
& are verily true we give this testimony unto the world the Lord being our helper
& it is through the grace of God the father & his Son Jesus Christ that we are permitted to have this privelege of bearing this testimony unto the world in the which
we rejoice exceedingly praying the Lord always that the children of men may be
profited thereby Amen

The testimony is signed by the following eighteen men. Some are well
known; others are not: Joshua Fairchild (a Canadian who remained faithful and settled in Idaho when the Church moved west), Peter Dustin (a
future branch president in Jackson County, Missouri), Newel Knight (who
led the first Mormon settlers to Jackson County, Missouri, and suffered
through numerous depredations there), Levi Hancock (a future member of
Zion’s Camp who marched with the Mormon Battalion), Thomas B. Marsh
(a future President of the Quorum of the Twelve), Sidney Rigdon (a future
First Counselor in the First Presidency), Orson Hyde (a future Apostle who
dedicated the Holy Land for the return of the Jews), William E. McLellin
(a future Apostle), Luke Johnson (a future member of Zion’s Camp and
Apostle), Lyman Johnson (a future member of Zion’s Camp and Apostle—like
his brother, Luke), Reynolds Cahoon (a future member of the Adam-ondiAhman stake presidency), John Corrill (a future assistant to Bishop Edward
Partridge), Parley P. Pratt (a future Apostle who was martyred in Arkansas
in 1857), Harvey Whitlock (a future high priest), Lyman Wight (a future
Apostle), John Murdock (a future bishop in Nauvoo, Illinois), Calvin Beebe
(a future high council member in Far West, Missouri), and Zebedee Coltrin
(a future member of Zion’s Camp).49
Inviting students to handle a printed copy of this document provides
a great teaching moment to bear testimony of the truthfulness of the scriptures and the blessings obtained by following the Lord’s commandments. It
also creates an opportunity to share some of the stories of the men who were
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privileged to sign that testimony and the sacrifices they were willing to make
to establish the Kingdom of God on the earth.
Summary

This is truly a great time to be a gospel student and teacher! The Lord continues “pouring down knowledge from heaven upon the heads of the Latter-day
Saints” (D&C 121:33) as he promised he would. The Joseph Smith Papers are
blessing the Church. One of the exciting elements during the journey of discovery that we call scripture study is the fact that publication of The Joseph
Smith Papers is still in its relative infancy. The majority of the volumes are
yet to be published, and as gospel teachers we can wait in anticipation for
the additional confirmation, information, and insights future volumes will
provide—while taking time now to learn and study the resources that have
been published.
As teachers, we want our students to know and love the scriptures. I am
convinced that the more we know about the scriptures, the more we can
understand, love, and apply the scriptures in our daily lives. Insights and
information from The Joseph Smith Papers can add a fresh and deepened
appreciation for the Doctrine and Covenants. Testimonies can be strengthened and students can be better informed as we share this information in
our classrooms. Increased familiarization with The Joseph Smith Papers will
hopefully ignite an increased desire in both us and our students to learn more
about the Prophet Joseph Smith and the work of the Restoration as we strive
to become better disciples of Jesus Christ.
Additional information about The Joseph Smith Papers—including highresolution images from Revelation Books 1 and 2, the Book of Commandments,
and the 1835 edition of the Doctrine and Covenants—is available on the
project’s website (http://www.josephsmithpapers.org).
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APPENDIX 1
Section Heading Information
(based on information found in Revelation Books 1 and 2)

The 2013 edition of the Doctrine and Covenants changes many section headings
based on recent historical research. This table compares section headings from
the 1981 and 2013 editions with information found in Revelation Book 1 (RB1)
and Revelation Book 2 (RB2) published by The Joseph Smith Papers in the
Manuscript Revelation Books, facsimile edition. (The annotation RB1: 12–13
refers to Revelation Book 1, found on pages 12–13 in the facsimile edition.50)
2013 Section Heading
D&C
1981
Information
Section Section
Heading
Information

Revelation Book
Information

Source

10

Summer of
1828

“likely around April 1829,
though portions may
have been received as
early as the summer of
1828”

Circa April 1829

RB1: 12–13

19

March 1830

“likely in the summer of
1829”

[The first page of
D&C 19 is missing in
RB1. D&C 19 is not
included in RB2.]

20

April 1830

“at or near Fayette, New
York. Portions of this
revelation may have been
given as early as summer
1829. The complete
revelation, known at the
time as the Articles and
Covenants, was likely
recorded soon after April
6, 1830”

April 10, 1830

RB1: 74–75

22

April 1830

April 16, 1830

RB1: 35

April 16, 1830

—
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2013 Section Heading
D&C
1981
Information
Section Section
Heading
Information

Revelation Book
Information

Source

2013 Section Heading
D&C
1981
Information
Section Section
Heading
Information

Revelation Book
Information

Source

23

Verses 1–2: April
1830,
verse 3: April 1830,
verse 4: April 1830,
verse 5: April 1830,
verses 6–7: April
1830 (recorded
as separate
revelations)

RB1: 28–31

47

March 8, 1831

March 8, 1831

March 8, 1831 (RB1:
130);
circa March 8, 1831
(RB1: 131; RB2: 437);
March 7, 1831 (RB2:
436)

RB1: 130–31;
RB2: 436–37

48

March 1831

March 10, 1831

March 10, 1831

RB1: 130–31

49

March 1831

May 7, 1831

May 7, 1831

RB1: 132–33

Verses 1–4: circa
August 1830;
[Remainder: Not in
RB1 or RB2.]

RB1: 40–41

50

May 1831

May 9, 1831

May 9, 1831

RB1: 136–37

51

May 1831

May 20, 1831

May 20, 1831 (RB1);
{August/<May>}, 20,
1831 (RB2)

RB1: 144–45;
RB2: 590–91

52

June 7, 1831

June 6, 1831

June 6, 1831

RB1: 146–47

53

June 1831

June 8, 1831

June 8, 1831

RB1: 150–51

54

June 1831

June 10, 1831

June 10, 1831

RB1: 152–53

55

June 1831

June 14, 1831

June 14, 1831

RB1: 154–55

56

June 1831

June 15, 1831

June 15, 1831

RB1: 154–55

60

Jackson
County,
Missouri

Independence, Jackson
County, Missouri

Independence,
Jackson County,
Missouri

RB1: 172–73

63

Late in
August 1831

August 30, 1831

August 30, 1831

RB1: 180–81

65

October 1831

October 30, 1831

October 30, 1831

RB1: 196–97;
RB2: 590–91

66

October 25,
1831
at Orange,
Ohio

Hiram, Ohio, October 29,
1831

October 29, 1831
at Hiram, Ohio51

RB1: 194–95;
RB2: 606–7

67

November
1831

early November 1831

November 2, 1831

RB1: 200–201

68

November
1831

November 1, 1831

November 1, 1831

RB1: 198–99

69

November
1831

November 11, 1831

November 11, 1831

RB1: 216–17

70

Kirtland,
Ohio

Hiram, Ohio

Hiram, Ohio

RB1: 220–21

27

April 1830

August 1830
“a portion of
which was
written at
the time, and
the remainder in the
September
following”

“A series of five revelations . . . April 1830”

[No change from the 1981
section heading.]

October 1830
[No location
provided]

Manchester, New York,
early October 1830

October 1830
Manchester

RB2: 584–85

35

December
1830

December 7, 1830

December 7, 1830

RB1: 62–63

36

December
1830

December 9, 1830

December 9, 1830

RB1: 66–67

37

December
1830

December 1830

December 30, 1830

RB1: 69

40

January 1831

January 6, 1831

January 6, 1831

RB1: 90–91

42

February 9,
1831

Verses 1–72:
February 9, 1831;
verses 74–77:
February 23, 1831

RB1: 94–95,
106–7;
RB2: 650–51

32

“Revelation given in two
parts . . . at Kirtland, Ohio,
February 9 and 23, 1831.
The first part, consisting
of verses 1 through 72.
. . . The second portion
consists of verses 73
through 93.”

45

March 7, 1831

March 7, 1831

Circa March 7, 1831

RB1: 114–15

46

March 8, 1831

March 8, 1831

Circa March 8, 1831

RB1: 124–25
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2013 Section Heading
D&C
1981
Information
Section Section
Heading
Information
72

74

75

“This section
is a compilation of two
revelations
received on
the same
day.”

Recorded as two
“This section is a compilaseparate revelations
tion of three revelations
received on the same day.” in RB2: (1) verses
1–8, and (2) verses
9–26.
[Recorded as a
single revelation in
RB1.]

January 1832 “Wayne County, New York,
in 1830.”
at Hiram,
Ohio

Amherst,
Ohio,
January 25,
1832

77

March 1832

78

Hiram, Ohio,
March 1832

79

Revelation Book
Information

Source

2013 Section Heading
D&C
1981
Information
Section Section
Heading
Information

RB1: 236–41;
RB2: 438–43

84

September
22 and 23,
1832

87

[No location
given]

Circa December 1830
[No location
provided]

RB1: 90–91;
RB2: 606–7,
650–51

Amherst, January
Amherst, Ohio, January
25, 1832. This section
25, 1832. [There
comprises two separate
is a gap between
revelations (the first in
verses 22 and 23.
verses 1 through 22 and
The word “conthe second in verses 23
nected” is written in
through 36) given on the the gap. The words
same day.
“Another Revelation
Received at the
same time” are written in the gap, but
like “Amherst” and
“25,” they are also
crossed out.]

RB1: 230–37

“about March 1832”
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Revelation Book
Information

Source

September 22 &
23, 1832 [From the
Revelation books
we learn that the
“breaking point” is
between verses 102
and 103]

RB1: 274–89;
RB2: 452–75

“at or near Kirtland, Ohio”

[No location given]

RB1: 290–91;
RB2: 476–79

88

December 27, December 27 and 28,
1832
1832, and January 3, 1833

D&C 88:1–126:
December 27–28,
1832; D&C 88:127–
41: January 3, 1833

RB1: 293,
308–9;
RB2: 479,
506–7

94

May 6, 1833

August 2, 1833

August 2, 1833
[D&C 94 appears
immediately after
D&C 97 in both RB1
and RB2—there is
no break in RB1; in
RB2 there is a heavy
line drawn between
D&C 97:28 and D&C
94:1.]

RB1: 320–23;
RB2: 542–43

99

August 1832

August 29, 1832

August 29, 1832

RB1: 272–73;
RB2: 450–51

December 16, December 16 and 17,
1833
1833

December 16 and
17, 1833

RB1: 342–55;
RB2: 562–83

Hiram, Portage
Co[unty], November
11, 1831 (RB1);
November 1831,
Cuyahog[a] Co[unty]
Ohio (RB2)

RB1: 216–19;
RB2: 584–85

Circa March 1832

RB1: 259

Kirtland, Ohio, March
1, 1832

Kirtland, March 1,
1832

RB1: 266–67;
RB2: 442–43

101

March 1832

March 12, 1832

March 12, 1832

RB1: 270–71;
RB2: 436–37

80

March 1832

March 7, 1832

March 7, 1832

RB1: 270–71;
RB2: 448–49

81

March 1832

March 15, 1832

March 15, 1832

RB1: 254–55;
RB2: 446–47

82

Jackson
County,
Missouri

Independence, Jackson
County, Missouri

Independence,
Jackson County,
Missouri

RB1: 228–31

107
“Kirtland,
(partial) Ohio, dated
March
28, 1835
. . . various
parts were
received
at sundry
times, some
as early as
November
1831.”

September 22 and 23,
1832

“Kirtland, Ohio, about
April 1835 . . . most of
verses 60 through 100
incorporate a revelation
given through Joseph
Smith on November 11,
1831.”
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APPENDIX 2

APPENDIX 3

Non-canonized Revelations and Writings (included in Revelation Books 1 and 2)

Revelation Book Summary

Date

Brief Summary

Source

Book

Brief Description

Book of Commandments
and Revelations
(Revelation Book 1)

A manuscript book of revelations. The exact
date when the book was begun is currently
unknown, but John Whitmer and Joseph Smith
began collecting copies of the revelations in the
summer of 1830, and they likely began compiling them into one volume in the spring of 1831.
John Whitmer was the principal scribe, although
Oliver Cowdery also wrote a few pages. Many
individuals appear to have made text revisions.
After a November 1831 conference at Hiram, Ohio,
authorized publication of the scriptures, this book
was carried by Oliver Cowdery and John Whitmer
to Independence, Missouri, for publication of
the Book of Commandments (see D&C 67).
Revelations continued to be added until February
1834. Not all of the writings recorded were published. With only a few exceptions, the revelations
recorded are in chronological order.

Kirtland Revelation Book
(Revelation Book 2)

This second manuscript revelation book was
begun in late February or early March 1832. D&C
76 is the first revelation recorded. The latest
revelation was copied in late 1834. Only three revelations before 1831 were included (D&C 17, 32,
and 74). Frederick G. Williams was the principal
scribe, but not the only scribe; many individuals
made revisions. Not all of the writings recorded
were published. Fewer revelations appear in
chronological order than in Revelation Book 1.
This book was used as the primary source for the
first edition of the Doctrine and Covenants.

Book of Commandments
(1833)

The earliest published volume containing revelations of Joseph Smith Jr. The primary source was
the Book of Commandments and Revelations
(Revelation Book 1). Although three thousand
copies were planned, publication was cut short by
mob action in Independence, Missouri, on July 20,
1833, which destroyed the press; approximately
one hundred copies were saved from destruction.

Doctrine and Covenants
(1835, first edition)

Published in Kirtland, Ohio. Approved by the
Church on August 17, 1835. The book contained
two parts: a “doctrine” part (consisting of the
Lectures on Faith) and a “covenants” part (consisting of the revelations of Joseph Smith Jr.). The
Kirtland Revelation Book (Revelation Book 2) and
the Book of Commandments were the primary
sources for the “covenants” portion of the book.
The number of total copies printed is unknown.
This volume was compiled by Joseph Smith, Oliver
Cowdery, Sidney Rigdon, and Fredrick G. Williams.

Circa June
1829

A draft of Oliver Cowdery’s
“Articles of the Church of Christ.”
(several pages are missing).

RB1:
20–23

Circa early
1830

A revelation to Oliver Cowdery, Hiram Page, Josiah Stowell,
and Joseph Knight at Manchester, New York, regarding
securing a copyright for the Book of Mormon.

RB1:
30–33

May 15, 1831

A commandment to Ezra Thayer and Joseph Smith Sr.
regarding housing for the Joseph Smith Sr, Ezra Thayer, and
Frederick G. Williams families. (Marked “This Commandment
is not to be printed.”)

RB1:
142–43

May 15, 1831

Revelation received in Kirtland “concerning the farm owned
by Frederick [G. Williams] and also concerning Joseph [Smith
Sr.] & Ezra [Thayer].” (A copy of the revelation above—with
minor differences.)

RB2:
598–601

Circa
November 1,
1831

Testimony regarding “the Book of the Lords commandments” (the Book of Commandments). Signed by eighteen
men.

RB1:
214–15

February 27,
1832

Revelation received at Hiram, Ohio, regarding ordaining
Lincoln Haskins and calling him as a missionary. (The entire
revelation is crossed out with a large X.)

RB2:
432–33

Circa March
1832

“A Sample of pure Language given by Joseph the Seer.” A
series of six questions and answers.

RB1:
264–65

March 8, 1832

A journal entry of Joseph Smith noting that he ordained
Jesse Gause and Sidney Rigdon “to be my councillers of the
ministry of the presidency of the high Pristhood.”

RB2:
432–35

March 20,
1832

Revelation received in Portage County, Ohio, regarding purchasing paper for the “Book of the Lord’s commandments.”
(The entire revelation is crossed out with a large X.)

RB1:
272–73

February 27,
1833

A song “sang by the gift of Tongues & Translated.”

RB2:
508–11

April 28, 1834

Revelation received at Kirtland, Ohio, regarding “the division
and settlement of the United Firm.” (Received five days after
D&C 104 disbanded the United Firm.)

RB1:
372–73

A copy of the revelation above.

RB2:
638–39

April 28, 1834
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* Page numbers are from The Joseph Smith Papers project, Manuscript Revelation Books,
facsimile edition.
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“Joseph Smith’s accounts of his vision are remarkably consistent. His descriptions are, in fact,
portraits of the time and place in which he lived.” —Steven C. Harper

t makes sense that because Joseph Smith’s story so often starts with the First
Vision, his critics start there too. It is not much of an exaggeration to say
that every word of his (and others’) multiple accounts of that vision has been
scrutinized over and over.1 This brief paper proposes something very modest in looking anew at a handful of those words that have been considered
troublesome.
Here is the essence of that trouble, as some have seen it. In Joseph’s 1838–
392 dictated account (the account that would eventually find its way into the
LDS Church’s canon as the official Joseph Smith—History), he described his
youthful confusion about the competing religious sects that he encountered
in these words: “In the midst of this war of words and tumult of opinions, I
often said to myself: What is to be done? Who of all these parties are right;
or, are they all wrong together?” ( Joseph Smith—History 1:10). According
to this narrative, it seems that fourteen-year-old Joseph had already considered the possibility that all churches could be “wrong together.” Yet only eight
verses later (by the account’s current scriptural format), Joseph reported what
seems like surprise in response to the divine injunction that he must join no
97
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church, “for they were all wrong”—and “it had never entered into [his] heart
that all were wrong” ( JS—H 1:18–19). But didn’t we just read that the “all
were wrong” possibility had entered his heart in verse 10? Why such an apparently careless and contradictory oversight in the narrative?
Some critics have held up this sequence of verses as yet another example of the inconsistencies that reveal Joseph’s story to be what they believe it
really is: a convoluted fabrication that he composed, piecemeal, over time.3
However, these critics seem to be making a mountain out of a molehill—especially in light of the recently published transcriptions of several manuscript
versions of Joseph Smith’s history as part of the larger Joseph Smith Papers
Project.4 In this case specifically, and in the case of so many other Joseph
Smith documents generally, closer attention to textual clues and to the composition process of scribing and editing and publishing complicates these
types of superficial dismissals of Joseph Smith’s personal narrative. A fresh
take on these First Vision passages is just one such possibility that the Joseph
Smith Papers manuscripts can offer.
Even without recourse to those manuscripts, though, many readers are
not really troubled by the apparent contradiction since it can be (and has
been) handled satisfactorily in a number of ways. First of all, it would seem
only fair-minded to agree that we tell our stories similarly, in that it is natural
to project what we have learned from an experience onto our narration of
that experience. We see things differently when we know the end from the
beginning, and we highlight those important awakenings, especially as we
are better equipped, with hindsight, to sift out the crucial moments. In that
sense, Joseph Smith’s 1838 retelling feels like an authentic and matter-of-fact
recollection; we can relate to that kind of story.5
Historian Richard L. Bushman puts it well: “Behind the simplest event
are complex motives and many factual threads conjoining that will receive
varying emphasis in different retellings. . . . The reasons for reshaping the
story usually have to do with changes in immediate circumstances. . . . Such
changes do not evidence an uncertainty about the events, as Mr. [Wesley P.]
Walters thinks, as if Joseph were manufacturing new parts year by year. It is
folly to try to explain every change as the result of Joseph’s calculated efforts
to fabricate a convincing account. One would expect variations in the simplest and truest story.”6
Second, some readers have appropriately highlighted the importance of
the word heart in verse 18 of Joseph Smith—History. The pivotal distinction

Reconciling Joseph Smith—History 1:10 and 1:18–19

99

in this way of thinking is that while Joseph may have theoretically considered
the idea that all religions were false (v. 10), such a reality had never entered
into his heart—into that symbolic center of being that represents surety
and conviction, such that he had never really given serious credence to that
theoretical possibility before (vv. 18–19). That explanation also seems to fall
within the believability and commonality of the human experience. Many of
us can probably think of analogous “I never really thought that was possible”
experiences in our personal histories.7
What this paper offers in addition to the foregoing explanations are two
other possibilities in reconciling this minor contradiction in Joseph Smith—
History. These two explanations are based on textual discoveries in the Joseph
Smith Papers Project—and the first bears directly on this question of “[entering] into [his] heart.”
Parallel Phrasing in the Coray Draft

In a draft of Joseph Smith’s history that was written sometime in 1840–41 by
scribe Howard Coray (but only essentially rediscovered in the Church’s archival holdings in 2005), the corresponding passage reads differently:
Joseph Smith—History 1:18–19
I asked the Personages who stood above me in the light, which of all the sects was
right (for at this time it had never entered into my heart that all were wrong)—and
which I should join. I was answered that I must join none of them, for they were
all wrong . . .

Howard Coray’s 1839–41 history (labeled Draft 3 in Histories, Volume 1
of The Joseph Smith Papers)
I asked the Personages who stood in the light; Which of the sects were right. (for I
supposed that one of them were so.) and which I should join. I was answered “join
none of them; they are all are wrong . . .”8

Coray’s version suggests that Joseph still “supposed”—still believed, still
considered it most likely—that one of the sects was right, even if he had
considered the possibility that such was not the case. Thanks to the careful editorial scrutiny of The Joseph Smith Papers scholars, it is apparent that Coray’s
draft was written after the draft of Joseph Smith’s history (labeled Draft 2 in
the handwriting of James Mulholland) that was eventually published in the
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Times and Seasons and then the Pearl of Great Price. The Joseph Smith Papers
volume editors note that, “for whatever reason,” Joseph Smith chose that
Draft 2 (Mulholland) version for eventual publication, even though there is
evidence to suggest that Coray transcribed as Joseph “read aloud from Draft 2
in the large manuscript volume, directing editorial changes as he read.” With
that background in mind, the parallel phrases above suggest an affinity of
sentiment, such that the phrase “it had never entered into my heart” meant,
essentially, “I [still] supposed one of them were [right]”—which reinforces
the reading that Joseph held out hope in his heart that he would be pointed
to the true denomination.9
A Question of Antecedents

One minor drawback in reading Joseph Smith’s history in its current scriptural
format is that the verse divisions might inadvertently separate his thoughts
too starkly. Because of that potential challenge, the second possibility proposed here is that the contradiction between verses 10 and 18 might simply
be a question of antecedents in verse 10. Thus one final alternate reading (and
reconciliation) of those verses becomes clearer in the paragraph format of the
Draft 2 (Mulholland) manuscript version of Joseph Smith’s history. In what
is now verse 9 in the Pearl of Great Price version, Joseph describes the furious
activity of three named denominations: the Presbyterians, the Baptists, and
the Methodists. Those were the major players in the religious competition
that was all around him in that region of New York.10 And those three groups
preached, importantly, distinct soteriological visions of Christianity. If, however, verse 10 is not seen as completely separate from verse 9, then we might
understand Joseph’s questions as being much more specific.
Here is how the passage appears in Draft 2 (Mulholland) of Joseph
Smith’s history:
My mind at different times was greatly excited for the cry and tumult were so
great and incessant. The Presbyterians were most decided against the Baptists and
Methodists, and used all their powers of either reason or sophistry to prove their
errors, or at least to make the people think they were in error. On the other hand
the Baptists and Methodists in their turn were equally Zealous in endeavoring to
establish their own tenets and disprove all others.
In the midst of this war of words, and tumult of opinions, I often said to
myself, what is to be done? Who of all these parties are right? Or are they all wrong
together? and if any one of them be right which is it? And how shall I know it?11
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Read in that way, new attention to the determiners and pronouns might
be in order. Which of all of these parties—that is, the Presbyterians, Baptists,
or Methodists—is right? Or are they—Presbyterians, Baptists, Methodists—
all wrong together? If any of them—Presbyterians, Baptists, Methodists—be
right, which is it? It seems reasonable to conclude that Joseph wondered not
about the possibility that there was no true religion on the earth, but only
that the principal religions represented in his area might all be wrong. Hence,
his crucial question—his “object in going to enquire of the Lord”— was “to
know which of all the sects was right,” and perhaps it was the subsequent
instruction to join no sect anywhere (“for they were all wrong”) that would
have been surprising; in that case, this latter possibility was the one that had
never entered into his heart.12
Again, this is only suggested as one way to read the text—but it is one that
also seems to fit with a telling line in the earliest known written account of
the First Vision, one from 1832 that Joseph Smith partly dictated and partly
wrote. The key is something he stated about personal familiarity:
In that 1832 history, Joseph wrote in his own hand:
At about the age of twelve years my mind become seriously [impressed] with regard
to the all importent concerns of for the wellfare of my immortal Soul which led me
to searching the scriptures believeing as I was taught, that they contained the word
of God thus applying myself to them and my intimate acquaintance with those of differant denominations led me to marvel exceedingly for I discovered that <they did
not adorn> instead of adorning their profession by a holy walk and Godly conversation agreeable to what I found contained in that sacred depository this was a grief
to my Soul . . .13

The fact that his conclusions were based on an “intimate acquaintance
with those of differant denominations” should not be overlooked. His subsequent recollections do seem to reflect an expanded understanding of a broader
apostasy: “by searching the scriptures I found that mand <mankind> did not
come unto the Lord but that they had apostatised from the true and liveing
faith and there was no society or denomination that built upon the gospel of
Jesus Christ as recorded in the new testament.” Yet his choice of words (“no
society or denomination”) and his declaration that “I cried unto the Lord for
mercy for there was none else to whom I could go and to obtain mercy” seem
to reflect his discouragement with his local options and his growing assurance
that only divine intervention could help him transcend that confusion.14
It may, then, have been the sheer universality of the apostasy (“join none
of them”) that had not entered into his heart. It may have been Joseph Smith’s
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original hope and assumption, as expressed in the Howard Coray draft, that
“one of them were” right, even if he had considered the theoretical possibility that the three denominations with which he had “intimate acquaintance”
were all “wrong together” and that he would have to seek a religious home
among another, less familiar one of “all the sects.”
Conclusion

With all that said, it is in the end wise to remember historian Steven C. Harper’s
observation about the believability of Joseph Smith’s history: “Joseph Smith’s
accounts of his first vision are remarkably consistent. His descriptions are, in
fact, portraits of the time and place in which he lived. Indeed, if Joseph had
repeated well-rehearsed statements verbatim from year to year rather than the
thoughtful accounts he gave in specific contexts, historians would rightly find him
more calculating and less credible.”15 Professor and poet Arthur Henry King
found him credible:
When I was first brought to read Joseph Smith’s story, I was deeply impressed. I
wasn’t inclined to be impressed. As a stylistician, I have spent my life being disinclined to be impressed. So when I read his story, I thought to myself, this is an
extraordinary thing. This is an astonishingly matter-of-fact and cool account. This
man is not trying to persuade me of anything. He doesn’t feel the need to. He is
stating what happened to him, and he is stating it, not enthusiastically, but in quite
a matter-of-fact way. He is not trying to make me cry or feel ecstatic. That struck
me, and that began to build my testimony, for I could see that this man was telling
the truth.16

The conclusion here is that the seeming contradiction in Joseph Smith—
History 1:10 and 1:18–19 should give readers no reason to believe otherwise.
Instead, these verses offer us yet one more reminder that careful attention
to historical documents repeatedly shows that Joseph Smith’s story is always
worthy of a closer look.
Notes
1. For those various accounts, see Karen Lynn Davidson, David J. Whittaker, Mark
Ashurst-McGee, and Richard L. Jensen, eds., Histories, Volume 1: Joseph Smith Histories,
1832–1844, vol. 1 of the Histories series of The Joseph Smith Papers, ed. Dean C. Jessee, Ronald
K. Esplin, and Richard Lyman Bushman (Salt Lake City: Church Historian’s Press, 2012);
hereafter H1. See also John W. Welch, ed., with Erick B. Carlson, Opening the Heavens:
Accounts of Divine Manifestations, 1820–1844 (Provo, UT: Brigham Young University Press;
Salt Lake City: Deseret Book, 2005), 1–75. Some of the best scholarship—landmark studies
as well as recent work—on the First Vision can be accessed in two important new books:
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Samuel Alonzo Dodge and Steven C. Harper, eds., Exploring the First Vision (Provo, UT:
Religious Studies Center, 2012), and Steven C. Harper, Joseph Smith’s First Vision: A Guide to
the Historical Accounts (Salt Lake City: Deseret Book, 2012).
2. While Joseph Smith apparently began dictating a history in the spring of 1838 after
John Whitmer’s disaffection from the Church, no version of that original dictation/history is
extant. The earliest extant version was written by scribe James Mulholland in 1839, yet several
clues in that 1839 history indicate that Mulholland copied (at least in part) from that 1838
history. The 1839 version (which Robert Thompson finished after James Mulholland’s death
in November 1839) is called Draft 2 by The Joseph Smith Papers editors. This draft was apparently the principal source for the published history that would first appear in the Times and
Seasons newspaper in 1842. See the detailed explanation in H1, 192–203.
3. See one such example in Sharon Lindbloom, “Inconsistency in Joseph Smith’s
Canonized History?,” blog post at Mormon Coffee, October 10, 2007, http://blog.mrm.
org/2007/10/inconsistency-in-joseph-smiths-canonized-history. It is worth noting that
James E. Talmage, under assignment to prepare the 1902 edition of the Pearl of Great Price,
deleted the parenthetical phrase—“for at this time it had never entered into my heart that
all were wrong”—from verse 18. The phrase was reinserted in the Church’s 1981 edition of
the Pearl of Great Price. I am indebted to Professor Alexander L. Baugh for pointing out this
sequence of changes. Walter Whipple noted the deletion in his 1959 master’s thesis but did
not comment on this specific change, although he provided explanation for other textual
changes in the various Pearl of Great Price editions. See Walter Whipple, “An Analysis of
Textual Changes in the ‘The Book of Abraham’ and in the ‘Writings of Joseph Smith, the
Prophet’ in the Pearl of Great Price” (master’s thesis, Brigham Young University, 1959), 86,
86b; compare pages 119–25. It seems possible that James E. Talmage reasoned that the phrase,
which appears almost as a parenthetical afterthought in the manuscript in any case, should be
removed to resolve the contradiction considered here—a contradiction that might unnecessarily draw attention from the principal message of Joseph Smith’s account and that in the
end seems to be a superficial concern.
4. It is worth noting that because most of what we have of Joseph Smith’s history was
written by scribes, the question of what Joseph said and what his scribes may have added or
emended or interpreted is never unimportant in cases like this.
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think carefully through the chronology of events and what they knew or thought at various
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92–93: “When we listen to Joseph carefully we also hear his subtle but significant distinction
between his mind and his heart. Introspective Joseph reflected carefully and wrote quite precisely about his thought processes as well as his emotional responses, but not all of his readers
listen carefully enough to discern the difference. It was, according to Joseph, his mind that
was worked up as he rationally looked for evidence of ‘who was right and who was wrong.’ In
1832 Joseph said that he was about twelve when his ‘mind became seriously imprest’ regarding the welfare of his soul. Each of his accounts narrates a struggle between his head and his
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list of sectarian competitors. That might be a commentary both on Joseph Smith’s proclivities and on the Friends’ proselytizing practices. See Milton V. Backman Jr., Joseph Smith’s
First Vision: Confirming Evidences and Contemporary Accounts, 2nd ed. (Salt Lake City:
Bookcraft, 1980), 64, 68, 83–84. For contemporaries’ accounts of Martin Harris’s affiliation
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11. H1, 210. Interestingly, the editors of this volume included an explanatory footnote
(note 45) after this paragraph that seems to at least acknowledge the contradiction: “In
his circa summer 1832 history, JS recounted that by the time of his vision he had already
concluded that the world lay in apostasy and that ‘there was no society or denomination that
built upon the gospel of Jesus Christ as recorded in the new testament.’” While the editors’
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14. H1, 11–12. This local-versus-global framing of the question also seems to be at
the heart of a later retelling of the vision. See the so-called “Wentworth letter,” which was
published in the March 1, 1842 edition of the Times and Seasons as “Church History,” and is
reprinted in H1, 494: “if I went to one society they referred me to one plan, and another to
another; each one pointing to his own particular creed as the summum bonum of perfection:
considering that all could not be right, and that God could not be the author of so much confusion I determined to investigate the subject more fully, believing that if God had a church
it would not be split up into factions, and that if he taught one society to worship one way,
and administer in one set of ordinances, he would not teach another principles which were
diametrically opposed. . . . They (‘two glorious personages’) told me that all religious denominations were believing in incorrect doctrines, and that none of them was acknowledged of
God as his church and kingdom” (emphasis added).
15. Harper, “Trustworthy History?,” 298; emphasis added.
16. Arthur Henry King, Arm the Children: Faith’s Response to a Violent World (Provo,
UT: BYU Studies, 1998), 288, cited in Harper, “Trustworthy History?,” 298.
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he most frequently occurring personal name in the Bible is Zechariah (also
spelled Zachariah or in the New Testament as Zacharias). At least thirty
kings, princes, priests, prophets, servants, sons, trumpet players, and gatekeepers claim this name, which means “Jehovah remembers.”1 We should not be
surprised to find some confusion about the biblical Zechariahs given that the
name spans over a thousand years and fifty-five separate verses. It appears that
the Gospel of Matthew may have confused two Zechariahs. Chapter 23 mentions the ninth-century high-priestly martyr Zechariah but incorrectly assigns
him a different father—Barachias, the father of the sixth-century prophet.
Where Matthew mixed up the two Zechariahs, the parallel account found in
Luke 11:51 did not.

The most frequently occurring personal name in the Bible is Zechariah

Matthew 23:35
That upon you may come all the righteous blood shed upon the earth, from the blood
of righteous Abel unto the blood of Zacharias son of Barachias, whom ye slew between
the temple and the altar.

(also spelled Zachariah or in the New Testament Zacharias).
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Luke 11:50–51
That the blood of all the prophets, which was shed from the foundation of the
world, may be required of this generation; From the blood of Abel unto the blood of
Zacharias, which perished between the altar and the temple.

Complicating matters further, early Christian writers built on this
mistake with their own apocryphal spin. Then, after hundreds of years, the
apocryphal story filtered down to Christian newspapers, including the Latterday Saint newspaper in Nauvoo.2 This investigation attempts to separate fact
from fiction by first unraveling the web of confusion around three biblical
Zechariahs, and then demonstrating the impact of this confusion on Latterday Saint religious education.3
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that ye cannot prosper? because ye have forsaken the Lord, he hath also
forsaken you” (v. 20). King Joash did not appreciate Zechariah’s call to repentance, nor did the king remember “the kindness which Jehoiada his father had
done to him, but slew his son [Zechariah] . . . in the court of the house of the
Lord” (v. 22, 21).
The story of Joash slaying Zechariah in the temple courtyard remained
well known over a thousand years later when the Jerusalem and Babylon
Talmuds were written.5 The Talmud elaborates on the murder of Zechariah
in the court of the priests by adding dramatic retributions. As a consequence,
the Talmud describes slaying eighty thousand priests to atone for the high
priest Zechariah’s blood.6
Sixth Century BC—Zechariah, Minor Prophet, Son of Berechiah

The three biblical Zechariahs we will investigate lived in the ninth, sixth, and first centuries before Christ.

Ninth Century BC—Zechariah, High Priest, Son of Jehoiada

In the ninth century BC, “Zechariah, son of Jehoiada,” served in Jerusalem as
a high priest in Solomon’s temple until King Joash had him stoned to death
in the courtyard of the temple (see 2 Chronicles 24:6, 20–22). The irony of
Zechariah’s martyrdom lies a generation earlier. Zechariah’s parents saved the
then infant King Joash from political overthrow and secretly raised him in
the temple for six years. Then Zechariah’s father, the high priest Jehoiada, led
an uprising to return King Joash to the throne. But when Jehoiada died at
130 years old (v. 15), King Joash forgot his allegiance to God and the family of Jehoiada and turned to idolatry.4 The Lord called Zechariah, son of
Jehoiada, as the new high priest to preach repentance to the king. Zechariah
denounced King Joash, “Why transgress ye the commandments of the Lord,

The second Zechariah we consider lived in the sixth century BC and became
categorized as the eleventh of the twelve minor prophets in the Hebrew Bible.
Initially, he lived in Babylon among the captives and then left Babylon to assist
Zerubbabel in rebuilding Jerusalem (see Zechariah 8:8; Ezra 5:1–2; 6:14).
The book of Zechariah is named after him and begins with his genealogy, “the
word of the Lord [came] unto Zechariah, the son of Berechiah, the son of
Iddo the prophet” (Zechariah 1:1). The book includes eight visions and multiple prophecies—including the famous foretelling of the promised Messiah:
“Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: behold,
thy King cometh unto thee: he is just, and having salvation; lowly, and riding
upon an ass, and upon a colt the foal of an ass” (Zechariah 9:9). The New
Testament quotes the book of Zechariah more than any of the other so-called
minor prophets; in particular, the Gospel of Matthew quotes Zechariah
three times, suggesting Matthew’s familiarity with “Zechariah, the son of
Berechiah” (Zechariah 1:1).7
The context of the New Testament passages in question, Matthew 23:35
and Luke 11:50–51, includes the Lord’s denouncing the scribes and the
Pharisees for their hypocrisy and unbelief. After presenting a list of “woes,” the
texts condemn their murderous thoughts and claim that they are responsible
for “all the righteous blood shed” since two famous Old Testament martyrs,
Abel and Zechariah (see Genesis 4:8; 2 Chronicles 24:20–22). Among the
textual differences of Matthew 23:35 and Luke 11:51, we find Matthew adding “son of Barachias” after “Zacharias,” while Luke did not. I perceive two
plausible explanations for the Matthean genealogical addition:
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1. An author or editor confused two famous Old Testament Zechariahs
and accidentally gave the paternity of the minor prophet, “Zechariah, the son
of Berechiah” (Zechariah 1:1), to the high priest “Zechariah son of Jehoiada”
(2 Chronicles 24:20), who was “stoned . . . in the court of the house of the
Lord” (v. 21). 8
2. The Lord introduces an unknown martyr who happened to share
names—both his own name and his father’s name—with the Old Testament
prophet. Furthermore, this new, unknown Zacharias also happened to have a
similar martyrdom to the Old Testament high priest Zechariah.
The former option—that someone made a mistake—is now generally
accepted by biblical scholars.9 The latter option—that the Lord referred to
yet another Zechariah who shared several similarities to Old Testament figures—developed from the theory of inerrancy. It claimed all biblical authors
were infallible.10 In the late eighteenth century, Protestant clergy clung to this
doctrine as a fail-safe text justifying widespread access to divine authority.11
However, the Prophet Joseph Smith spoke against the theory of inerrancy: “I
believe the Bible as it read when it came from the pen of the original writers.
Ignorant translators, careless transcribers, or designing and corrupt priests
have committed many errors.”12
First Century AD—Zacharias, Father of John the Baptist

Unfortunately, the confusion between these two Zechariahs was not limited
to Matthew 23:35. The matter became further entangled in the second century AD, when much Christian literature came forward to satisfy the early
Christians’ hunger for more details about Jesus’ early life. One of these pieces,
the noncanonical Protevangelium of James, elaborates on the miraculous
birth narratives of Mary, John the Baptist, and Jesus.13
Portions of this book may date to AD 150, although the section on
Zacharias emerges later.14 Although the book claims the name and authority
of one of the biblical Jameses, Apocrypha scholar Wilhelm Schneemelcher
regards it as “pious fancy . . . ignoran[t] of Palestinian geography and of
Jewish customs.”15 Another authority on the Protevangelium of James, J. K.
Elliott, sees it as an “elaboration of the canonical infancy narratives” and
attributes it to the “doctrines of Mariology.”16 The oldest titles of the book
included “Birth of Mary” and “Birth of Saint Mary, Mother of God.”17 In the
sixteenth century, publishers first printed it with the name Protevangelium,
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or “pre-Gospel,” to imply that the events supposedly occurred prior to those
recorded in the four Gospels of the New Testament.18
According to Schneemelcher’s analysis, later versions of the
Protevangelium developed a story which further misconstrued the identity
of the Zacharias in Matthew 23:35.19 These later versions contended that the
Zechariah slain near the temple altar was neither the ninth-century high priest
“Zechariah, son of Jehoiada” nor the sixth-century prophet “Zechariah, son
of Berechiah,” but a first-century Zacharias, the father of John the Baptist.20
The Protevangelium incorrectly introduces the priest Zacharias, husband of
Elisabeth, as the reigning high priest: “And the high priest went in, taking
the robe with the twelve bells into the holy of holies. . . . And behold an angel
of the Lord stood by him, saying unto him: Zacharias, Zacharias, go out.”21
Following his vision, the text unfolds his murder:
And when Herod knew that he had been mocked by the Magi, in a rage he sent murderers, saying to them: Slay the children from two years old and under. And Mary,
having heard that the children were being killed, was afraid, and took the infant
and swaddled Him, and put Him into an ox-stall. And Elisabeth, having heard that
they were searching for John, took him and went up into the hill-country. . . . And
Herod searched for John, and Herod was enraged, and said: . . . [Zacharias’] son is
destined to be king over Israel. And he sent . . . [to the temple] again, saying: Tell the
truth; where is thy son? for thou knowest that thy life is in my hand. And Zacharias
said: I am God’s martyr, if thou sheddest my blood; for the Lord will receive my
spirit, because thou sheddest innocent blood at the vestibule of the temple of the
Lord. And Zacharias was murdered about daybreak . . . [his] clotted blood beside
the altar . . . turned into stone. . . .The priests consulted as to whom they should put
in his place; and the lot fell upon Simeon. For it was he who had been warned by the
Holy Spirit that he should not see death until he should see the Christ in the flesh.22

This apocryphal text interpreted the Matthew 23:35 phrase “Zacharias
son of Barachias” as a reference to John the Baptist’s father, who shared the
same name, but not the same paternity or priesthood position. This additional
confusion compounds the problem of separating the sixth-century prophet
from the ninth-century martyred high priest in Matthew 23:35.
In addition to this misinterpretation of the Zacharias in Matthew, this
excerpt from the Protevangelium also contradicts the Lucan and Matthean
nativity narratives in at least five other ways. First, Luke 1:5 introduces
Zacharias as a priest “of the course of Abia,” which was one of the twentyfour courses of Aaronic priests that David organized.23 The course of Abia
included hundreds of priests who rotated between the twenty-four Aaronic
courses for their five weeks of temple service each year.24 Joachim Jeremias
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(a Second Temple scholar), estimated that eighteen thousand common
priests and Levites lived in Palestine at the time of Jesus’ birth.25 Luke portrayed Zacharias as one of these common priests, not as the one reigning
high priest—which office had deteriorated to a short-term, arbitrary political
appointment made from among the chief priests.26 Furthermore, the common priests received the honor of lighting the incense altar each morning
and evening, not the high priest.27 Luke1:8–19 described the angel Gabriel
visiting Zacharias as he fulfilled his duty in the Holy Place—not the Holy of
Holies. Yet the Protevangelium claims that Zacharias was the high priest, a
position whose duties would be performed in the Holy of Holies.
Second, Matthew describes Herod’s troops going to Bethlehem to kill
the “young child” Jesus, but the Protevangelium adds that “Herod searched
for John” as well. Unlike the biblical narratives, the Protevangelium expands
the story with several tangents about John and his family. In so doing, it twists
details from both nativity narratives and concludes that the infant John (not
Jesus) “is destined to be king over Israel.” The apocryphal account elevates
John to take over Jesus’ role as king. Furthermore, Herod’s search for John
stretched the story to include Zacharias’ martyrdom, which is not biblical.
Third, the Protevangelium disregards the passage of time between the
Lucan and Matthean accounts. Unlike Luke’s text, which describes the night
of Jesus’ birth in a stable, Matthew recounts a year or two later, when Jesus is
a “young child” (paidion) and the holy family lives in a house (see Matthew
2:13).28 The apocryphal version ignores that timing. When Herod’s troops
come to Bethlehem, the Protevangelium claims that Mary is still without
housing and attempts to hide the infant Jesus in “an ox stall,” with no reference to Joseph’s dream to flee to Egypt.29
Fourth, in contrast to Matthew 2:16, the apocryphal work claims that
Herod’s slaughter of the baby boys extended far beyond the sparsely populated pastoral community of Bethlehem30 to include a broader swath across
the hill country of Judea and Jerusalem.31 As part of that larger geography,
the Protevangelium includes that “Herod searched for John,” contradicting
the biblical account. This search supposedly led to Herod killing Zacharias
because he would not divulge his son’s whereabouts.
Fifth, the Protevangelium connects the “devout Simeon” from the temple
scene in Luke 2:25, 34, with Zacharias. Luke shares a few details about Simeon
but never includes any exchange between the two aged men. In fact, Luke
2:26 insinuates that after Simeon saw “the Lord’s Christ,” the old prophet
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would be free to leave his mortal existence. Yet the Protevangelium does not
have him die but instead asserts that Simeon succeeded Zacharias as the high
priest. Both points are not biblical and contradict the documented lists of
high priests in Jerusalem at that time: 5–4 BC, Matthias ben Theophilus;
4 BC, Joazar ben Boethus; 4–3 BC, Eleazar ben Boethus; 3 BC, Joshua ben
Sie; in or before AD 6, Joazar ben Boethus; and AD 6–15, Ananus ben Seth.32
Partially because of its lack of historicity and authority, western popes
attacked the Protevangelium. Nevertheless, because the stories venerated the
Virgin Mary,33 they spread among the Eastern Orthodox, Ebionite, Syrian,
Coptic, and Armenian churches.34 Leaders like the Orthodox patriarch Peter
I of Alexandria (300–311) and a spokesman for the Syrian Christians, Bishop
Solomon of Bassoria (1222), perpetuated the tale that the martyred Zacharias
cited in Matthew 23:35 was actually the father of John the Baptist.35
Other Christian and Muslim Legends of Zacharias

Other early Christians also wondered what happened to John the Baptist’s
father, Zacharias, but they related different answers. For example, Origen
(184–253), Gregory of Nyssa (335–395), and Cyril of Alexandria (376–444)
passed on different versions of the story—still within the temple setting
and still emphasizing Mary’s virginity.36 The narrative blamed the Jews for
Zacharias’s death, as he supposedly allowed Mary to stand in a part of the temple reserved exclusively for virgins.37 The Jews felt Mary’s presence violated
the sanctity of the temple because, from their perspective, Mary’s maternity
disproved her virginity. The Jews stoned Zacharias for allowing her to enter.
Even a Muslim legend described what happened to Zacharias (spelled
Zakariya), the father of John the Baptist. The account depicts Zakariya escaping from his pursuers by hiding in a tree.38 The tree miraculously opened to
admit and enclose him.39 Unfortunately, the hem of his priestly cloak protruded from the base of the trunk. When his pursuers recognized it, they
sawed the tree and Zacharias into pieces. Noble to the end, Zacharias did not
utter even a faint cry as he died a martyr’s death. Clearly, the question of what
happened to John the Baptist’s father, Zacharias, interested many.
Nineteenth-Century American Interests

These different apocryphal tales enjoyed a resurgence of interest in antebellum
America. During the Second Great Awakening, a general interest in religious
topics soared. Newspapers, periodicals, and books propagated the tale from
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the Protevangelium of James.40 The American Biblical Repository explained
that their purpose in publishing the apocryphal story was to “establish the
fact of a constant tradition during the first centuries of the Christian era” that
purported “the father of the Baptist had been murdered.”41 To appreciate the
volume of attention this apocryphal account received, I looked up one of
the many editions of the Protevangelium of James and found it published in
English in 1820, 1821, 1824, 1825, 1832, 1835, 1847, and 1849. Thousands
of copies filled the nation.42
In the summer of 1842, several periodicals across the United States
alluded to information in the Protevangelium: from Andover, Massachusetts,
and Boston, the Biblical Repositor and Quarterly Observer; from New York
City, the American Biblical Repository; and from Nauvoo, Illinois, the Times
and Seasons. This Mormon newspaper ran an unsigned article entitled
“Persecution of the Prophets” on Thursday, September 1, 1842. It included
the following version of the Protevangelium account:
When Herod’s edict went forth to destroy the young children, John was about six
months older than Jesus, and came under this hellish edict, and Zechariah caused
his mother to take him to the mountains where he was raised on locust and wild
honey. When his father refused to discover [his] hiding place, and being the officiating high priest at the temple that year, was slain by Herod’s order between the porch
and the altar as Jesus said [in Matt 23:35].

The article appears to be a recap of the apocryphal lore floating around
antebellum America. The question of authorship for this Times and Seasons
article is important. Not only was no author listed for the article but also it
was not signed by an editor (although the editor signed the following article
in the same periodical). S. Kent Brown noted that “Joseph Smith typically
signed his letters and editorials.”43 Often, the man who served as editor of a
newspaper did not write all the editorials,44 and this seems to be the case with
the Times and Seasons, where Joseph Smith was thinly spread as the supervising editor and as a prophet, president, mayor, and general with more pressing
responsibilities.45 Furthermore, “the writing style of the editorial matches
most closely that of W. W. Phelps, not the Prophet Joseph,” who usually wrote
in the first person, not third.46 Seven months before the article was printed, in
February of 1842, the Prophet delegated the full-time position of managing
editor of the Times and Seasons to John Taylor.47 The newspaper staff helped
with the composition and printing of the newspapers in Nauvoo.48 With the
same periodical including other articles signed by the editor or authors, it is
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doubtful that the Prophet sanctioned the article, especially because he was in
hiding at the time.49
Significantly, nearly a month previous to this Times and Seasons publication, on August 8, 1842, Joseph Smith was arrested for complicity in the
Governor Boggs assassination attempt and went into hiding.50 He stayed
briefly with Edward Hunter, then Carlos Granger, and then retreated to an
island in the Mississippi.51 The Prophet seemed to stay on top of some Church
issues even while in hiding—on the day the newspaper article was published,
he wrote a letter that was later published and canonized as Doctrine and
Covenants 127. The text of this letter was published in the same issue as the
Protevangelium account.52 But does that insinuate that he endorsed every
article in the daily local newspaper? Even with the faint chance that Joseph
consented to the article’s printing, does that guarantee the article’s historical
accuracy?
Although we know of no evidence that Joseph Smith wrote, delegated, or
approved the publication of this article referencing Zacharias, it still found its
way into Joseph Fielding Smith’s compilation, Teachings of the Prophet Joseph
Smith, in 1938.53 The pertinent problem lies in the fact that these teachings
became interpreted by many as instructions to the Church from the Prophet.
As a result, several Latter-day Saint books have spread the story as if it were a
restored truth—including Sunday School and institute manuals.54 Teachers
mention the story not as an interesting remnant of early Christian Apocrypha
but with a tone of prophetic precision. Those Latter-day Saints who believe
that the story came from their prophet and seer, or those who believe that
Joseph added his stamp of validation to this apocryphal story, now identify
the lowly priest from the hill country of Judea as the martyred high priest—
even though this narrative contradicts canonized scripture in multiple areas.
By attaching Joseph Smith’s name to Zacharias’s purported martyrdom, some
Church members have elevated this tradition to scriptural status.
The Prophet did mention John the Baptist in two Sunday sermons within
a year after the Time and Seasons article appeared. The first he gave on January
29, 1843, which three scribes recorded.55 Joseph’s sermon answered why John
was called “one of the Greatest of Prophets.” He taught that John, as the “legal
administrator holding the keys of Power,” was the only one authorized to baptize Jesus. Modern revelation teaches that John “was ordained by the angel
of God” (D&C 84:28). Six months later, on July 23, 1843, Joseph returned
to a similar topic. Only one of the five scribes who recorded details of the
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sermon included a statement about Zacharias, saying that “he [was] the only
lawfull [sic] administrator in his day.”56 Yet three of the scribes included something about John being “the only lawful administrator,” confirming Joseph’s
message from his earlier sermon. Nowhere in the available scribal notes from
these two sermons did the Prophet refer to any of the information from the
Times and Seasons editorial on Zacharias.
Conclusion

The biblical account of the high priest “Zechariah son of Jehoiada,” who was
slain by King Joash in the temple (2 Chronicles 24:20), has fascinated biblical students for centuries. Jewish, Christian, and Muslim literature retells
this story, each tradition perpetuating different legends. The Protevangelium
of James adapted the biblical account of the ninth-century high priest
Zechariah’s martyrdom referenced in Matthew 23:35 to claim that John the
Baptist’s father was the high priest slain in the temple, due to Herod’s edict—
not King Joash’s conspiracy. Because the account made its way into Teachings
of the Prophet Joseph Smith, Latter-day Saints have also propagated it. I wrote
on this subject in order to illuminate the sources for the account and to arrest
its further spread among Latter-day Saint educators as a revealed teaching of
the Prophet Joseph Smith.
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Leaders and teachers in religious education must have trust in one another to be united and effective.

hroughout this dispensation, prophets and apostles have continually
stressed the importance of trust in all of our relationships. President
David O. McKay often taught, “To be trusted is a greater compliment than to
be loved.”1 President Boyd K. Packer has said, “Talents and abilities and training may set us far above people in general. However, if there is a flaw in our
character and we cannot be trusted, . . . all of these other qualifications may
not be sufficient to make us of real service.”2 Why do Church leaders place
such value on trust? How can trust help us become better religious educators? This paper focuses specifically on the role of trust in religious education,
but the principles apply to teaching and leadership in any field.
Leaders and teachers in religious education must have trust in one
another in order to be united and effective. This means they must understand
what trust is and how it is built. Trust is built upon the ability to rely on
another person to act in one’s best interest under all circumstances. Trust can
be thought of as oil in an engine. While not a built-in part of the system,
oil is crucial to an engine’s performance. When the oil in an engine gets low,
the engine will begin to build up friction and heat and could be irreparably
125
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damaged. In religious education, when the level of trust drops, all involved
will slowly begin to feel the friction of contention and conflict.
Research on Trust

In the last fifty years, trust has been studied by scholars as an individual attribute, a behavior, a situational feature, and an ethical principle. This research
originated from the notion that the feelings of individual people have an
impact on organizational performance, which dates back to Elton Mayo and
the beginning of human relations theory. In the late 1920s, while conducting research on the relationship between levels of light in workspaces and
worker productivity, Mayo discovered that all workers tended to increase
their productivity when they were being observed by the scientists. The workers saw their observer as a sympathetic listener and talked more freely every
day. Mayo concluded that when workers feel important and valued, their
productivity increases.3 He wrote, “Increases in production—quantity and
quality—occur in response to social and physical conditions and not as the
result of conscious effort; in the majority of the instances the worker, himself
or herself, is as much surprised by the improvement as the observer.”4
The significance of trust has been referenced in major publications on
human relations, organizational leadership, management, and communication theory. Julian Rotter was one of the first scholars to attempt to articulate
the concept of trust. He emphasized that the survival of any social group,
from the family unit to big business corporations, depends on the presence of
trust.5 He went on to point out that trust is an important variable in human
learning because much of this learning is based on statements that have to be
believed without independent evidence.
Education scholars Patrick B. Forsyth, Laura L. B. Barnes, and Curt M.
Adams wrote, “The centrality of trust in school organizations seems unassailable.”6 Given such an assessment, focusing on building trust in religious
education settings ought to be a high priority for everyone involved, beginning with those with the most formal authority in organizations.
Leadership and Trust

No person in a religious education setting is in a better position to influence
trust than the administrative leader. Teachers depend on their administrators
for fairness, a predictable environment, adequate resources, and professional
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support. Actions taken by the leader that heighten a teacher’s sense of vulnerability may create an atmosphere of fear and distrust.
Current research and theory points to a trusted leader as a person who
is socially and emotionally intelligent.7 Emotionally intelligent leaders
understand the value of individuals, have the ability to perceive and manage
emotion, have genuine empathy for others, and listen intently. Socially intelligent leaders are flexible and adaptive, accept full responsibility for mistakes,
and are lifelong learners. The Lord offered a divine list of leadership qualities
when he taught the Prophet Joseph Smith that power and influence ought
to be maintained by “persuasion, by long-suffering, by gentleness and meekness, and by love unfeigned” (D&C 121:41). The Lord also refers to leaders
as shepherds. Why? As Dana M. Pike has indicated, “Quality shepherds were
. . . dedicated, hardworking, compassionate leaders who provided for and protected and guided their flocks.”8
Because of the formal power vested in the administrator, many scholars emphasize the responsibility of the administrator to take the first steps
toward building trusting relationships. Leaders who offer praise, set high
performance standards, socialize with teachers, practice empathy, engage
in meaningful conversation, and listen closely are more likely to be trusted.
Likewise, leaders who are honest with teachers, treat them as equals, are sympathetic, and set realistic standards are not only appreciated by their teachers
but are rewarded with their trust.
Teachers with high levels of trust in their school leader find their work
personally meaningful. Within a climate of high trust, teachers do not hesitate to seek assistance from the leader and are quick to admit mistakes. What
causes this willingness to seek support? Trust reduces vulnerability. Teachers
feel free to open up because they do not feel threatened by potentially being
seen as unintelligent or ineffective. President Spencer W. Kimball wrote,
“[ Jesus] taught us that there can be no growth without real freedom. One of
the problems with manipulative leadership is that it does not spring from a
love of others but from a need to use them. Such leaders focus on their own
needs and desires and not on the needs of others.”9
Because of increased understanding of the power of trust, the heart of
leadership has changed from formal power to relationships. Effective management skills are no longer enough; they must be coupled with effective
leadership—winning the hearts and minds of people to work together for
a common good. It would be wise for administrators to study and seek to
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develop the personal power necessary to build lasting relationships of trust
with each individual. Ammon must have had these ideas in mind when he
proclaimed that he hoped to “win the hearts of these my fellow-servants, that
I may lead them to believe in my words” (Alma 17:29).
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Trust is crucial in religious education, but how is trust built? Megan
Tschannen-Moran offers five main facets on which leaders can focus their
attention in order to improve trust in educational settings: benevolence, honesty, openness, reliability, and competence.10

responses.”13 This behavior damages trust. Our efforts to help another person
may be thwarted by our lack of emotional control. Trust cannot be built by
attacking individuals or principles. Kent P. Jackson and Robert D. Hunt wrote,
“Caustic responses are unlikely to correct a wayward person.”14 Teachers rarely
grow when there is a constant fear of being reproved or punished. Similarly,
Elder Neal A. Maxwell taught, “So many times as leaders we give out criticism
without providing even the basic reassurances, to say nothing of the need to
give added assurances. Those we seek to lead will venture more in testing and
developing their strengths and skills, if the climate we provide is one in which
our love and trust is clear, and the risks of their losing our love are low.”15

Benevolence

Honesty

Benevolence is the belief that one’s welfare or the welfare of someone or
something one cares about will be safeguarded and not purposely harmed
by the trusted person. Benevolent leaders are those that are perceived to
genuinely care about teachers, convey authentic concern for each individual
relationship, tolerate the imperfections of others, and help others learn, grow,
mature, and succeed. John Bransford noted that “the more we know about
someone, the more we are able to connect to their specific interests and needs
and explain things in ways that make sense to them.”11 In addition, President
N. Eldon Tanner taught, “To be an effective leader or teacher one must show
love and actually feel love for the person he is trying to instruct.”12 The good
leader studies the policy manual; the great leader also studies his or her faculty.
Teachers who believe that their leader has their best interest as an underlying motivation are more likely to seek help from the leader, work to meet
high expectations, speak highly of the leader to others, and accept correction.
Conversely, teachers who do not trust the benevolence of the leader often
become anxious and worried for their own welfare. A leader should display
benevolence through being optimistic, placing confidence in teachers, giving
sincere compliments, expressing appreciation, protecting teachers’ rights, and
sincerely apologizing. Even small acts, such as making short social visits or
leaving brief complimentary notes, can potentially make large differences in
trust levels.
Trust can even be built in the middle of personal conflict or clashes of
opinion if we are able to hold our tongue and act with benevolence. Robert
L. Millet and Lloyd D. Newell wrote, “Our pride may prompt us to lash out
and reprove harshly. Our own insecurity and fear may precipitate unkind

Honesty is the congruence of one’s words and actions; we perceive people as
honest when we have a high estimation of their truthfulness. In order to be
considered honest, principals should genuinely behave in a way that highlights consistency between their word and deed on a daily basis. Elder Richard
G. Scott taught, “Integrity is the hallmark of a righteous man or woman. It
is the root of trust. It acts as cement in worthy human relationships and is
the foundation of spiritual communication. Oh, how the world suffers today
because of dwindling integrity.”16 Principals who are consistently honest are
much more likely to earn the trust of their faculty members.
Honesty also involves authenticity. When a person’s words and actions
are not congruent and consistent, the feeling of authenticity is weakened.
A leader, especially a leader in religious education, cannot cut corners on
teacher relationships, because trust cannot be counterfeited. Like oxygen,
trust is something we tend to think more about when it is absent. Attempts to
“fake it” will only create more distance between the teachers and the leader. In
these circumstances, even the smallest interaction can turn into an emotional
conflict. In order to avoid both real and imagined harm, people will refrain
from taking any assertive action whatsoever, and it is likely that cooperation
and support among the teachers and leader will be abandoned.
There is a better way to build relationships. Leaders that genuinely take
personal responsibility for their actions are likely to be perceived as more
honest than those who don’t. Patrick A. Duignan and Narottam Bhindi
emphasize the role of genuine trust in the overall organizational environment.
They state, “Authenticity is not only a quality of the leader but it is also a product of relationships and interrelationships. The quality of the relationships
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greatly influences everything else that happens in organizations, including
the quality of leadership. Trusting and caring relationships are identified in
many studies as central to the development of a culture or climate where
values relating to honesty, integrity, fair-mindedness, loyalty, justice, equity,
freedom, and autonomy are internalized and find expression through everyday practices and procedures.”17 Likewise, President Spencer W. Kimball
taught, “A good leader will remember he is accountable to God as well as to
those he leads. By demanding accountability of himself, he is in a better position, therefore, to see that others are accountable for their behavior and their
performance. People tend to perform at a standard set by their leaders.”18
Openness

Openness refers to the willingness to share relevant information in the form
of facts, alternatives, judgments, intentions, and feelings. Leaders who offer
information in a truthful and straightforward manner enhance trust, while
leaders who guard information incite suspicion. Tschannen-Moran explained
that openness can correct problems before they are compounded because
“in schools with a greater level of trust, teachers and other staff members are
more likely to disclose more accurate, relevant, and complete data about problems.”19 Openness does not mean leaders share information that is considered
confidential. By choosing to keep confidential information confidential, leaders inspire trust. Leaders who share confidential matters in the name of trust
will likely bring about the distrust they were trying to avoid.
Leaders can exhibit openness through sharing resources, successful
teaching strategies, relevant budget numbers, and appropriate personal information. Shared decision making and appropriate delegation are also practices
that cultivate openness. Leaders who wish to be perceived as open should create transparent decision-making processes within their institutions.
Reliability

Reliability is one’s assessment of the consistency and predictability of another
person. Reliability is developed through consistent and positive interaction
over a period of time. Trust cannot be built by simply assuming its existence;
rather, it is built and maintained through these repeated positive exchanges
and undermined by instances of negligence.
Leaders who spend more time engaging with teachers in social and
unscheduled interaction improve trust. These consistent and positive
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exchanges between an administrator and teachers are vital to building a culture based on trust. President Ezra Taft Benson wrote, “We know . . . that the
time a leader spends in personal contact with members is more productive
than time spent in meetings and administrative duties.”20 Evoking the leadership demonstrated by the Savior, President Kimball wrote, “[ Jesus] walked
and worked with those he was to serve. His was not a long-distance leadership. He was not afraid of close friendships; he was not afraid that proximity
to him would disappoint his followers. The leaven of true leadership cannot
lift others unless we are with and serve those to be led.”21
Personal social exchanges must occur often to build trust. A series of these
positive interactions builds confidence that the next interaction will be positive regardless of the circumstances. On the other hand, sporadic contentious
interaction diminishes predictability, which sows distrust. Such behavior
leads to wasted energy spent by teachers in mental planning on what to do in
the event of another negative interaction. Leaders need the ability and emotional intelligence to have interactions with others that are both frequent and
positive. They must exhibit enough consistency to inspire confidence.
Competence

Despite being consistently benevolent, honest, and open, leaders may not be
fully trusted if they do not have the ability to carry out their responsibilities
as expected. Teachers will ask, Can the administrator develop and maintain
a budget? Can he or she handle difficult situations? Does the administrator know what good teaching is? Can he or she lead effective professional
development? A teacher may feel that a leader is benevolent and desires very
much to help, but if the leader lacks comprehension or otherwise cannot adequately fulfill expectations, the teacher will likely lack trust in the leader. Elder
Richard L. Evans said, “It’s good to be faithful, but it’s better to be faithful
and competent.”22
Competence also enables a leader to understand that not all trust-building behaviors are appropriate under all circumstances. Certain behaviors that
will effectively build trust in a high-trust relationship may have the opposite effect in a low-trust relationship. For example, a new leader will likely
hurt trust if he or she moves directly to giving critical feedback to teachers.
However, once a high-trust relationship has been established, giving critical
feedback can increase trust. Likewise, certain behaviors that will effectively
build trust in a personal interaction with one teacher may have the opposite
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effect in a different situation. Such relationship management requires that a
leader have competent interpersonal skills.
The level of trust between two people can change in different contexts. For example, a teacher may trust an administrator to tell the truth but
not trust the administrator’s ability to take over his or her classes for a day.
Therefore, leaders must seek to become more competent in all aspects of their
assignment. Elder David A. Bednar taught, “You can’t use spirituality as an
excuse to slack off on necessary competencies. In fact, because of what we
know spiritually, then there should be a greater yearning for developing whatever competencies are necessary so that I can act in the office to which I have
been appointed and learn my duty.”23
Because the behaviors that will most effectively build trust vary according to situation, leaders must have the interpersonal skills needed to engage
other adults effectively across a wide variety of circumstances. A leader’s competency will enable him or her to discern the level of trust in a relationship
and take appropriate action.
Conclusion

Trust is an essential factor in the success or failure of religious education, and
no person is in a better position to influence the trust level than the leader.
The leader can improve the institution through daily opportunities to increase
trust based on how they demonstrate their benevolence, openness, honesty,
reliability, and competence. If used effectively, trust will set a deep foundation
upon which the success of any organization can be built.
Religious education scholars would benefit from researching the role of
trust and strategies to build trust between leaders and teachers. Directors and
supervisors would be wise to implement in-service leadership programs to
educate principals on the power of trust. Thus the Seminaries and Institutes
program will be more likely to achieve its objective of helping the youth of
the Church to understand and rely on the Atonement of Jesus Christ, qualify
for the temple, and prepare for eternal life.
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Earth Life: Our
Apprenticeship
ri c hard davis

Richard Davis (richard_davis@byu.edu) is a professor of political science at BYU.

James Tissot, The Lord’s Prayer

A

Like apprentices, we are disciples who learn by instruction, observation, and experience.
The term disciple means “a student who is contracted to a mentor to learn.”

s a college professor, I often give tests to my students to see if they understand the material I have taught them. They answer multiple-choice
questions or write short essays to explain their knowledge. I know that some
students will pass the test easily, while others will fail. Many teachers even
grade on a curve, which guarantees that a certain percentage of students will
receive a failing grade.
It should not be surprising that in an age when education and test taking
are regular features of our lives, we see tests in broader terms. When describing
our earth life, sometimes we use the analogy of the test. We often talk about how
we have come here to be tested to see whether we will do the things Heavenly
Father has commanded. Implicit in that analogy is the fact that some people
will not pass the test and that this test is set up as a weeding-out process.
Yet the test analogy does not seem to fit when we apply that same analogy to ourselves and our relationship with our own children. We don’t test
our children to see if they will succeed or fail. We don’t grade them on a
curve. Rather, we seek to teach, encourage, nurture, and train. We want them
to learn from us so they can go out and cope with the world they will face,
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possess their own testimonies, and develop their own relationship with the
Lord. Does our Heavenly Father want us to be weeded out, or is he, like most
parents, anxious that we succeed, willing to give us the tools to do so and
ready to train us to become his disciples? I think the answer is obvious.
I wonder, then, if a more appropriate analogy of our earth life might be
the concept of an apprenticeship. An apprentice is a person who is brought
under the tutelage of a skilled mentor who teaches the apprentice a particular
trade or occupation. Apprentices are common in areas such as electrical work,
plumbing, printing, or construction.
The apprentice is a student who learns the trade by instruction, observation, and experience. Of course, the apprentice makes many mistakes while
learning the particular trade or craft. That is expected, and the mentor guides
the apprentice through those mistakes to the point where he or she becomes
proficient at the particular occupation.
This apprenticeship is an opportunity for a novice to become skilled
while assisted and protected by a wise teacher. The objective of the apprenticeship is to produce a master at the particular skill. Indeed, after a set period
of time, the apprentice takes his or her place as a full-fledged member of that
occupation or profession.
While mortals in this earth life, we are like apprentices. Indeed, the very
term disciple means a student who is contracted to a mentor to learn, much
as an apprentice makes an agreement to learn a trade.1 We too are placed on
earth to learn, grow, and develop. We are learning to become more like our
Heavenly Father and his Son. We too are under the tutelage of our Heavenly
Father. He has provided the example of his Son as a model for us. He uses the
Holy Ghost to guide us as we learn how to become Christlike. He provides
other tools for our apprenticeship such as the scriptures, the words of prophets, and the counsel of other Church leaders.
President Thomas S. Monson has called us “builders of eternal houses, . . .
apprentices to the trade—not skilled craftsmen.” He goes on to say that, as
apprentices, we need the help of the Lord to build our houses successfully.2
The Lord has provided the tools for us to do so.
The Atonement is a critical component of our apprenticeship. In this
earth life, we commit sins. When learning, apprentices also make mistakes.
When taking a test, mistakes can lead us to fail the test. However, in an apprenticeship, it is not surprising that mistakes are made. Our Heavenly Father has
provided for that. He offered us a Savior to atone for those mistakes, those
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An analogy of taking a test is often used when describing our earth life; however, rather than a pass/fail
experience, an apprenticeship analogy provides better examples of how God seeks to teach, encourage,
nurture, and train his children.

sins that we commit. The Savior helps us get back on the path that completes
our apprenticeship, the path to full discipleship.
Our apprenticeship is not easy. We must endure periods when the learning process is difficult. We may think we can never become proficient as a
disciple of Christ. According to President Monson, “The apprentice does not
become the master craftsman until he has qualified.”3 The process of qualifying is the best way for us to learn, grow, and experience what we need to
become in order to achieve full discipleship.
Any analogy has its flaws; however, this one works better for me in understanding the love our Heavenly Father and Jesus Christ have for all of us and
their desire to see us succeed, not fail. They have shaped this earth life as a
form of an apprenticeship, a training period for us. Through our individual
apprenticeships and the tools they have provided for us, each of us ultimately
can become more like them. We can “come unto Christ, and be perfected in
him” (Moroni 10:32).
Notes
1. See S. Kent Brown, C. Wilfred Griggs, and Thomas W. Mackay, “Footnotes to the
Gospels: The Sermon on the Mount,” Ensign, January 1975, 30–31.
2. Thomas S. Monson, “Your Eternal Home, Ensign, May 2000, 52.
3. Thomas S. Monson, “Which Road Will You Travel?,” Ensign, March 1991, 4.
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New Publications
To purchase any of the following publications, please visit www.byubookstore.com and
search by book title or ISBN number, or call the BYU Bookstore toll-free at 1-800-253-2578.

Zion’s Trumpet:
1852 Welsh Mormon Periodical
Edited by Ronald D. Dennis

The epic story of the early Welsh Mormons
was virtually unknown until Professor Dennis personally mastered nineteenth century Welsh—a
major challenge even for a linguist. After writing impressive books on Welsh immigration
and literature, he focused for twelve years on
producing “facsimile translations,” or reproductions of early Welsh missionary texts and
volumes of official Welsh Mormon periodicals
produced during the great harvest of converts
from that land. Virtually alone, Dennis continues to work to preserve the
full story of how the early preaching of the restored gospel inspired both fiery
debate and heroic sacrifice among the people of Wales. This volume is another
important disclosure in this saga, part of Dennis’s continuing efforts to translate all early Welsh Mormon literature.
ISBN: 978-0-8425-2829-0, Retail: $27.99
Go Ye into All the World
Edited by Reid L. Neilson and Fred E. Woods

With Healing in
His Wings
Edited by Thomas A. Wayment,
Camille Fronk Olsen

At times, prophets have compared various aspects of the Savior’s ministry to the mother hen, teaching that he has healing in his wings. The Savior
likewise used that metaphor to describe his own power to offer refuge to his
followers. By likening himself to a mother hen, the Savior testifies that he will
cover us symbolically with his wings to save us if we, like the chicks, will come
to him. This volume discusses the Savior, his life, his mission, the Atonement,
and his healing influence in our lives today. Contributing authors are Elder
Gary J. Coleman, Elder John M. Madsen, Brad Wilcox, Brent L. Top, Andy
C. Skinner, and Gaye Strathearn.
ISBN: 978-0-8425-2836-8, Retail: $17.99

Just as the risen Christ charged his
Apostles, “Go ye into all the world, and preach
the gospel to every creature,” he also charged
his latter-day followers to do likewise. Using
the Prophet Joseph Smith as his instrument,
the Lord created his missionary system early
in the Restoration. The Church has used all
righteous means available to take the gospel to
the world, and the ways and means continue to
expand. The outreach of the Church through
missionary work is nothing short of amazing.
This volume focuses on the growth and development of Mormon missionary
work since the early days of the Restoration.
ISBN: 978-0-8425-2821-4, Retail: $28.99
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Exploring the First Vision
Edited by Samuel Alonzo Dodge and Steven C. Harper

This volume explores some of the seminal articles that examine Joseph Smith’s First
Vision, which were written by the foremost
experts who have studied it for half a century. This book preserves and shares that
work. Those who study the First Vision today
depend very much on the works of the scholars that are reprinted in this volume. The book
includes articles by and interviews with James
B. Allen, Richard L. Anderson, Milton V.
Backman Jr., Richard L. Bushman, Steven C.
Harper, Dean C. Jessee, Larry C. Porter, and John W. Welch.
ISBN: 978-0-8425-2818-4, Retail: $25.99
Tales from the World Tour: The
1895–1897 Travel Writings of
Mormon Historian Andrew
Jenson
Edited by Reid L. Neilson and Riley M.
Moffat

What was the heritage of Jenson’s
expedition to Mormondom abroad?
How did his two-year fact-finding
mission help shape the balance of his
life and the Latter-day Saint historical enterprise? Jenson’s global tour was an
unprecedented adventure in Latter-day Saint history. Through his own hard
work and the seeming hand of Providence, historian Andrew Jenson found
his niche as a laborer in the cause of the Restoration. He pursued the goal of
collecting and writing comprehensive, accurate, and useful histories of the
Church with a rare passion.
ISBN: 978-0-8425-2820-7, Retail: $34.99

Light and Truth: A Latter-day Saint Guide
to World Religions
Roger R. Keller

Do we as Latter-day Saint Christians really
need to know about other faiths? Do we not
know all we need to know? Sometimes we
create our own skewed version of other faiths.
If we are to be a world church, it is helpful to
understand and appreciate all the good that
God has given to persons beyond the Latterday Saint pale and to represent it accurately.
President George Albert Smith said to persons
of other faiths:
“We have come here as your brethren . . . and to say to you: ‘Keep all the
good that you have, and let us bring to you more good, in order that you may
be happier and in order that you may be prepared to enter into the presence
of our Heavenly Father.’”
ISBN: 978-0-8425-2817-7, Retail: $28.99
Civil War Saints
Edited by Kenneth L. Alford

This book was written for the sesquicentennial of the Civil War, especially the 150th
anniversary of the active federal service of
Captain Lot Smith’s Utah Cavalry company, an
active-duty military unit that served for ninety
days of federal service guarding a portion of the
Overland Trail. Although Utah Territory was
physically removed from the Civil War battlefields and the resulting devastation, the war had
a deep impact on the territory and its inhabitants.
ISBN: 978-0-8425-2816-0, Retail: $31.99
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Upcoming Events
The 42nd Annual Sidney B. Sperry Symposium

The Sperry Symposium will be held Saturday, October 26, 2013, in the Joseph
Smith Building auditorium at the south end of BYU campus. The keynote
address will be given by Kent P. Jackson, professor of ancient scripture at BYU.
The title of this year’s symposium is Ascending the Mountain of the Lord:
Temple, Praise, and Worship in the Old Testament. For details, visit rsc.byu.edu.
2014 BYU Religious Education Student Symposium

The student symposium, sponsored and hosted by BYU’s Religious Education,
provides a forum for students to research, write, and present papers about
religious subjects from a faithful perspective. The next symposium will be
held Friday, February 21, 2014, in the Wilkinson Center. The deadline for
students to submit papers is November 25, 2013. For details, visit rsc.byu.edu.
BYU Church History Symposium

BYU’s Department of Church History and Doctrine and the BYU Religious
Studies Center will join with the LDS Church History Department to sponsor the BYU Church History Symposium, Thursday and Friday, March 6–7,
2014. This year’s theme is The Global Church. This symposium was established
so historians and scholars could research a topic of special interest in the history of the Church, then meet to share the fruits with each other and a general
audience of interested members and friends. For details, visit rsc.byu.edu.
BYU EASTER CONFERENCE

The 2014 BYU Easter Conference is slated for Good Friday, April 18, 2014.
Each year, a General Authority emeritus or former Church leader is invited
to give the keynote address. Additional speakers include teachers, educators,
scholars, authors, speakers, historians, and experts on the life of Christ. Each
talks about the Savior, his life, his mission, the Atonement, and his influence
in our lives today. For details, visit rsc.byu.edu.
These events are free of charge, and registration is not required. Some event details are
subject to change. For more details, please visit us online at rsc.byu.edu/conferences
or contact Brent Nordgren at 801-422-3293.

Staff Spotlight
Ancient Scripture Review Board Chairman
Dan Belnap is an associate professor of ancient scripture with a BA
in international relations from BYU, an MA in ancient Near Eastern
studies from BYU, and another MA and PhD in Northwest Semitics
from the University of Chicago. His areas of interest include ritual
behavior in ancient and contemporary contexts; comparative religious studies; and the cultural and sociological influences in the
Book of Mormon. Besides teaching and writing on the topics above,
Dan participates on both the national and international Ritual in
the Biblical World committees for the Society of Biblical Literature.
He is married to Erin Pinney and has four children: Emma, Jack,
Sam, and Tabitha. He enjoys watching BYU volleyball.

Student Editing Intern
Aleesha Bass is a senior from Lehi, Utah, and, is studying English
with a minor in editing. She works as an editorial intern, and even
though she hasn’t worked at the Religious Studies Center very long,
she’s excited and grateful for the opportunity to be a part of a great
team. She plans to graduate in December 2013 and hopes to be editing novels. Aleesha wants to go to Italy one day so she can speak
Italian like a pro and eat authentic spaghetti. She likes to read, giggle,
watch movies with her family, sew, quote awesome TV shows, and
go on journeys with her sister to find the best cupcakes in Utah.

Student Design Intern
Juliana G. Cox is a senior from Fruit Heights, Utah, studying linguistics with a minor in editing. She enjoyed the editing minor,
and along the way she developed a passion for and gained experience in graphic design. She has worked as a graphic design intern
for the Religious Studies Center since April 2013. After graduating
in August 2013, she plans to continue pursuing a career in design
and editing. Juliana’s interests include being alone with a good book,
talking with her hands (using American Sign Language), singing
with purpose, and ballroom dancing with her husband, Caleb.
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Submission Guidelines
The Religious Educator serves the needs and interests of those who study and teach the restored
gospel of Jesus Christ on a regular basis. The
distinct focuses are on teaching the gospel; publishing studies on scripture, doctrine, and Church
history; and sharing outstanding devotional
essays. The beliefs of the respective authors do
not necessarily reflect the views of the Religious
Studies Center, Brigham Young University, or The
Church of Jesus Christ of Latter-day Saints.
Complete author guidelines are provided at
rsc.byu.edu/RSCStyleGuide.pdf. All manuscripts
should be submitted electronically to
rsc@byu.edu. Hard-copy submissions are
accepted only if an electronic copy is included.
Manuscripts should be double-spaced, including
quotations. Authors should follow style conventions of The Chicago Manual of Style, 16th edition,
and the Style Guide for Publications of The Church
of Jesus Christ of Latter-day Saints, 3rd edition,
as reflected in a recent issue of the Religious
Educator.
Manuscripts will be evaluated by the following
questions:
1. Does the manuscript address a clear thesis?
Does the argument proceed cautiously and
logically? Is the writing clear? Is it engaging and
interesting? If not, why?

2. To what degree is the author knowledgeable on
the topic as a whole, as shown, for example, by
content, phrasing, contextualizing, thorough use
of the best sources, and bibliography? Does the
author adequately acknowledge and deal with
opposing views? If not, why?
3. Does the manuscript present significant new
data or new perspectives? What is its main contribution? Will people want to read this ten years
from now? Does it make a contribution without
resorting to sensationalism or controversy?
4. Does the author follow the canons of responsible scholarship (uses sound and fair methodology;
documents arguable facts)? If not, why?
5. Is the manuscript faith-promoting? Is the piece
in harmony with the established doctrine of the
Church?
If a manuscript is accepted, authors will be
notified and asked to provide photocopies of all
source materials cited, arranged in order, numbered to match the endnotes, and highlighted to
show the quotations or paraphrases. Photocopies
of source material must include title page and
source page with the highlighted quotations.

Editorial Questions
For questions or comments, e-mail us at
rsc@byu.edu or write to Religious Educator,
167 HGB, Provo, UT 84602-2701.
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